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“Most surely, the first House established for mankind is 
that at Mecca, abounding in blessings and a guidance for 
all peoples. In it are manifest Signs; it is the place of 
Abraham; whoso enters it is secure. Pilgrimage to the House 
is a duty which those of mankind who can afford the journey 
owe to Allah. He who rejects this should know that Allah 
is Independent of all creatures.” (3. 97, 98). 


“Call to mind when we made the House a place of re-union 
for mankind and a place of security; and commanded : Take 
ye the station of Abraham as a place of Prayer. We com- 
manded Abraham and Ishmael: Purify My House for those 
who come to perform the circuits thereof and for the per- 
manent dwellers and for those who bow down and fall 
prostrate in Prayer. Call to mind also when Abraham 
prayed : Lord, make this town inviolable and provide with 
fruits such of its dwellers as believe in Allah and the Last 
Day. Allah responded : On him too who believes not will I 
bestow benefits for a while; then will I drive him to the tor- 
ment of the Fire, and an evil destination it is. Call to mind 
also when Abraham and Ishmael raised the foundations of 
the House, and prayed: Lord, accept this from us; for Thou 
art All-Hearing, All-Knowing. Lord, make us obedient to 
Thee and make of our offspring a people obedient to Thee; 
and teach us the ways of worship appropriate to us, and turn 
to us with mercy; for Thou art Oft-Returning with Com- 
passion and Ever Merciful. Lord, raise up among them a 
Messenger from among themselves who may recite to them 
Thy Signs and teach them the Book and Wisdom and may 
purify them. Surely, Thou art the Mighty, the Wise.” 
(2. 126-130). 
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The origin of the Ka'aba, the House of Allah, is shrouded 
in the mists of antiquity. The Quran affirms that this is the 
first House that was established for the benefit of the entire 
human family. When that family grew and expanded and 
spread through the earth, it became divided into sections, cut 
off from each other. God sent guidance to each section, 
appropriate to its needs and circumstances, through Prophets 
whose mission and whose teachings were directed towards the 
section among whom they were raised. In consequence of 
this dispersal, contact with the first House of Allah was 
severed and its upkeep having been neglected, it fell into ruin 
and with the passage of time all memory of it was lost. 


As Allah had established the House for the benefit of the 
entire human family at the start, before its dispersal, so had 
He designed it as a rallying point and a spiritual centre for 
the entire human race, when, in due time, through the 
development of means of communication and the media of 
information, its various sections and branches should become 
conscious of their common origin and should be impelled 
towards seeking spiritual unity as creatures of the One 
Universal Creator. 


When that time approached Abraham, the Friend of Allah, 
who was devoted’ wholly to Him (4.126) was given the glad 
tidings of the birth of a righteous, gentle son (37, 101, 102) 
who would be instrumental in fulfilling the Divine purpose. 
When the boy (Ishmael) was only a few years old, Abraham 
saw in a dream that he was sacrificing him as an offering to 
the Lord, Interpreting this as a Divine Command, Abraham 
mentioned this to the boy and asked him what he thought of 
it. The boy, nothing daunted, made answer; Father, do as 
thou art bidden, Thou shalt find me, Allah willing, steadfast 
in obedience. When both had made ready to carry out, 
what they conceived to be, the Divine behest, Abraham 
received the Divine assurance that he had fulfilled his dream 
(37,103-106), but that the sacrifice demanded of him and of 
Ishmael, was of a much higher order (37,108), 


It was later revealed to Abraham that the sacrifice was that 
Ishmael be settled in the bleak and barren Valley of Becca 
(14.38), to become the progenitor of a people from among 
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whom would be raised the Messenger who would recite to 
them, for the benefit of the whole of mankind, Allah’s Signs, 
and teach them the Book and Wisdom and purify them 
(2.129-130). Abraham proceeded to carry out the behest. 
When Ishmael had arrived at man’s estate and a settlement 
had been founded around the spring; the existence of which 
was revealed by Divine grace to Hagar, Ishmael’s mother, 
the site of the House of Allah was revealed to Abraham, 
during one of his visits to Ishmael, and Abraham and Ishmael 
were commanded to restore the House and to re-establish it 
for the worship of Allah. “Call to mind, when We assigned 
to Abraham the site of the House, and commanded : Asso- 
ciate not anything with Me and purify My House for those 
who will come to perform the circuits thereof and those who 
will stand up and bow down and fall prostrate in Prayer; 
and proclaim unto mankind the Pilgrimage. They will come 
to thee on foot and mounted on every kind of camel, 
rendered lean by the hardships of deep and distant tracks, 
that they may witness its benefits for them and may pro- 
nounce the name of Allah, during the appointed days, over 
the quadrupeds of the class of cattle that He has provided for 
them. Then eat ye thereof and feed the distressed and the 
needy. Then let them accomplish their needful acts of 
cleansing, and fulfil their vows and circumambulate the 
Ancient House.” (22. 27-30). 


Pilgrimage to the House of Allah was thus instituted 
by Abraham under Divine Command. Later when the 
Meccans took to the worship of idols and installed some of 
them in the KaSaba, it ceased to be a place of pilgrimage 
for those of the descendants of Abraham who adhered to the 
concept of the Unity of the Godhead, but continued to serve 
as a resort and rallying point for the Arabs and enjoyed great 
respect and reverence among them. The structure often fell 
into disrepair and sometimes even into ruin and was restored 
at intervals, 


Abraham thus covenanted with the Lord, that his 
progeny settled in the barren valley (14.38) would, through 
generations, dedicate themselves to the fulfilment of the 
responsibilities involved in the restoration of the House of 
Allah, and would strive through prayer and effort to prepare 
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themselves for the acceptance of the Divine Messenger 
through whom “all truth” (St. John 16.13) would be revealed 
for the guidance of mankind, and having accepted him would 
offer to the uttermost every sacrifice needed towards the 
upholding of the Truth. 


Thus the very first House of worship designed for the 
benefit of the whole of mankind was the one in the Valley 
of Becca (3:97). It was destined to fulfil many purposes. 
The culmination of those purposes was to be achieved 
through the advent of the Messenger, who would establish 
faith in Allah by drawing attention to His Signs, and would 
promote human welfare and righteousness through the 
teaching of the Book, comprising Divine Guidance, and of 
Wisdom (2:130; 62:3). 


The House would prove mubarak (3:97), that is to say, an 
inexhaustible source of blessings of every description for all 
mankind. This would be manifested through the promulga- 
tion of a universal law, comprising all Truth (98:4). Among 
other things, this would entail the periodic coming together 
of representatives of all sections of the human family (22:28). 


The House was designed as the source of guidance for all 
mankind (3:97). In this context guidance comprises intellect, 
understanding, knowledge and cognition. This is a proclama- 
tion that the House would stand as testimony that all and 
every people have been endowed with these qualities, essential 
for the full evolution of human capacities, and that no one 
people or section can claim to have a monopoly of any of 
them. 


Being the source of guidance for all mankind also predi- 
cated that the comprehensive Divine Guidance for all man- 
kind, the Quran, would begin to be revealed in this location. 
That guidance would throw open to all mankind avenues of 
limitless progress, and would enable those who follow it to 
ott in this very life the purpose for which man has been 
created, 


The House was also designed as a perpetual source of 
manifest Signs (3:98), This means that the House would 
serve as a base, a resort and center for a people who would 
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continue to manifest through the ages the fulfilment of Divine 
Signs, and thus furnish living proof of firm faith in a Bene- 
ficent Creator, with Whom His righteous servants can estab- 
lish and maintain communion. 


The House is described as the Place of Abraham (3:98). 
When his Lord commanded Abraham: Do thou submit 
thyself to Me; he responded : I have submitted to the Lord 
of the worlds (2:132). This complete and unquestioning 
submission to Allah combined with perfect righteousness of 
conduct is the core and essence of true faith, in consequence 
of which Allah chose Abraham as a fast friend (4:126). 
Abraham’s submission to and worship of his Lord was 
characterised not only by complete humility, but amounted 
to total surrender of self, inspired by utter devotion and 
dedication born of his consuming love for his Maker : “Who 
has created me, and Who guides me; and Who feeds me and 
gives me to drink; and Who restores me to health when I 
fall ill; and Who will cause me to die, and will then bring 
me to life again; and Who, I hope, will forgive me my faults 
on the Day of Judgment.” (26.79-83). 


So the House is a monument to the standing that Abraham 
had achieved through his utter devotion to Allah, a monu- 
ment designed to inspire countless others from among the 
spiritual progeny of Abraham to follow in his footsteps, 
through complete surrender of their own wills and desires, 
and perfect submission to Allah’s will, so that they should 
worship their Lord not only out of perfect humility but also 
out of perfect love, which yields up all and keeps nothing 
back. 


The House was a Divine announcement that through it 
Allah would inspire a whole succession of His sincere and 
devoted servants who would, through the ages, continue to 
yield their all in the cause of Allah, following the example of 
Abraham. Among the principal rites of the Pilgrimage to 
the House of Allah, is the repeated circumambulation of the 
House by the pilgrims. This circumambulation of Allah’s 
House is symbolic of the pilgrim’s intense yearning to lay 
down his life in the cause of Allah, as the principal means 
of attaining nearness to Allah. Like a distracted lover, the 
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pilgrim, having rid himself of all earthly designs and pre. 
occupations, goes round and round the House, in a paroxysm 
of passion and yearning, which proclaim his utter devotion 
to the Lord of the House. Thus docs he keep alive the 
memory of Abraham’s great sacrifice, and thus does he bear 
witness to the purifying powers of Muhammad, the Messenger 
of Allah, in whom and through whom the prayer of Abraham 
and Ishmael found its fulfilment (2:130). 


The House is a place of security. Whoso enters it is secure 
(3.98). This means that whoso carries out with full sincerity 
and devotion all the acts of worship prescribed in connection 
with the House will, by Divine grace, be shielded against all 
harm, both here and Hereafter. 


It was announced that Pilgrimage to the House of Allah 
would be made obligatory on all those who could afford the 
journey thither (3.98) and that in this way the House would 
become a Center and resort for all mankind (2.126). Even- 
tually, by accepting the guidance vouchsafed to mankind 
through the Messenger who would be raised up among the 
people of Mecca, all sections of the human race would be 
brought together in spiritual fellowship; and thus the House 
would become a source of peace for mankind, and also a 
source of peace of mind for all individuals. 


It was also ordained that the station of Abraham, as the 
builder and restorer of the House, would become the central 
point towards which faithful and true worshippers of the One 
and Only God, would turn in their devotions in utter humility 
and self-effacement, and that they would set up facsimiles of 
the House in all corners of the earth for the true worship of 
Allah (2,126). 


The House would become a center from which principles 
and rules for the achievement of inner and outward purity 
would be proclaimed and promulgated for the benefit of the 
whole of mankind (2,126), This would draw to the House 
representatives of all the peoples of the earth to circumambu- 
late the House, to dedicate themselves to the achievement of 
the purposes for which the House had been designed, and to 
establish firmly the Unity of the Divine and to set up an 
example of devotion and obedience to Him (2.126). 
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Abraham prayed that the House and the City of Mecca, 
to be established around it, may be made inviolable by Allah 
(2.127), so that the House may be safeguarded against all 
aggressive designs and actions (105.2-6), and the Messenger 
to be raised in Mecca may be protected against hostile designs 
(5.68), and the Law to be revealed through him and the 
guidance to be vouchsafed to him may be made secure 
against every assault of falsehood (15.10;41.43). 


The House was to stand as testimony that those who 
dedicate themselves wholly to the service of Allah and offer 
up their all in His cause, and cut themselves asunder from 
everything beside Him, are rewarded richly for their striving, 
aan humble and loving devotion finds favour with Him 


It would also proclaim that the principal means of attaining 
spiritual eminence is prayer, and that when prayer and sup- 
plication are carried to a point where the ego drops out 
altogether, the suppliant is guided by Divine grace along the 
paths that lead to a revealing realization of the Creator; for 
xt that He is truly the All-Hearing, the All-Knowing 
2.128). 


Abraham and Ishmael, while occupied in restoring the 
structure of the House, prayed that Allah may raise from 
among their progeny a people wholly obedient to Himself, 
that is to say, they should be endowed with the capacity of 
perfect obedience to Him and should furnish proof of it by 
conforming wholly to His will (2.129). 


They also prayed that the guidance to be furnished to that 
people should be suited to and adequate for all their needs 
and requirements (2.129); it should be “all truth” (St. John 
16.13). As that guidance would need to be universal and 
suited to all needs and requirements, the fullest benefit of it 
would be sought and achieved through constant recourse to 
its Author by means of repentance and secking of forgiveness 
for defaults and shortcomings (2.129). 


Finally they supplicated that from among their progency 
Allah may be pleased to raise a Messenger, who would call 
mankind to firm and living faith in their Maker, through 
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reciting Divine Signs to them; and who would instruct them 
in the all-comprehensive Divine Law through expounding to 
them the philosophy and the wisdom upon which its 
ordinances would be founded; and who would lead them into 
the fullness of purity and true prosperity through his teach- 
ings and his example (2.130). 


All this constituted a glorious galaxy of supplications, 
responses, promises and prophecies, all of which found their 
complete fulfilment in the advent of the Holy Prophet of 
Islam, the revelation of the Quran and the revolution thereby 
consummated, directly and indirectly, in human history. 


Take the first: The first House of worship established for 
the whole of mankind is the one at Mecca (3.97). The 
House could become a place of worship for the whole of 
mankind only on the revelation of a comprehensive Divine 
Law available and applicable to the whole of mankind and 
valid and adequate for all needs through the ages. That is 
to say, it should comprise “all truth” (St. John 16.13). It was 
only then that the House would become a place of resort for 
the whole of mankind. This was fulfilled by the revelation 
of the Quran, which proclaims : This is the complete, perfect 
and comprehensive Book. It lacks nothing and suffers 
from no deficiency (2.3). In this context the word raib has 
several connotations. For instance, this is the only book that 
fulfills all man’s needs in every sphere of life: moral, 
spiritual, intellectual, material, economic, social, political, 
etc. It emphasizes its own need and affirms its own truth, 
through the excellence and perfection of its teachings, and 
thus establishes its primacy among all revealed books. 


Again, it rescues the human mind from all doubt and 
misgiving and through the cogency of its reasoning and the 
force of its arguments carries the mind to the heights and 
certainty of conviction, It shall continue to fulfill this purpose 
in perpetuity; for it enjoys Divine protection. ‘Verily, We 
Ourself have sent down this Exhortation, and most surely 
We shall be its Guardian” (15,10). 


Then, it leaves out no truth or guidance that a perfect Book 
should furnish. ‘We have sent down to thee the Book, 
explaining everything, and a guidance and a mercy, and glad 
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tidings for those who submit” (16.91). For instance, it sets 
out in support of the Existence of God every cogent reason 
contained in any other scripture and reinforces them with 
numerous additional truths. 


Finally, action in conformity to its behests safeguards a 
believer against all calamity and distress, for such a one 
places himself under Divine protection. This does not mean 
that he does not encounter trials and has not to make sacri- 
fices; but these are a source of comfort and reassurance to 
him, for thereby he wins Divine love and pleasure. “We will 
try you with somewhat of fear and hunger, and loss of 
wealth and lives and fruits; but give glad tidings to the stead- 
fast, who, when a misfortune afflicts them, affirm : Surely, to 
Allah we belong and to Him shall we return. It is these on 
whom are blessings from their Lord, and it is these who are 
rightly guided” (2.156-158). 


Mankind has been admonished : Your Lord has sustained 
and nourished you through different stages of evolution, so 
that you have now arrived at a stage in which you can derive 
full benefit from “all truth” which this Messenger has brought 
you. Believe, then, in him and act upon the guidance that 
has been vouchsafed through him (4.171). Thus will you 
become a source of guidance for the entire human race 
(3.111). 


All through human history revealed guidance has been 
vouchsafed according to the needs and capacities of the 
people concerned, for the Gracious and Merciful Creator does 
not require that of His Creatures which they are not capable 
of yielding (2.287; 65.8). The commandments, prohibitions 
and admonitions of the Quran are universal and comprise all 
spheres of human activity, moral, spiritual, cultural, social, 
economic, political. When human faculties and capacities 
were subjected to and disciplined and fostered by Quranic 
regulation, then through the alchemy wrought by the Holy 
Spirit and the spiritual magnetism of the Holy Prophet, a 
people was so transformed as to serve as models for the rest 
of mankind in all fields of endeavour, and became an expand- 
ing source of beneficence for all sections. Thus was fulfilled 
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the promise that the House of worship at Mecca had been 
established for the benefit of the whole of mankind, 


Thenceforth, all privilege of every description was 
abolished and the righteousness of a person's life became the 
sole measure of honour in the sight of his Lord (49.14). In 
his Farewell Address the Holy Prophet proclaimed the unity 
and equality of mankind by declaring that no people could 
claim superiority over any other people. All had equal access 
to the grace and mercy of Allah. “Arrogate not purity to 
yourselves; He knows best who is truly righteous” (53.33). 

In the economic sphere those who were in need, whether 
they were able to express their need, or were not able to do 
so, were declared to have a right to share in the wealth of 
those who were better off (51.20). This meant that no one 
was entitled to appropriate any portion of his wealth for his 
own use, so long as the basic needs of another lacked fulfil- 
ment. A new and wholly beneficent code of conduct was 
established. It exhorted towards a progression of beneficence, 
from equity and fair dealing to unilateral graciousness and 
on to a pouring forth out of love as between kindred (16.91). 


Then it was announced that the House abounds in blessings 
(3.97). Having regard to the root-meaning of mubarak this 
has a twofold significance. One, that representatives of all 
peoples, spiritual champions, steadfast guardians of truth, will 
foregather at the House from all corners of the earth. This 
could be achieved only through the advent of the Holy 
Prophet. With his advent, love of and devotion towards the 
House began to spread ever more widely, and conditions were 
established progressively over expanding regions in every 
direction which facilitated recourse to Mecca, in consequence 
of which a tremendous expansion of intellectual and spiritual 
horizons was put in train in every part of the then known 
world, The consequent ferment stimulated the human mind 
far and wide, History affirms that so far as Europe is con- 
cerned the Renaissance was thereby set in motion and a 
constantly swelling upsurge of intellectual activities began to 
manifest itself. 


Secondly, that Mecca would witness the revelation of a 
comprehensive Divine Law, which would comprise all basic 
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guidance vouchsafed in previous revelations, each of which 
was limited in scope to the needs of the people to whom it 
was directed, during the stage of development through which 
it was passing. Of all the scriptures the Quran alone lays 
claim to such comprehensiveness (98.3-4). This is a Book 
that We have revealed. It comprises every type of blessing, 
fulfilling the prophecies concerning it contained in previous 
revelations, and affirming all basic truths and guidance set 
out therein. Warn, therefore, the people of Mecca and those 
around it, that the promise made to Abraham, in answer to 
his prayers has been fulfilled, by the revelation of the Law 
and guidance herein contained (6.93). “This is a Book that 
We have revealed. It comprises every type of blessing. 
Follow it, therefore, so that you may attain to righteousness 
and become recipients of Divine grace” (6.156). Thus the 
House became blessed (mubarak) in every sense through the 
advent of the Holy Prophet and the revelation of the Quran 
to him. 


The House was also to be a source of “perfect guidance 
for all peoples” (3.97). Divine guidance has been vouchsafed 
in stages, in accord with the evolution of human faculties and 
capacities. During the earlier stages of human evolution, 
guidance suited to each stage was revealed. When such 
evolution had reached the stage at which man became strong 
enough to bear “all truth” and to act in conformity thereto, 
“all truth” was revealed in the Quran to the Holy Prophet. 
“Announce, O Prophet : O mankind, truly I am a Messenger 
to you all from Allah to Whom belongs the Kingdom of the 
heavens and the earth” (7.159). ‘“ We have sent down to 
thee the Book that explains fully everything, and is a 
guidance, and a source of grace and glad tidings for those 
who submit themselves wholly to Allah” (16.90). “We have 
not left out anything from the Book” (6,39). “This day have 
I perfected your religion for you and completed My favour 
unto you and have chosen Islam as your faith” (5.4). 


“He it is Who sent His Messenger with guidance and the 
religion of truth, that He may cause it to prevail over every 
other religion, whether prior or subsequent, even though those 
who associate partners with Allah may be displeased thereby” 
(9.33). This guidance leads the righteous stage after stage, 
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towards perfection (2.3), As soon as they have attained to 4 
certain degree of perfection, they perceive a higher degree 
opening out before them and they begin immediately to strive 
towards its attainment and to pray for it. Such is their goal 
and their endeavour in this life and in the next. “Their light 
will run before them and on their right hands; and they wil] 
supplicate : Lord, perfect unto us our light and make up our 
deficiencies; surely Thou hast power over all things” (66.19), 
Thus would a cycle of perpetual spiritual progress and uplift 
be instituted. ‘These will be the ones rightly guided by their 
Lord, and these will be the ones who will prosper here and 
Hereafter” (2.6). In all ages will such righteous servants of 
Allah continue to admonish others through. precept and 
example and will help to guide them along the straight path. 
“Those who are granted knowledge will recognize that what- 
ever is revealed to thee from thy Lord is the truth, and guides 
unto the path of the Mighty, the Praiseworthy” (34.7). He 
who shuts his eyes to this guidance in this life, will lose all 
spiritual vision, and will be raised up sightless in the next 
life. “Whoso is blind in this world will be sightless in the 
Hereafter, and even more astray from the right path” (17.73). 
“Whoso turns away from My Reminder will have a strait life, 
and on the Day of Judgment We shall raise him up blind. 
He will plead: Lord, why hast Thou raised me up blind, 
while I possessed sight before? He will be told ; Thus it is; 
Our Signs came to thee and thou didst ignore them. In like 
manner wilt thou be disregarded this day” (20.125-127). 
Thus would the House prove to be a source of “perfect 
guidance for all peoples” through the revelation to be vouch- 
safed to the Holy Prophet. 


The House was to be a perpetual source of manifest Signs 
for the benefit of the whole of mankind (3.98), This would 
also be fulfilled through the Holy Prophet whose mission was 
to be universal and the guidance furnished through whom 
would endure and prove adequate for all time. The Quran is 
a compendium of “manifest Signs in the hearts of those who 
are given knowledge” (29,50), These living and life-giving 
Signs continue to be manifested all through the ages in all 
parts of the earth, They did not cease with the passing away 
of the Holy Prophet, In each generation they are manifested 
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through the righteous servants of Allah, and furnish living 
testimony to the truth and righteousness of the Holy Prophet. 
The present age is a constant witness of them. Though a large 
section of mankind pass them by heedless of their import, 
and by their tacit or implicit denial of them classify them- 
selves as wrongdoers. ‘None but the wrongdoers deny Our 


Signs” (29.50). 


The House was to bear testimony to the standing achieved 
by Abraham (3.98). Abraham had, by the complete sur- 
render of his own will to the will of the Lord of the worlds, 
accepted annihilation of self, for the sake of winning the 
pleasure of Allah. “When his Lord commanded him: Do 
thou submit thyself wholly to Me; he responded: I have 
submitted to the Lord of the Worlds” (2.132). Thus did he 
become one of the chosen of the Lord in this world, and one 
of the company of the righteous in the Hereafter (2.131); and 
Allah took Abraham for a fast friend (4.126). The culmina- 
tion of this process of self-abnegation for the sake of Allah 
was to be achieved in the case of the Holy Prophet, following 
whose example a believer could win Allah’s love. “Surely 
you have in the Messenger of Allah an excellent exemplar, 
for him who is mindful of Allah and the Last Day and 
remembers Allah much” (33.22). “Proclaim, O Prophet : 
If you love Allah, follow me : then will Allah love you and 
forgive you your faults. Allah is Most Forgiving, Merciful” 


(3.32). 


Then, there was the Divine assurance that whoso enters the 
House (or, whoso achieves the standing of Abraham) shall be 
secure both in this world and the next (3.98). To enter the 
House would mean the carrying out, in their true spirit all the 
rites and acts of worship prescribed in connection with the 
House of Allah. To achieve the standing achieved by 
Abraham with his Lord would mean the complete discarding 
of self and the total acceptance of the will and pleasure of 
Allah. “Announce, O Prophet: I am commanded to serve 
solely the Lord of this City which He has made sacred, and 
to Him belong all things. I am commanded to be of those 
who submit wholly to Him” (27.92). “On the day when the 
trumpet is blown, whoever is in the heavens and whoever is 
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in the earth will be struck with terror, save those whom Alla} 
pleases. All shall come unto Him humbled” (77.88). “Buy 
he who comes forward with a good record, shall have bette; 
than that. Such will be secure from terror that day” (77.90) 
“Those who were mindful of their duty to their Lord will be 
conducted to Heaven in groups” (39.74), 


It was announced that Pilgrimage to the House would be 
made incumbent upon everyone who can afford the journey 
thither (3.98). This would also be contingent upon the advent 
of the Holy Prophet, whose mission was to be universal, 
Abraham had, under Divine command, initiated the Pil. 
grimage; but its original purpose was largely defeated and 
became obscure when the Quraish, having adopted idol 
worship, installed idols in the Ka’aba. It was purified by the 
Holy Prophet on the day of his entry into Mecca, and the 
Pilgrimage was restored, but now on a world-wide scale. 


The Pilgrimage, like most rites of worship, has a dual 
aspect, the physical and spiritual. Almost every physical 
ritual which is part of the Pilgrimage, has a symbolic spiritual 
significance. The great Muslim mystic, Maulana Jalaluddin 
Rumi, has laid great stress on this. 


Of an earlier well-known mystic, Junaid of Baghdad, it is 
related that the following dialogue took place between him 
and one of his visitors. Junaid enquired: Where have you 


been ? 
J had gone to Mecca to perform the Pilgrimage. 
‘Then, did you perform it ? 
Yes, with Allah’s grace, I did, 


Now tell me, when you left home and started on your 
journey did you leave behind all faults, rebellion and dis- 
obedience ? 


No, of this I did not think, 


Then, in truth, you never departed from your home. 
Having traversed each stage of the journey, When you stopped 
for the night, were you conscious of having traversed a stage 
along the path of righteousness ? 


KA’ABA 17 


No, that did not occur to me. 


Then you did not, in truth, make any progress in your 
journey, When you arrived at the place where the pilgrim’s 
garb has to be donned, and you put on the ihram, did you 
discard your human frailties and tendencies along with put- 
ting aside your normal dress ? 


No, I did not have that experience. 


Then you did not put on the ihram. When you per- 
formed the circuits of the House of Allah, did your spiritual 
vision contemplate the refulgence of Divine beauty ? 


No, I was not so fortunate. 


Then you did not perform the circuits. When you made 
your ambulations between Safa and Marwah, did you have 
the consciousness of their symbolic significance ? 


No, I did not recollect it. 


Then you have not made the ambulation. When you 
arrived in Mina, were you emptied of all desire ? 


No, I did not have that feeling. 


Then you have not proceeded to Mina. At last when you 
found yourself in the plain of Arafat, did you feel that a veil 
had been removed from before your spiritual eyes and that 
you were standing in full confrontation with the Ultimate 
Reality ? 


No, I had no such feeling. 


Then you have not stood in the plain of Arafat. When 
you arrived in Muzdalifa, having fulfilled your yearning to 
perform the Pilgrimage, were you so filled with contentment 
as to be free of all further yearning ? 


No, I did not perceive that I had arrived at such a stage. 


Then you were not at Muzdalifa, Having returned to 
Mina, when you made the sacrifice, did you slaughter all 
your passions and appetites also ? 

No, I did not achieve that objective, 
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Then you did not make the sacrifice. When you pelted the 
stone figures at Mina, did you, at the same time, chase away 
all desires and ambitions that could lead you astray ? 


No, I did not advert to that. 


Then you did not carry out the pelting. In fact you have 
not performed any part of the Pilgrimage. Go back next time 
and perform the Pilgrimage in the spirit of Abraham, so that 
you may attain to the standing of Abraham. 


The Founder of the Ahmadiyyah Movement has illustrated 
the significance of the Pilgrimage as follows: The ultimate 
stage for a seeker is that he should wholly withdraw his heart 
and soul from everything else and should be utterly absorbed 
by his love for Allah. A true seeker is ready to shed his life 
and soul for Allah. The circumambulation of the House of 
Allah is a symbol giving expression to this yearning of a 
seeker. But it must be remembered that as there is a House 
of Allah upon the earth at Mecca, there is a House of Allah 
in heaven also. Unless one circumambulates the House 
above, the circumambulance of the House here below can 
have no meaning. One who circumambulates the latter dis- 
cards all garments, save two pieces of unsewn cloth which 
serve to cover his nether and upper limbs; but he who would 
circumambulate the House above must discard everything for 
the sake of Allah. Circumambulation of the House of Allah 
by a lover of Allah is symbolic of his total surrender of self. 
He has no longer any will or desire of his own; he goes round 
and round the House of Allah to give expression to his all- 
absorbing and all-consuming love for his Maker. 


Jt was announced that the House had been appointed a 
centre for reunion of the scattered branches of mankind, upon 
which their representatives would converge for spiritual gain 
and other benefits (2,126; 22.29), This purpose could also be 
achieved only through the advent of the Holy Prophet at 
Mecca when the Prophet who was to become the instrument 
of the unity of mankind and the House which was destined to 
become the gibla (centre of attraction) of mankind would be 
brought together, “He it is Who has sent His Messenger with 
the guidance and the True Faith, that He may cause it to 
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prevail over all religions, old and new, even though those who 
associate partners with Allah may be chagrined thereby” 
(61.10). This consummation was to be achieved during the 
renaissance of Islam, when three contingencies would be 
simultaneously fulfilled: (a) scattered sections of mankind 
would be brought into close contact with each other through 
development of means of transportation and media of com- 
munication; (b) there would be free exchange of ideas on 
religion through discussion, research and publications (81.11) 
which would establish the adequacy and appropriateness of 
Islamic teachings for mankind’s needs and their superiority 
over all other religious teachings; and (c) the manifestation 
of Divine support for Islam through clear Signs, not observ- 
able in any other religion. 


It was further announced that the guidance to be furnished 
in connection with the House would help to establish and 
promote the maintenance of peace (2.126). Peace is an 
indispensable condition for the achievement of unity and the 
establishment and strengthening of fraternal beneficent rela- 
tions between different sections of mankind. The firmest 
foundation of peace, as indeed of every beneficence, is sincere 
faith in the Creator. “Those who believe and do not 
adulterate their faith with injustice are the ones who shall 
have peace, and who are rightly guided” (6.83). The Quran 
lays down certain guidelines for the maintenance of Interna- 
tional Peace. These may be summarized as follows : 


(a) All States must accept equal responsibility under a 
covenant which does not make any discrimination between 
them; 

(b) T hey must all be ready to carry out their responsibili- 
lies impartially and to make the needed sacrifices in tho 
common cause; 

(c) In the event of a dispute or difference assuming serious 
proportions immediate and effective procedures must be set 
in train to resolve the dispute or difference; 

(d) No State must adopt a partisan attitude, nor seek to 
derive an advantage for itself from the situation; 


(ec) All effort must be directed toward resolving the 
original dispute or difference, and no attempt must be made 
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to impose penalties or to exact retribution in a vengefy 
spirit; and 


(f) The intervening States must act throughout justly anq 
be inspired by the spirit of equity (49.10). 


Then there was the commandment : “Adopt ye the station 
of Abraham as a place of Prayer” (2.126). This was also a 
prophecy that through the teachings and example of the 
Prophet who would be raised in Mecca, mankind would 
realize the true nature of the relationship between man and 
his Maker, and would learn the ways of Divine worship in 
utter humility, devotion and sincerity, whereby, confessing 
Allah’s glory and majesty, they would become the recipients 
of His grace and mercy. True worship proceeds from love 
which generates an intense desire for sacrifice, and from utter 
humility which overpowers the ego and emphasizes the con- 
sciousness of nothingness in face of the Divine and of 
complete dependence, This constitutes a surrender of the 
worshipper’s will to the will and pleasure of Allah, This 1s 
well illustrated in the Islamic Prayer service (Salat), The 
worshipper expresses the spirit of humility and nothingness 
tnat pervades and overpowers him not only in the words of 
the prayers and supplications in which he pours forth the 
anguish and yearning of his soul, but also in the successive 
postures of the Salat. He stands with folded arms in an 
attitude of utmost humility and submission before his Lord 
and Master and makes his supplications with praise and 
glorification; he then moves on to a bowing position 
expressive of even greater submission and humility and finally 
lies prone in prostration, his hands and forehead laid on the 
earth in an attitude of utter surrender, humility and helpless- 
ness, continuing his praise, glorification and supplication. 
It was predicated that places of worship, facsimiles of the 
House of Allah, would spring up around the globe, wherein, 
successively during the hours of day and night, sincere, 
humble servants of the Lord of the worlds would occupy 
themselves in celebrating His praise and glory and com- 
memorating His Blessed Glorious Name, The world has 
Witnessed and continues 10 witness an ever expanding 
fulfilment of this prophecy. 
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“We commanded Abraham and Ishmael : Purify My House 
for the benefit of those who will perform the circuits thereof, 
and of those who will dedicate themselves to My service and 
remembrance, and of those who will be utterly devoted and 
obedient to me” (2.126). The command requiring purification 
of the House predicated that Allah designed to make the 
House a centre for inner and outer purity for one reacts upon 
the other. “O ye who believe, when you get ready for Prayer, 
wash your faces, and your hands up to the elbows, and pass 
your wet hands over your heads, and wash your feet up to 
the ankles. Should you be in a state of impurity (having 
consorted with your spouses or having come from the privy) 
purify yourselves by bathing .. . Allah desires not to subject 
you to hardship, but desires to purify you and to complete 
His favour unto you, so that you may be grateful” (5.7). To 
achieve the completion of Divine favour through, among 
other means, inner purification, the Holy Prophet and the 
believers were exhorted to keep always in the forefront of 
their minds the objects and purposes involved in the establish- 
ment of the House (2.150, 151). That these purposes were to 
be achieved and the completion of Divine favour was to be 
won through obedience to and following in the footsteps of 
the Holy Prophet is clear from that which follows. “Even as 
We have sent to you a Messenger from among yourselves who 
recites to you Our Signs, and purifies you, and teaches you 
the Book and Wisdom, and teaches you that which you did 
not know. Then remember Me, and I will remember you: 
and respond to Me in gratitude and be not ungrateful to Me” 
(2.152, 153). “You have in the Messenger of Allah an excel- 
lent example, for him who is mindful of Allah and the Last 
Day and who remembers Allah much” (33,22). 


So far as the direction for the physical purification of the 
House is concerned, ever since its passing into the custody of 
the Muslims, this has been fully carried out. The House was 
cleansed and purified of the defilement to which it had been 
subjected by the installation in it of idols, at the blessed hands 
of the Holy Prophet himself on the day of his entry into 
Mecca, when he proceded to demolish every one of the false 
deities set up in it while repeating the Quranic prophecy : 
“Announce, O Prophet : Truth has arrived and falsehood has 
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vanished: falsehood is ever destined to vanish” (17,82). 
Thereafter the House and its precincts have throughout been 
the objects of the loving care of its guardians. Under the 
present régime, during the forenoon of the day before the one 
on which pilgrims move from Mecca to Mina, the King, as 
the principal servitor of the House, accompanied and assisted 
by representative pilgrims from all quarters of the globe, 
reverently enters the House and carries out a thorough wash- 
ing of the walls and floor of the House, with prayers, praise 
and glorification. 


The direction for the purification of the House “for the 
benefit of those who will perform the circuits of the House ” 
predicated that representatives of every people from every 
part of the earth would resort to the House to learn the ways 
of purification and sanctity, so that they could carry the 
message home to their respective peoples and thus become a 
potent means of the spread of Truth. This purpose could also 
be achieved fully only through the Holy Prophet, whose 
message is universal and is to endure for all time. Hence the 
commandment: “The believers cannot all go forth at one 
time. Then why does not a party from every section of them 
go forth that they may become well versed in every aspect of 
the faith, and may warn their people when they return to 
them, so that they may take heed” (9.122). This is a direction 
addressed to all sections of the Muslims, who were to spread 
over all parts of the earth, that they should arrange for a 
representative group from each section to proceed to the 
Centre, so that they should acquire deeper knowledge of the 
faith and of all that needed to be done to safeguard and 
defend it and to carry its message far and wide to every corner 
of the earth. Each of these groups would then return home 
and acquaint its people with whatever was required of them. 
Jn pursuance of this direction the Holy Prophet instituted the 
system of delegations who came to him from every part of the 
country and stayed with him for the purposes mentioned. 
They became a needful source of instruction for those who 
accepted the faith, and also one of the principal means of 


epevadiing the teachings and guidance of the faith far and 
wide, 
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The House was to be purified also for the benefit of those 
who would dedicate themselves wholly or for part of their 
time to the service and remembrance of Allah around the 
House, or in and around all the places of worship that would 
spring up in all parts of the earth as facsimiles of the House. 
This predicated individuals and groups who would dedicate 
themselves wholly or for part of their time in all parts of the 
earth to the service of the faith and of mankind. 


Then the House was to be purified for the benefit of those 
who would be steeped in the realization of Divine attributes 
and of the relationship subsisting between the Creator and 
His creatures and servants, and who, in consequence of such 
realization, would furnish examples of obedience and devo- 
tion not to be matched among the adherents of any faith 
other than Islam, the very name of which is a synonym for 
these qualities. ‘Who is better grounded in faith than one 
who submits himself wholly to Allah, and works righteous- 
ness, and follows the way of Abraham, the devoted one” 
(4.126)? 


“Call to mind also when Abraham prayed: Lord, make 
this town inviolable” (2.127). The response to Abraham’s 
prayer was that Mecca was granted Divine protection and 
became inviolable. All aggressive designs directed against it 
would be frustrated, as witness, for instance, the complete 
frustration of Abraha, the arrogant Ethiopian Viceroy of 
the Yemem, who led an expedition against Mecca and the 
House of Allah, in the year of the Prophet’s birth, with the 
declared object of desecrating the House (105.2-6), Through 
the centuries this Divine assurance has been most strikingly 
fulfilled. This assurance did not, however, extend only to 
the House and the town that sprang up around it, It com- 
prehended within its ambit the Prophet who was to be raised 
up in that town and the revelation that was to be vouchsafed 
to him for the guidance of the whole of mankind for all time. 
“CO Messenger, convey fully to people that which has been 
sent down to thee from thy Lord, for if thou do it not to its 
fullest, thou hast not conveyed His Message at all, Allah 
will guard thee against the hostile designs of people” (5.68). 
How perfectly did the Prophet carry into effect the command- 
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ment of his Lord, in the letter and in the spirit, by precept and 
by example is amply borne out by history, and how complete 
and how loving was the protection that his Lord extended to 
him in every contingency has stirred the imagination and 
excited the wonder of friend and foe alike through the ages, 


The guarantee concerning the safeguarding of the revela- 
tion vouchsafed to the Holy Prophet was equally explicit and 
has been equally wondrously made good. “Indeed, We Our. 
self have sent down this Exhortation, and most surely We 
will be its guardian” (15.10). The Quran is the only scripture 
which in its entirety is verbal Divine revelation; it alone can 
claim to be in its entirety the very Word of Allah. It is the 
only scripture of which the complete text, without any sub- 
traction, addition or perversion has been handed down entire 
through the centuries. The language in which it is expressed 
has continued in vigorous currency, and has since its revela- 
tion spread over vast regions of the earth. It has become the 
vehicle of a great number of cultural values : moral, spiritual. 
social and economic. The Quran yields needed guidance in 
every age, to all peoples at all levels. It is alive, like the 
universe, and its treasures are inexhaustible. “Announce, O 
Prophet : If the ocean were to become ink for the purpose 
of inscribing the words of my Lord, surely, the ocean would 
be exhausted before the words of my Lord came to an end, 
even though We augmented it with the like thereof” (18.110). 
“If all the trees that are in the earth were to be fashioned into 
pens, and the ocean were to become ink, reinforced by as 
many as seven oceans, for the purpose of inscribing the words 
of Allah, these would not come to an end, Surely, Allah is 
Mighty, Wise” (31.28). The Quran always keeps ahead of all 
requirements for guidance and never falls behind, In every 
age Allah’s mercy has illumined the minds of His righteous 
servants who have, under His guidance, set forth from the 
Quran the truth and the wisdom needed by the age in all 
spheres of human activity, No false doctrine, no perverse 
sophistication has been able to withstand the impact of the 
Quran, “Falsehood cannot approach it either from the front 
or from behind, It is a revelation from the Wise, the Praise- 
worthy” (4}.43), 


The most outstanding instance of this aspect of Divine 
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bounty manifested itself just when it was most needed, that 
is to say, towards the close of the nineteenth and during the 
carly years of the twentieth century. That was the time when 
the human mind and intellect were about to experience a 
tremendous ferment, which predicated an era of swift and 
astounding advances in the domains of Science and Tech- 
nology. All religious doctrine and teaching were to be sub- 
jected to the minutest and most critical examination. The 
very fundamentals of faith were to be put to the test. Nothing 
was, any longer, to be accepted on authority: Everything 
that could not be rationally demonstrated was to be rejected. 
The authority of the Divine Creator, the possibility of com- 
munion with Him, nay, His very Existence were to be brought 
in question and made the subject of debate and denial. 
Reason, Science and Technology were to be deified. 


Just when all this was fluttering in the depths of human 
consciousness, and was seeking to come to the surface, the 
Wise and All-Seeing One, Who had given the assurance : 
“Surely it is for Us to furnish guidance” (92.13), illumined 
the mind of one of His chosen righteous servants with His 
- revelation, warned him of the perils with which Islam was 
already confronted and of much graver ones that lay in wait 
ahead and disclosed to him from the Quran the remedy for 
the ills that afflicted mankind and that threatened to over- 
whelm it on the morrow. The clarion call went forth and for 
more than a quarter of a century this inspired servant of 
Allah, this champion clothed in the mantles of the Prophets, 
occupied himself ceaselessly in warning mankind of the perils 
that threatened, in calling it back to the allegiance which it 
owed to its Maker and Lord, in pointing out to it the ways 
of righteousness set out clearly in the Quran and illustrated 
strikingly in the shining example of the Holy Prophet. He 
revived and strengthened faith by calling attention to Allah's 
Signs observable in the universe and capable of being experi- 
enced in individual lives, He demonstrated how Allah’s 
creatures could establish communion with their Maker, and 
maintain and strengthen it, He resolved at one stroke the 
fancied conflict between Religion and Science by pointing out 
from the Quran that the forces and phenomena of nature, and 
the laws regulating and governing them are all part of Divine 
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Jaw and are designed for the service of man (13.3; 14.33-35), 
He illustrated in his own life an adjusted harmony of all 
values through which human life could become a perpetual 
source of beneficence. He explained the co-ordination 
between Divine attributes and their harmonious operation. 
All this and a vast deal more he accomplished by basing him- 
self, under Divine direction, upon the Quran and the precepts 
and example of the Holy Prophet. 


He warned that the era that was about to commence bore 
the same relationship to his own time (1835-1908), that his 
own time bore to the days of Adam. Having fulfilled the 
Divine purpose of his advent he passed on, leaving behind a 
vast treasure of guidance needed by mankind in the complex 
age ahead. His advent was a part of the fulfillment of the 
assurance : “Indeed, We Ourself have sent down this Exhorta- 
tion, and most surely We will be its guardian” (15.10). This 
Divine guardianship has been manifested through the ages 
and, of a surety, it will endure for evermore. 


Abraham prayed: Lord, provide such of the dwellers of 
Mecca as believe in Allah and the Last Day with fruits 
(2.127). The meaning of the prayer was that witnessing the 
Divine bounties and blessings proceeding from attachment to 
the House, mankind would be confirmed in the belief that 
Allah lets not go waste the righteous actions of those who 
turn away from the world and devote themselves wholly to 
Him, offering up their all for His pleasure. The devoted 
service of such as these finds acceptance with Allah and is 
blessed with the most beneficent results which are described 
as fruits thereof. This purpose was also fulfilled through the 
Holy Prophet as affirmed by the Quran. “They assert: If 
we were to follow the guidance brought by thee, we would 
be swept off the face of the earth. Do they not realise that 
We have established for them an inviolable Sanctuary, to 
which are drawn the fruits of all things as a provision from 
Us?” (28.58). The inviolability of the Sanctuary comprised 
also the town of Mecca, the prophet raised therein and the 
revelation vouchsafed to him. Those who accepted and 
followed that guidance would be secure, and would be helped 
and granted the strength to work righteousness yielding bene- 
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ficent results, These are the promised fruits, a provision from 
Allah. “A description of the Garden promised to the 
righteous is : Therein are rivers of water which corrupts not; 
and rivers of milk which turns not sour; and rivers of wine, a 
delight for those who drink; and rivers of pure honey. In it 
they will have all kinds of fruit, and forgiveness from their 
Lord” (47.16). Firm faith and pure belief and doctrine are 
the trees of the Garden, watered by righteous conduct. This 
promotes realisation and appreciation of higher spiritual 
values, which in turn generate a burning longing for com- 
munion with Allah, overpowering the ego and consuming all 
low tendencies and desires. All ills are thereby completely 
healed and the seeker then partakes of every aspect of purity 
and holiness, being wrapped in the mantle of Allah’s grace 
and forgiveness. Attainment of this blessed state is not post- 
poned till after death. Some concept of it may, by Allah’s 
grace, be experienced in this very life. “Upon those who 
affirm : Our Lord is Allah; and then adhere steadfastly to it, 
descend angels, comforting them with the assurance: Fear 
not, nor grieve; and rejoice in the realisation of the Garden 
that you were promised. We are your friends in this life 
and in the Hereafter” (41.31, 32). 


While restoring the House, Abraham and _ Ishmael 
implored : Lord, accept our efforts and our supplications; for 
Thou art indeed All-Hearing, All-Knowing (2.128). This was 
an affirmation of the truth, often neglected, that righteous 
effort, however intense, may fall short of its purpose, unless 
supplemented with sincere and humble prayer and supplica- 
tion for Divine grace and mercy. “Announce, O Prophet: 
But for your prayer and supplication, little regard would my 
Lord have for you” (25.78). Prayer that is worthy of accept- 
ance is thus an essential accompaniment of all beneficent 
effort for it to achieve its purpose. Through such prayer and 
supplication would the followers of the Holy Prophet 
demonstrate to mankind the Divine attribute of All-Hearing. 
“Your Lord says: Call on Me; I will answer your prayer” 
(40.61), “When My servants enquire from thee concerning 
Me, tell them: I am close, I answer the call of the supplicant 
when he calls on Me, So should they respond to Me and 
have firm faith in Me, that they may be rightly guided” 
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2.187). But Allah, while He is All-Hearing is also All. 
Knowing. Most surely, as He has promised, He accepts 
prayer. “Who responds to the cry of the distressed one when 
he calls on Him and removes his distress” (27.63)? No one 
may, however, deceive Him. ‘He knows whatever is in the 
heavens and in the earth, and He knows that which you 
conceal and that which you disclose. He knows well all that 
is in the minds” (64.5). “If you speak aloud or low, He 
knows even your secret thoughts and that which is even more 
hidden” (20.8). He knows well the motives and designs of a 
supplicant, whether he is sincere or is only making believe, 
whether he approaches His Divine Majesty in humility, purity 
and righteousness, out of a sense of his own nothingness, with 
firm faith in his Lord’s Might and Power, or in pride, arro- 
gance and self-esteem. His response is to the heart of the 
supplicant, and proceeds from His All-comprehensive know- 
ledge. If He knows that what the supplicant desires and begs 
for will do him harm, His Love and mercy would deny the 
verbal prayer, but the humility and sincerity would neverthe- 
less find acceptance and be responded to out of His grace. 


They also prayed: Lord, make of our offspring a people 
in total submission to Thee (2.129). This too was to be 
manifested through the spiritual guidance and perfect 
example of the Holy Prophet, when the righteous, first from 
among the Arabs, and progressively from among the whole 
of mankind, would be united in the fellowship of those 1n 
total submission to Allah. “Strive in the cause of Allah to 
its fullest limit. He has chosen you and has laid no obliga- 
tion upon you in religion that may bear hardly upon you. 
Thus do you follow in the faith of your father Abraham. 
Allah has bestowed on you the designation of Muslims in 
previous scriptures and in this Book, so that the Messenger 
may be a witness over you, and that you may stand as wilt: 
nesses over mankind. Then observe Prayer and pay the 
zakal, and hold fast to Allah. He is your Master, An excel- 
lent Master and an excellent Helper” (22,79), This was an 
affirmation that the prayer of Abraham and Ishmael concern- 
ing the appearance of a people in total submission to Allah 
(Muslim) had been heard and fulfilled, and that the time had 
come for the full flowering of the moral and spiritual capaci- 
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ties with which man had been endowed. The world would 
now witness how grateful man would strive in the cause of 
Allah to the utmost limit of his capacities, and thus develop 
all his capacities to perfection. 

The meaning of Islam, of being 2 Muslim, is to adopt total 
submission to Allah, to lay aside all personal designs and 
desires and to be ever ready to carry out the will and pleasure 
of Allah, and thus to win through to a new, fuller and richer 
life. “ Whoever submits himself completely to Allah and 
works righteousness, has his reward with his Lord. No fear 
shall come upon such, nor shall they grieve” (2.113). Such 
a one holds firmly to the belief that his coming into being is 
for the sole purpose of recognising Allah through His attri- 
butes, and winning His pleasure through perfect obedience 
and devoted love. In pursuit of this purpose he employs all 
his faculties and capacities in working righteousness with 
such zeal and eagerness that he is able to perceive a reflex of 
the True Beloved in the mirror of his perfect obedience. 


They alwo supplicated : Teach us our appropriate ways of 
worship (2.129). This was fulfilled through the guidance 
vouchsafed to mankind in the Quran. All previous revela- 
tions were directed to a section of mankind and were appro- 
priate for that section and suited to and adequate for its 
needs during the epoch through which it was passing. Thus 
they exhibited a certain rigidity which was indeed inseparable 
from their restricted and limited purpose. A_ universal 
guidance, suited to the requirements of the whole of mankind 
and adequate for all time had to be characterised by a certain 
yadation and flexibility. The guidance contained in the 
Quran possesses these qualities to an eminent degree, An 
ilustration of two may help to make this clear. 


Consider the obligation of the performance of the Pil- 
wimaye to the House of Allah. ‘This is attracted only in the 
cave of those “ who can afford the journey thither” (3.98), 
which means not only that the cost of transportation and 
subsistence should be available, but also that the intending 
pilgrim should be free of all obligations or should be able to 
arrange for their due discharge during his absence. 


The Salat (prescribed Prayer Service) is obligatory, to be 
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performed at the appointed times during the course of the 
day (4.104). During a journey through hostile territory it 
may be shortened (4.102). The service may be modified in 
the battlefield, with further concessions in case of rain (4.103). 
“Watch over the Prayer Services, especially the one that is 
wedged in between busy periods, and stand before Allah in 
complete submission and humility. Should you feel insecure, 
then you may observe Prayer walking or riding; but when 
you are secure, remember Allah in the manner that He has 
taught you that which you did not know” (2.239-240). 


Ablutions are prescribed for putting oneself in a state of 
cleanliness for the Prayer Service, but should water not be 
available a symbolic passing of hands over the face and arms 
would suffice. “Allah desires not to place you in a difficulty, 
but desires to purify you and to complete His favour unto 
you, so that you may be grateful ” (4.44; 5.7). 


In addition to the prescribed Prayer Services, there is an 
exhortation towards additional voluntary prayers, especially 
during the latter part of the night (17.80), for “ whoso does 
good beyond that which is prescribed will find Allah 
Appreciating, All-Knowing ” (2.159). 


“O ye who believe, fasting is prescribed for you, as it was 
prescribed for those before you, for a fixed number of days, 
so that you may become righteous; but whoso is ill or is on 
a journey during those days shall observe the fast for an 
equal number of other days, For those who find the fast a 
strain there is an expiation: the feeding of a poor person. 
Whoso does good beyond that which is prescribed, it is the 
better for him, That you should observe the fast is the better 
for you, did you but know” (2.184, 185), ‘Allah desires ease 
for you and does not desire hardship for you, so that you 
may complete the reckoning, and that you may exalt Allah 
for that to which He has guided you and that you may be 
grateful)” (2.186). 


The flexibility in respect of ways of worship extends to the 
whole body of Islamic teachings. The lex talionis of the 
Torah was characteristically softened, “The recompense of 
an injury is a penalty in proportion thereto; but whoso for- 
gives and thereby effects reform shall have his reward with 
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Allah. Surely, He loves not those who act unjustly, There 
is no blame on those who seek recompense for a wrong suf- 
fered; the blame is on those who wrong people and transgress 
in the earth without justification. For these is a grievous 
punishment. But a wronged one who endures with fortitude 
and forgives has indeed achieved a high resolve ” (42.41-44). 

Again, “ you shall surely be tried in respect of your belong- 


ings and your persons and you shall hear many hurtful things 
from those who were given the Book before you and from 
those who set up partners with Allah; but if you endure with 
fortitude and refrain from retaliation, that would indeed be 
the achievement of a high resolve ” (3.187). 


The prayer of Abraham and Ishmael for the revelation of 
a multi-faceted teaching suited to and adequate for the cir- 
cumstances and needs of all grades and sections was thus 
fulfilled by the Quran. The Muslims are exhorted to reflect 
over the teachings contained in the Quran and then to follow 
that which is best suited to the conditions and circumstances 
of each situation. “So give glad tidings to My servants who 
listen to the Word and then follow the best thereof. They it 
is whom Allah has guided, and they it is who are persons of 
understanding ” (39.18, 19). “Turn to your Lord and submit 
wholly to Him, before the punishment overtakes you and you 
cannot be helped. Follow the best of that which has been 
revealed to you from your Lord, before the punishment 
comes upon you unawares, while you perceive not” 
(39.55, 56). 


They also prayed: “ Turn to us with mercy; for Thou art 
Oft-Returning with Compassion and Ever Merciful ” (2.129). 
Allah’s turning with mercy to His creatures means Allah’s 
acceptance of the turning to Him by His creatures with true 
and sincere repentance, seeking His mercy. The prayer meant 
that the followers of the universal guidance to be revealed 
through the Holy Prophet will fully realize the basic truth that 
Allah’s pleasure is not attainable except through seeking 
strength and competence (istighfar) and pleading for His 
mercy by way of repentance (taubah), While striving and 
making sacrifices in His cause, they would not consider their 
effort alone adequate for the achievement of their purpose, 
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and would constantly seck further strength through istighfar 
and would turn to Him repeatedly (taubah) seeking His 
mercy. Thus istighfar is a condition precedent to taubah, 


Istighfar does not connote primarily asking forgiveness for 
a default, that proceeds from istighfar combined with taubah, 
The primary signification of istighfar is the seeking of strength 
to overcome human proneness and leaning towards weakness 
or default. It proceeds from keen desire and anxiety to be 
safeguarded against all such tendencies. Human nature is 
not inherently perfect, but has been endowed with the capacity 
to draw strength from the Source of all strength. All strength, 
all guidance, all light proceeds from the same Source, 
Istighfar is the means of procuring the needed strength, 
guidance and light from that Source. The whole secret of 
the Unity of the Divine is comprehended in the principle that 
inherent perfection is not attributable to man, God alone is 
the source and fountain of all perfection. 


Istighfar is to be constantly supplemented by taubah, which 
comprises four elements. The first and most obvious one is 
to eschew totally the particular default and to shun it 
altogether. The second is a deep feeling of remorse concern- 
ing it. The third is a firm determination not ever to return 
to it. The fourth is that if it has occasioned loss or prejudice 
to another, all possible reparation must be made. It is thus 
obvious that one must seek strength from one’s Maker, for the 
carrying out of every one of these requirements, for without 
such strength it is not possible to compass any single one of 


them. 


The final supplication of Abraham and Ishmael, which was 
the culmination of all their prayers and supplications and 
towards which all their preceding supplications were oriented, 
was : “ Lord, raise up among them a Messenger from among 
themselves, who may recite to them Thy Signs and teach 
them the Book and Wisdom and may purify them, Thou 
art indeed the Mighty, the Wise” (2,130), This was clearly 
answered in the advent of the Holy Prophet. He is the only 
Prophet raised among the progeny of Abraham and Ishmael. 
He is the only one raised in Mecca, He is the only one whose 
mission is universal. ‘ Proclaim, O Prophet: O mankind, 
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truly 1 am a Messenger to you all from Allah to Whom 
belongs the Kingdom of the heavens and the earth. So 
believe in Allah and His Messenger, the Prophet, the 
Immaculate one, who believes in Allah and His words; and 
follow him that you may be rightly guided ” (7.159). 


The Quran has explicitly announced that the Holy Prophet 
has been charged with the mission described in the prayer of 
Abraham and Ishmael. “ He it is Who has raised among the 
unlettered people a Messenger from among themselves who 
recites unto them His Signs, and purifies them, and teaches 
them the Book and Wisdom ” (62.3); and again: “ Even as 
We have sent to you a Messenger from among yourselves who 
recites Our Signs to you, and purifies you, and teaches you 
the Book and Wisdom, and teaches you that which you did 
not know. Then remember Me, and I shall foster your 
welfare, and use My bounties beneficently and be not 
ungrateful to Me” (2.152, 153). 


Abraham and Ishmael had in this concluding portion of 
their prayer summarised their supplications and begged for : 


(a) the advent of a Divine Messenger who should be a 
perfect exemplar for mankind of the duty which a 
man owes to his Maker; 


(b) a perpetual succession of clear Divine Signs which 
should constantly reinforce and strengthen faith; 

(c) the revelation of a perfect Law valid for all peoples 
and all times; 


(d) the exposition of the philosophy and wisdom under- 
lying that Law, so that reason being satisfied cheerful 
compliance may be assured; and 


(e) the emergence of a body of devoted servants of Allah 
with a perpetual succession in whose lives the different 
aspects of Divine Law would continue to be 
illustrated, 


The Holy Prophet was directed to proclaim; “I am 
commanded to worship the Lord of this city which He has 
declared sacred, To Him belong all things. I am com- 
manded to submit myself wholly to Him, and to recite, teach 
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and follow the Quran. So whoever follows the guidance, — 
does it to his own good. To him who chooses to go astray, 
say: I am but a warner. Announce: All praise belongs to 
Allah; He will soon show you His Signs and you will know — 
them. Thy Lord is not unaware of that which you do” | 
(27.92, 94). These verses also have reference to the prayer 
of Abraham and Ishmael. The Quran has been described 
as “clear Signs” (29.50) and as “consummate wisdom” 
(54.6), so that its recital and teaching is recital of Allah’s 
Signs and teaching of the Book and Wisdom. The Quran is 
itself pure (80.14; 98.3) and is a source of purity (56.80). 


Finally, it is made clear that no type or degree of compul- 
sion or constraint is involved. Guidance is provided but is 
not imposed. Whoever follows it does it to his own good, 
and whoever goes astray does so to his own loss (17.8). 
“There shall be no compulsion in matters of faith; guidance 
has been made distinct from error ” (2.257). ‘Say to them: 
The truth is from your Lord; wherefore let him who will, 
believe, and Jet him who will, disbelieve ” (18.30). ‘“ Summon 
unto the way of thy Lord with wisdom and goodly exhorta- 
tion, and discuss with them in a way that is best. Surely, thy 
Lord knows best those who have strayed from His way, and 
He knows best those who are rightly guided” (16.126). 


The insistence upon the exposition of the philosophy and 
wisdom underlying Divine Law predicates that human reason 
and understanding would by then have attained to their 
fullness and man would have achieved the intellectual 
strength to carry out the obligations enjoined by “ all truth” 
(St. John 16,13), It is those who carry out these obligations 
to the full who would qualify as; “ You are the best people, 
for you are raised for the good of mankind, You enjoin good 
and forbid evi] and believe in Allah” (3.111). ‘‘ Let there 
be among you a body of people who invite to goodness and 
ee and forbid evil, It is they who shall prosper” 


It is these people for whom the first House was established, 
and it is incumbent upon them to strive to the utmost to 
carry out the purposes and ob jects inherent in the establish- 
ment of the House, so that they may become heirs rn the 
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blessings attached to the House and flowing from it and may 
pass them on to succeeding generations from age to age. 


Such is the House of Allah, and such is the character of 
the obligations pertaining to those who desire to become the 
recipients and inheritors of the blessings attached to the 
House. “ Pilgrimage to the House is a duty which people, 
who can afford the journey thither, owe to Allah” (3.98). 
To be able to carry out this duty is the dearest wish and the 
deepest yearning of the heart of every Muslim in every region 
of the earth. — 


Till quite recently even so short a journey as that between 
Jeddah, the Red Sea port for Mecca, and Mecca itself, a 
distance of about forty miles, was an arduous undertaking 
for those unaccustomed to the hardships of desert wayfaring. 
The journey was performed by camel, and normally occupied 
two nights. Except during the brief winter season, the heat 
during the sunshine hours made travel by night obligatory. 
The day-stop was made in the open, and little shelter or 
relief was available from the burning heat, once the sun had 
risen high. Some alleviation was procurable by those who 
could afford the cost, but the number of these was compara- 
tively small, and under the best conditions the journey bore 
hardly upon women and persons of advanced age or enjoying 
indifferent health. 


The acts of worship comprised in the Pilgrimage are per- 
formed in Mecca, Mina, Arafat and Muzdalifa, the last three 
situated within about twelve miles of Mecca. But every 
pilgrim is also eager to proceed to Medinah to pray at the 
Holy Prophet’s hallowed sepulchre, to partake in Prayer 
Services in the Prophet’s Mosque and to visit historical sites 
in and around the town. Consequently, the journey between 
Mecca and Medinah, a two-way affair, except in the case of 
those who travel overland to Mecca from the north and have 
to pass through Medinah anyhow, is embarked upon by a 
large proportion of the pilgrims, generally soon after the 
conclusion of the Pilgrimage, though some are able to make 
it just before the Pilgrimage. 


The distance between Mecca and Medinah, by way of 
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Jeddah and thence parallel to the coast for about two thirds 
of the way, is about two hundred and seventy-five miles. A 
quick-moving caravan could complete it in ten days or a 
little less, a slow-moving one took a fortnight or a little more, 
either way. An alternative method was to take ship, if a 
timely vessel was available, from Jeddah to Yenbo, the port 
nearest to Medinah, and thence by camel to Medinah. The 
duration of the land journey, somewhat more arduous than 
that between Jeddah and Mecca, was thus reduced to three 
or four days. 


Many of the pilgrims performed the journeys entailed by 
the rites of the Pilgrimage, that is, between Mecca, Mina, 
Arafat, Muzdalifa, Mina and back to Mecca, as they still do, 
on foot, especially when the Pilgrimage fell within the cooler 
months of the year. Some walked all the way from Jeddah 
to Mecca, and some went on foot even between Mecca and 
Medinah. A number came on foot overland from distant 
regions. 


In obedience to the Divine command, and in fulfilment of 
the assurance conveyed to Abraham: “ Proclaim the Pil- 
grimage for people: they will come to thee on foot and 
mounted on every kind of camel, rendered lean by the hard- 
ships of deep and distant tracks” (22.28), they came and 
keep on coming “ that they may witness the benefits, material 
and spiritual, provided for them, and pronounce the name 
of Allah, through the appointed days, over the cattle which 
He has provided for them for sacrifice. Then eat thereof 
yourselves and feed the needy and the distressed. Thereafter 
let them carry out their needful acts of cleansing, and perform 
their vows, and circumambulate once more the Ancient 
House ” (22.28-30), “It is not the meat of the sacrificed 
cattle that reaches Allah, nor their blood; it is your spirit of 
righteousness that finds favour with Him, ‘Thus has He 
subjected them to you that you may glorify Allah for the 
guidance with which He has provided you. Then give good 
tidings to those who do their duty to the utmost” (22.38), 


As the Pilgrimage drew people to Mecca from the farthest 
regions of the earth, the hardships attendant upon the journey 
by land and by sea were multiplied by serious hazards on 
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the score of health to which the pilgrims became subject 
through lack, or neglect, of adequate hygienic regulations. 
The institution of a quarantine system sought to mitigate 
these risks, but added to the difficulties and expense of the 
journey. Those proceeding to Jeddah by sea from the south 
were detained for quarantine purposes on the small island 
of Kamran in the Red Sea. The period of detention extended 
from a week to a fortnight. During the monsoon season, 
July to September, the passage across the Arabian Sea was 
a serious hardship for many. 


Jeddah boasted few harbour facilities, Ships had to ride 
at anchor in the roads beyond the sandbar, and the pilgrims 
along with their belongings of every variety and description 
had to be carried ashore in small boats through the surf. 
The operation was not altogether free from risk of damage 
to life, limb or the pilgrims’ miscellaneous impedimenta, and 
was the occasion of much confusion and harassment. 


The water supply in Jeddah, Mina and Arafat was pre- 
carious and the lack of water often caused great hardship to 
the pilgrims. Water was costly, and on occasion the supply 
ran so short that this essential commodity became unavail- 
able to large numbers of pilgrims. Consequent fatalities 
were not unknown. In 1924, when my parents performed 
the Pilgrimage, the water supply in Arafat became scarce and 
many pilgrims endured extreme privation to which some of 
them succumbed. 


My grandfather went on pilgrimage in 1896, They were a 
party of three and arranged to take a servant with them. 
My grandfather wrote down a detailed account of the journey 
to the Hedjaz and back, which makes intensely interesting 
reading. The train journey from an upcountry railway 
station, fifteen miles from our home, to Lahore, the last 
minute preparations and provisionings there, the parting 
from my father, the journey onwards to Bombay, through the 
Rajputana desert, the accommodation on the vessel, the sea 
passage across the Arabian Sea, the quarantine on Kamran, 
the landing in Jeddah, the progress to the Holy City, the 
great emotional upsurge all throughout the Pilgrimage, the 
passage from Jeddah to Yenbo, the overland journey to 
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Medinah, the Prayers in the Prophet’s Mosque, the prayers 
for the Holy Prophet at his blessed tomb, visits to places of 
historical interest, the return journey via Yenbo and Jeddah 
to Karachi and thence by train, through the Sind desert, to 
Lahore and Gujranwala and thus home are graphically 
described. There were incidents at every step; some of them 
amusing. All is gravely set down; and what we would to-day 
count as hardships are passed over lightly as incidental to 
the pious enterprise, to be cheerfully borne in gratitude to 
the Almighty Whose grace and mercy had made possible the 
discharge of the meritorious obligation, and to Whom the 
plenitude of all praise is due. Blessed be His name. 


Even as late as the end of the last century and indeed of — 
the end of the first quarter of this century, when my parents 
went on Pilgrimage, the trials and hardships of the journey 
constituted a serious hazard. The setting out on the journey 
had its poignant side, and the homecoming of a pilgrim was 
an occasion for deep thankfulness and for grateful rejoicing. 
My grandfather and his compansions returned home safe, 
but not all returned sound. One of them survived the experi- 
ence for many years, and probably the same was the case 
with the servant, The third began to suffer from amoebic 
dysentry by the time the party landed in Karachi, endured 
pain and discomfort during the long overland journey home, 
and succumbed to the disorder within a few days of reunion 
with his family. My grandfather arrived in Gujranwala 
without much trouble, but by then symptoms of dysentry 
made themselves felt and on return home he suffered the 
discomfort and inconvenience of the disorder through some 
weeks. Amoebic dysentry continues to be one of those tire- 
some afflictions, which, once it has fastened itself upon a 
victim, is most difficult to get rid of. My grandfather 
recovered enough from it to go about his business without 
much difficulty or inconvenience, but his system did not 
succeed in discarding it altogether. Within less than two 
years of his return from the Hedjaz he was carried off by it. 
He was then 59, 


My parents went on pilgrimage when both of them were 
61. When seeing them off I found myself in the grip of 
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strong emotion, and was profoundly shaken, The news that 
the lack of an adequate supply of water in Arafat was the 
cause of suffering for many pilgrims kept all of us anxious 
till their safe return. Neither of them appeared to have 
caught any infection during the journey, but my father looked 
much reduced in health. The journey through the Arabian 
Sea in both directions had to be made during the monsoon 
season, While my mother thrived on it, it proved a sore trial 
for my father. A year later he endured a severe attack of 
malaria, and the following year a bout of pleurisy proved too 
much for him. He had in his life set us all a great example. 


During the last few years facilities for the journey to the 
Hedjaz, and for movement inside the country, the latter as a 
result of the benevolent initiative of the Saudi Government, 
have been multiplied and tremendously improved. The 
journey by sea is now made by faster and more comfortable 
vessels. The port of Jeddah has been provided with the 
necessary harbour facilities and vessels dock along the jetties. 
Requirements prescribed by the World Health Organization 
have to be complied with by intending pilgrims in their own 
countries before setting out on the journey, thus obviating 
any quarantine restrictions. 


Overland journeys are performed normally by car, coach, 
bus and lorry. Along the usual pilgrim routes a camel 
caravan is now a rare and much looked for sight. Indeed 
the camel is being rapidly discarded as a means of transporta- 
tion (81.5). 


Jeddah has become one of the principle airports of Saudi 
Arabia, and air transportation is being availed of more and 
more for the journey to the Hedjaz as well as for movement 
between Mecca and Medinah. Jeddah serves as the airport 
for Mecca. 


The greatest boon, however, is the provision of metalled 
roads between Jeddah and Mecca, and Jeddah and Medinah. 
A four-lane highway connects Jeddah with Mecca and is 
maintained in excellent condition, The journey is performed 
in less than two hours by bus and in a matter of seventy-five 
to eighty minutes by car. Between Mecca and Medinah the 
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traveller is no longer in need of proceeding by way of Jeddah, 
An excellent metalled road taking off from Mecca joins the 
Jeddah-Medinah highway at Rabigh. The journey from 
Mecca to Medinah by car occupies only six to seven hours 
and can casily be accomplished by bus in the course of a day, 
in air journey from Jeddah to Medinah is a matter of about 
an hour, 


Water supply was never a problem in Medinah, Happily 
it is NO longer one in Jeddah, Mecca, Mina, Arafat or Muzda- 
lifa, Jeddah has a good number of hotels, equipped with all 
modern facilities, including, in some cases, air-conditioning, 
Those in Mecca and Medinah do not compare favourably 
with the best in Jeddah, but are clean and comfortable and 
provide good food. 


The Government of Saudi Arabia has expended large sums 
of money in making these improvements and providing theso 
facilities, A very costly scheme has also been in progress 
over several years in connection with the House and its 
precincts, The slope between Safa and Marwah has been 
roofed over, thus providing welcome relief for ambulating 
pilgrims from the fierce rays of the sun. More recently it 
has been paved, and the discomfort endured by the ambula- 
lors from little pieces of rugged rock scattered all over the 
course of the ambulation has been greatly reduced, The 
courtyard of the Ka’aba has been quite considerably enlarged, 
and the greater part of it has already been paved with smooth 
blocks of lovely marble. The Zam Zam has been covered 
over, the water is pumped up, the approach from the court: 
yard of the Ka’aba has been widened and put in order, and 
entry, exit and access to the water are better regulated, 


During the pilgrim season there is a great concourse of 
pilgrims in the courtyard of the Ka’aba at all hours of the 
day and night. There is complete orderliness and little feel- 
ing of crowding, except between the Multazim (the door of 
the Ka’aba) and the small structure that symbolizes the 
Place of Abraham, when the circuits ure being performed. 
This space has been widened by moving the structure away 
several feet. 


Some years back it was apprehended that the roof of the 
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Ka'aba was not as secure as could be wished. This appre- 
hension was allayed through the ingenious device of con- 
structing a strong ceiling about five feet below the old roof, 
so that the Ka’aba has now a double roof. 


The Ka’aba is situated in the centre of Mecca. The 
approaches to it are all through streets which, in view of the 
heavy volume of motor traffic that must flow across them 
during the pilgrim season, are rapidly becoming inadequate. 
A scheme for the construction of wide boulevards providing 
easy access to the Ka’aba from all four directions has been 
approved, but would require time for implementation. The 
Saudi Government does not exercise powers of compulsory 
acquisition of private property for public purposes, and 
negotiations tend to be protracted and prove costly. 


The worthy enterprise of the Saudi Government in all these 
respects is deeply appreciated by the pilgrims and their heart- 
felt gratitude finds expression in humble and sincere prayers 
for the benefactors. May Allah reward them richly. Amen. 


U 


Umra 


I was not yet four years old, when I learnt that my grand. 
father had returned home safe after performing the Pil- 
grimage. This was considered a great event. My mother 
often mentioned that my grandfather had throughout his 
absence from home, and especially during his stay in the 
Hedjaz, always included me in his prayers and supplications. 
This made a deep impression on my mind. Shortly after I 
completed my fifth year he died. My principal impression 
of him has been that he must have been much attached to 
me, as he had prayed for little me also when he was away on 
Pilgrimage. I have since heard much good of him. His was 
a wise and gracious personality, and was well known for his 
benevolence. 


After I had graduated from Government College, Lahore, 
I proceeded for my further studies to England. My father 
accompanied me to Bombay to see me off. I sailed on the 
Austrian Lloyd S.S. Koerber (4,000 tons) on Ist September, 
1911, for Trieste, then an Austrian port, via Aden and Port 
Said. The first four days on board, my first experience of a 
sea voyage, and that during the monsoon season, were a 
period of unrelieved misery inflicted by sea sickness, One 
day before arrival in Aden we emerged out of the monsoon 
zone and thereafter every moment on board was a delight, 
tinged by a sense of melancholy induced by separation from 
my dear ones and of mixed curiosity and anxiety concerning 
what might lie ahead. 


On the third evening out of Aden a faint glow of light was 
perceptible in the distance on the starboard side, and we 
wondered whether it could be from the lights of Jeddah. The 
stop at Aden had brought the consciousness that after leaving 
home the first contact had been with the soil of Arabia. That 
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impression was heightened and deepened by the yearning to 
reach out to the shore at Jeddah and proceed to Mecca to 
perform the circuits of the House of Allah. In a matter of 
minutes the glow faded astern, but the yearning persisted. 


I was called to the Bar in June 1914. That left the final 
examination at the University in the first week of October. 
The Pilgrimage Day was to be the first of November. I went 
over to the offices of Thomas Cook and Son and found that 
by leaving immediately after the examination I could arrive 
in Mecca in good time for the Pilgrimage. The journey was 
to be overland by train to Marseilles, thence by a Messageries 
Maritimes vessel to Port Said, and on by Khedivial Mail 
steamer to Jeddah. I requested reservations to be made 
accordingly, and in due course purchased my tickets. During 
the summer months Europe drifted into war, Britain was 
drawn into it on 2nd August, the overland route to Marseilles 
became unavailable, shipping was brought under Govern- 
ment control, sailings became irregular, passage priorities 
were uncertain and my travel plans had to be cancelled. I 
returned my tickets and was refunded the cost, less one 
pound sterling deducted on the score of cable expenses. 


My parents were fortunate in performing the Pilgrimage 
in the summer of 1924. 


In the summer of 1939 I had completed four years of public 
service as Minister in the Central Government of India. I 
was entitled to avail myself of a period of leave, and made 
up my mind to go on Pilgrimage. The dates of the Pilgrimage 
are determined according to the lunar calendar, and move 
forward every year by about eleven days. The next Pil- 
grimage was to be in the last half of January 1940, The 
pilgrim traffic from Karachi and Bombay was then shared 
between the British India Steam Navigation Co., British 
owned, and the Scindia Steam Navigation Co., Indian owned. 
There was keen rivalry between the two, The Managing 
Director of the Indian concern was Mr. Walchand Hirachand, 
a very capable, diligent and wide-awake person. Shipping 
had been a part of my portfolio when I had been Commerce 
Minister, and in that capacity I had come to know Mr. 
Walchand Hirachand well. When he came up to Simla next 
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I requested him to let me have a list of sailing dates of 
pilgrim ships for the following pilgrim season so that I could 
settle my schedule of travel for the Pilgrimage. He very 
kindly brought the list with him on his subsequent visit to 
Simla, and in consultation with him I settled the dates, 
Again my plans were frustrated by war. In addition to my 
other duties and responsibilities I became Minister of War 
Supply and Chairman of the War Supply Council, which 
was composed of representatives of all British possessions, 
territories, dominions and dependencies south and east of 
Suez. There could be no question of my going on leave in 
the following January. 


In September 1941, I left the Executive and became a 
Judge of what is to-day the Supreme Court of India. The 
war continued. The cessation of hostilities in 1945 was 
followed by political turmoil. On 20th February 1947, the 
Prime Minister of Britain announced the decision of His 
Majesty’s Government concerning the transfer of authority 
over and the partition of the sub-continent. On 3rd June a 
scheme of partition was announced. Thereupon I resigned 
from the Court and went to Bhopal as Constitutional 
Adviser to His Highness the Nawab Ruler, Chancellor of the 
Chamber of Princes. The turbulence released by the 
announcement of 3rd June continued to mount. Pakistan 
and India were set up as sovereign independent States on 
14th and 15th August respectively, In December, the Quaid- 
i-Azam, Mr. Jinnah, Governor-General of Pakistan, asked 
me to take over the portfolio of Foreign Affairs. His High- 
ness the Nawab of Bhopal graciously agreed to release me 
and J moved from Bhopal to Karachi. 


The Annual Session of the General Assembly of the United 
Nations was held in Paris in 1948 and then again in 1951. 
In 1948 J mentioned to His Royal Highness Prince Faisal 
(then Foreign Minister, and now His Majesty the King) of 
Saudi Arabia, my very keen desire to perform the Pilgrimage. 
He told me that as the dates of the Pilgrimage had already 
passed into the hottest part of the year, it would be wise on 
my part to wait for a few years longer till the Pilgrimage 
Came round once more into the cooler months. He urged 
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this very strongly on me, and I had once more perforce to 
restrain my eagnerness. 


On 7th October 1954 I was elected to fill a pending vacancy 
on the Bench of the International Court of Justice, and 
resigned from my office of Foreign Minister of Pakistan. My 
place of residence was transferred from Karachi to The 
Hague, and subject to my duties at the Court I enjoyed a 
little more freedom of movement. When I went home from 
The Hague in the winter of 1957, I found that I could set 
aside a week or ten days during the course of my return 
journey to The Hague early in 1958, to perform the Umra. 
I wrote to my revered friend His Excellency Khwaja Shaha- 
buddin Sahib, who was then Pakistan’s Ambassador at 
Jeddah, asking for his advice, and he wrote back promptly 
urging me very graciously to carry out my design. I flew to 
Beirut and there transferred to the Middle East Airlines for 
the flight to Jeddah. At that time there was no direct air 
connection between Karachi and Jeddah. 


His Excellency Khwaja Shahabuddin Sahib very kindly 
received me at the airport, and in reply to my query respect- 
ing facilities for travel onwards to Mecca suggested that we 
should proceed to his residence, and that during the drive he 
would give me all the information I needed. As soon as we 
were seated in the car he told me that on receipt of my letter 
he had mentioned my design to His Majesty King Saud, who 
had graciously observed that I would, of course, be his guest. 
His Excellency submitted that he himself also considered 
himself a guest of His Majesty, and that so far as arrange- 
ments for my stay were concerned I would feel completely 
at home at the Embassy. His Majesty signified that my 
convenience and comfort were the primary considerations, 
and that if it should suit me to stay at the Embassy he would 
have no objection, but that all transportation and other 
arrangements for my travel to Mecca and Medinah and my 
stay there would be made under His Majesty’s directions. A 
car would be at my disposal all the time. 


My room at the Embassy was very comfortable and left 
nothing to be desired, I had known His Excellency for more 
than a quarter of a century and we had been Cabinet 
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colleagues in Karachi. 1 had been the recipient of many 
kindnesses from him, Begum Shahabuddin, a very gracious 
hostess, knew of my dietary restrictions. So I was indeed 
completely at home in the Embassy. His Excellency sug. 
gested that as the journey from Jeddah to Mecca ony 
occupied 75 minutes I should stay at Jeddah all the time and 
go over to Mecca for Umra as often as I wished at any time 
of the day or night. The rites of Umra comprise only circuits 
of the House, Prayers at the Place of Abraham and such 
other places as one may feel impelled to select or be drawn 
to, and ambulations between Safa and Marwah. Even at a 
very leisurely pace Umra can be completed in less than two 
hours. His Excellency’s suggestion was, therefore, quite 
feasible; but it did not seem to me that its complete adoption 
would leave me entirely satisfied. I felt very strongly that I 
should spend at least one night in Mecca, somewhere close 
to the House, so that I could go in and out at any time I 
wished. I was also anxious to visit Mina, Arafat and 
Muzdalifa, though a visit to these is not a part of the rites of 
Umra. So it was arranged that I should proceed to Mecca 
next moring, perform Umra, stay the night in Mecca, visit 
Mina, Arafat and Muzdalifa the following morning and 
return to Jeddah that afternoon, 


A person performing Umra has to put on the ihram, the 
same as one performing the Pilgrimage. In the case of men, 
the ihram consists of two white unsewn lengths of cloth, One 
is worn round the waist and hangs down like a skirt to well 
below the knees, but some inches above the ankles, very 
much like the waist-cloth worn by a Punjab peasant back 
home. Being one of the class myself I felt quite at ease while 
wearing it and had no difficulty in keeping it in its place as 
J moved freely about, though it is permissible to wear a belt 
as an insurance against its coming loose in a crowd, The 
other piece is worn round the upper part of the body so as 
to leave the portion from the base of the neck upwards and 
the right shoulder and arm uncovered, A pair of sandals or 
slippers may be worn, provided the whole of the instep is left 
uncovered, During the circuits of the House and the Prayers, 
indeed all the time that one is inside the courtyard of the 
House, the feet should be uncovered, Women may wear 
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plain normal clothing, provided the sleeves cover the arms 
down to the wrists and the nether garment comes down to 
the ankles. The head should be covered, but the face should 
be left uncovered. 


Having procured the ihram and a pair of sandals, and made 
other incidental preparations, I was ready, after breakfast 
next morning. I put on the ihram and pronounced the talbih 
(response) three times: 


Labbaika Allahumma labbaika; 

Labbaika la sharika laka labbaika; 

Innal hamda wannimata laka walmulk; 

La sharika laka. 

Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 


I was now ready to proceed to Mecca. His Excellency 
very kindly deputed the Superintendent of the Chancery to 
accompany me. Saudi time-keeping is in no way related to 
Greenwich mean time. Sunset ushers in a new day. A gun 
is fired and all watches, clocks and other time-keeping 
instruments and devices are set at zero hour. This is repeated 
every day at sunset. We set out from Jeddah about 5.30 a.m. 
GMT, corresponding to 6.30 a.m. British Standard time, 134 
hours Jiddah time, and 8.30 a.m. local time calculated on the 
basis of GMT. The only place where time calculated accord- 
ing to GMT is observed in Jeddah is the airport. 


We drove through the streets of Jeddah and were soon on 
the Meccan highway. From the moment the car had started 
I had felt myself in the grip of emotion. That I, an insigni- 
ficant worm, a useless encumbrance clinging to the surface 
of the earth, had, despite the long and heavy chain of sins, 
errors, defaults, neglects, shortcomings, disobediences that 
bound me, been spared and granted, by the grace and mercy 
of Allah, the favour of being on my way to the House of 
Allah, to perform the Umra, was a deeply moving realisation. 
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It was unbelievable, but it was no dream; it was true. 


Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 


How easy had it all become during the last few years to 
present oneself at the House, for Umra or for Pilgrimage, and 
how much easier had it been made for me. My soul poured 
itself forth in humble gratitude to the Bestower of all 
bounties, and I| called for His peace and blessings on His 
Noble Messenger, through whom, generation after genera- 
tion, a large portion of mankind had been led out of every 
kind of darkness into the light (14.2). I prayed for His bless- 
ings also on my parents and grandparents and on all the 
righteous, and all connected with me in any way and all from 
whom I had received any favour, and all who were suppli- 
cants for His grace and mercy. In the midst of my supplica- 
tions the consciousness of my approaching nearer every 
moment to the House of Allah would re-assert itself and I 
would repeat the talbih: 


Here am J, O Allah, here am I; 

Here am I, Thou hast no associate; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 


My companion, wrapped up, no doubt, in his own reflec- 
tions and reactions, respected my mood and spoke only in 
answer to some query of mine, or when he thought it would 
be helpful to me to be given some piece of information, 


Presently we arrived at Hudaibiyyah, a little more than 
half-way to Mecca and about a couple of miles short of the 
outer limit of the Sanctuary, Jt was here that the Holy 
Prophet had made camp when he had arrived from Medinah 
with a large company of Muslims to perform Umra in pur- 
suance of a vision that he had been vouchsafed. He had sent 
word to the Quraish that he and his compansions were on a 
pious and peaceful mission, and that they would withdraw 
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after performing the circuits of the House and offering up 
their sacrifices, They had no hostile design and would not 
disturb or provoke the Meccans in any way. But the Quraish 
would not hear of it, There was a good deal of going back 
and forth of emissaries, Eventually the Quraish emissary, 
Suhail, proposed that the Prophet and his party should return 
to Medinah, but could come back the following year, when 
the Quraish, presumably to obviate the least risk of a clash 
through provocation or otherwise, would go out of the city 
for three days, during which the Muslims could perform the 
rites of Umra and set out on their return journey to Medinah. 
The Muslims were to be without arms, except for swords 
which must be carried sheathed. All fighting between the 
parties and their respective allies was to be suspended during 
the period of the truce, which was to be ten years. In the 
meantime, if any man from Mecca went to Medinah and 
joined the Muslims, he was to be returned to the Meccans; 
but if a Muslim left Medinah and joined the Meccans, he 
would not be returned. There were other conditions with 
which the Muslims did not feel happy, and the prevailing 
opinion among them was that the proposed conditions were 
mostly one-sided, and were certainly humiliating and should 
not be accepted. But the Holy Prophet signified his accept- 
ance of whatever had been proposed. Most of the Muslims 
took this with a heavy heart. 


While the terms were being reduced to writing, Abu 
Jandal, son of the Quraish emissary, Suhail, arrived in the 
Muslim camp from Mecca. He had accepted Islam and was 
being kept in durance and mistreated by his father. Taking 
advantage of his father’s absence from Mecca, he managed 
to file through his fetters and arrived in Hudaibiyyah, He 
told his story and exhibited the marks of his father’s violence 
on his body, to some of the Muslims, and begged them to 
intercede on his behalf with the Holy Prophet that he should 
not be sent back to Mecca, When the Prophet was apprised 
of this, he said the terms agreed upon with Suhail must be 
observed, It was pointed out that the agreement had not yet 
been written out, The Prophet said that made no difference. 
Their word was pledged, He explained to Abu Jandal: We 
have concluded an agreement with the Quraish, Our faith 
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does not admit of our going back on it. So you must gy 
back, but be sure that Allah will soon open a way for yoy, 
and for those in like condition. Abu Jandal went back. But 


he did not remain in Mecca for long. He escaped and joined 


a company of young Muslims from Mecca who had set up as 


an independent group near the coast in the north. Withing | 


few months, in consequence of this development, the Quraish | 


themselves requested a cancellation of that one-sided condi. 
tion. 


The following year the Holy Prophet and a large body of | 


Muslims performed Umra in conformity with the conditions 
agreed upon. Thus was the Holy Prophet’s vision fulfilled 
(48.28). It would be difficult to imagine the upsurge of 
emotion that gripped the hearts of the Muslims when they 
found themselves in Mecca and approached the House of 
Allah. The recollection of all that had been suffered at the 
hands of the Quraish in Mecca during the long years of 
persecution and in Medinah in consequence of their repeated 
armed aggression, of the Divine grace and mercy that had 
sustained and upheld them all through, the fulfilment of every 
Divine promise at its due time, the witnessing of clear Signs at 
every step must have kept them in a paroxysin of deep and 
humble gratitude. The Holy Prophet himself was deeply 
moved. The multitude of poignant memories was, however, 
subordinated to utter surrender and outpouring of the heart 
to the Lord of the worlds, Whose mercy and grace had 
covered him all the time. As he advanced towards the 
House he raised his arms till his thumbs almost touched his 


ears and repeated : 


Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 

All praise belongs to Allah, 


He then approached the Black Stone, embedded in the 
south eastern angle of the walls of the House, about four feet 
above the ground, and kissed it, not in adoration of it or of 
the House, but as a token of respect for the sanctity bestowed 
by Allah upon the House. ‘ Whoso honours that which is 
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declared sacred by Allah, it will be good for him with his 
Lord... Shun, therefore, the abomination of idols, and shun 
all words of untruth, being ever devoted to Allah, not asso- 
ciating anything with Him. The case of one who associates 
anything with Allah is as if he falls from a height and the 
birds snatch him up, or the wind blows him away to a distant 
place. That is so. But to show respect for the Signs of Allah 
is part of the righteousness of hearts” (22.31-33), Fearing 
lest the Prophet’s having kissed the Black Stone might be 
interpreted as ascribing some special virtue to the stone, 
Umar, the second Khalifa, when performing the circuit of the 
House, observed: “I know this is only a piece of rock no 
different from other similar pieces, and were it not for the 
memory that the Prophet kissed it as a token of his gratitude 
to Allah for His favours and bounties, I would pay no atten- 
tion to it.” 


The Holy Prophet then proceeded with his circuits of the 
House and his companions did likewise. Having completed 
the rites of Umra and spent three days in Mecca, as permitted 
by the Truce of Hudaibiyyah, they returned to Medinah. 
Only a year later and long before the Truce ran out its term, 
a party of the Quraish raided and pillaged a tribe in alliance 
with the Muslims. The victims appealed to the Holy Prophet 
for redress and thus the way was opened for the entry of the 
Muslims into Mecca, 


We made a brief halt at Hudaibiyyah to enable me to say 
two raka’as of voluntary Prayer in the little mosque a few 
yards away from the highway on the left, Then we resumed 
our progress towards Mecca, The outer bounds of the Sanc- 
tuary are marked by a pillar on either side of the highway. 
Mecca was now less than twenty miles away, 

Here am I, O Allah, here am IJ; 

Here am I, Thou hast no associate, here am 1; 

All praise and bounty are Thine; and Thine the Kingdom; 
Thou hast no associate. 

Allah, is Great, Allah is great; 


There is none worthy of worship save Allah; 


§2 PILGRIMAGE TO THE HOUSE OF ALLAH 


Allah, is Great, Allah is great; 
all praise belongs to Allah. 


At every step now the emotional upsurge wells up and the 
heart seeks to pour itself out in prayer, supplication, praise 
and glorification. There are recommended prayers for every 
stage, but no particular words may prove adequate or wholly 
satisfactory. In the last resort prayer is personal communion 
between a creature and the Creator, and a stage may be 
reached where words may become superfluous. Some of the 
recommended prayers may, however, be here rendered into 
English. 

On crossing the outer bounds of the Sanctuary :— 


Allah, this is Thy Sanctuary and the Sanctuary of Thy 
Messenger. So grant, I pray Thee, security to my flesh, 
blood and bones against the Fire. Allah, safeguard me 
against Thy chastisement on the Day of Resurrection; and 
include me among Thy obedient servants and friends, and 
turn towards me with mercy, for indeed Thou art Oft- 
Returning with Compassion, Most Merciful. 


On arriving at the last rise in the highway before the old 
city of Mecca becomes visible :— 


Lord, grant us good in this world and in the Hereafter 
also grant us good and safeguard us against the torment of 
the Fire (2.202). Allah, I beseech Thee for all the good 
for which Thy Prophet Muhammad, on whom and on 
whose people be Thy peace and blessings, beseeched Thee, 
and I seek Thy protection against all the ill against which 
Thy Prophet Muhammad, on whom and on whose people 
be Thy peace and blessings, sought Thy protection. 

On first view of the city :— 


Allah, grant me rest in it and make for me proper pro- 
vision, Allah, the city is Thine and the House is Thine. 
! have come seeking Thy mercy, determined on Thy 
obedience, in pursuance of Thy command, pleased with 
Thy decree, submissive to Thy order. 1 beseech Thee, like 
one distressed, fearful of Thy chastisement, that Thou 
accept my plea with Thy forgiveness, and overlook my 
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defaults with Thy mercy and admit me to Thy Garden. 


On entering the city the same prayer may be offered as tho 
one offered on crossing the outer bounds of the Sanctuary 


In the meantime the falbih and takbir continue to be repeated. 


Here am J, O Allah, here am I; 

Here am J, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah, 

Allah is Great, Allah is Great; 

All praise belongs to Allah, 


We proceeded to Hotel Misr, where acommodation had 
been reserved for us. ‘To reach the hotel we skirted the 
compound of the House and I had a fleeting glimpse or two 
of the House through the gates that we passed. We issued 
forth almost immediately from the hotel, and walked the few 
steps to one of the gates repeating the falbih and takbir, my 
heart in a tumult. 


At the gale :— 


In the name of Allah. All praise belongs to Allah. 
Peace be on the Messenger of Allah. Allah, | beg Thee, 
throw open for me the gates of Thy mercy and admit mo 
therein. Allah, I beg Thee, standing here, to bless our 
master Muhummad, Thy servant and Messenger, and to 
have mercy on me, and overlook my defaults and forgive 
my sins and remove my burdens, Peace and blessings of 
Allah be on Muhammad and his people. 1 seek the protec: 
tion of Allah the Great and His Noble Being and His 
Eternal Kingdom against Satan, the rejected one. 


On the first sight of the House :— 


Allah is Great, Allah is Great, Allah is Great, there is 
none worthy of worship save Allah; Allah is Great. 


The House is a simple stone structure, laying no claim to 
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grandeur of size or beauty of architecture. It impresses by 
its very simplicity. It is covered over with a mantle of heavy 
black silk, which is renewed each year. 


Advancing towards the House :— 

I seek the protection of the Lord of the House against 
disbelief and destitution and helplessness and the torment 
of the grave. 


Making for the Black Stone :— 

Allah, Lord of Peace, from Thee proceeds Peace and to 
Thee it reverts. Preserve us in Peace, and admit us to the 
Abode of Peace. Blessed art Thou, O Lord, and Exalted, 
Lord of Glory and Honour. O Allah, foster the honour 
and nobility and prestige of this Thy House. 


While kissing the Black Stone :— 

Allah is Great, Allah is Great. Grant me faith, O Allah, 
and affirmation of Thy Book, and fulfilment of Thy cove- 
nant and conformity to the way of Thy Prophet. I bear 
witness that there is none worthy of worship save Allah, the 
One, without any associate, and I bear witness that 
Muhammad is His servant and Messenger. 


From this point the circumambulation of the House is 
commenced, keeping the House on the left. It is completed 
in seven circuits, each circuit ending opposite to the Black 
Stone. Everyone is eager to kiss the Black Stone on com- 
pletion of each circuit, but this is not always easy or even 
possible, especially during the days of the Pilgrimage. when 
the number of those performing the circuits increases 
tremendously, The Holy Prophet forbade jostling or crowd- 
ing around the Black Stone to the inconvenience or discom- 
fort of others, 


On commencing the circumambulation :— 

Lord, I intend to circumambulate Thy Sacred House, 
seven times, Make it easy for me and accept it of me, O 
Allah, Lord of Honour and Glory. 

During the first circuit :— 
In the name of Allah; Allah is Great and to Allah 
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belongs all praise. Holy is Allah, all praise belongs to 
Allah, and there is none worthy of worship save Allah. 
Allah is Great, and there is no capacity for the achieve- 
ment of good, nor strength to resist evil except through the 
grace of Allah, the Exalted, the Great. Peace and bless- 
ings of Allah be on the Messenger of Allah. Allah, I 
occupy myself with the circumambulation believing in 
Thee, conforming to Thy commandments, fulfilling Thy 
covenant and following the way of Thy Prophet and loved 
one, our master, Muhammad, Thy peace and blessings be 
on him. Allah, I beg of Thee forgiveness and security and 
the perpetual overlooking of my defaults in respect of my 
faith and my conduct in this life and in the Hereafter, and 
the attainment of Paradise and deliverance from the Fire. 


This or other supplications should be concluded by the 
time of arrival opposite the south western angle of the walls 
of the House. From there till the completion of each 
circuit :— 

Lord, grant us good in this world and good in the Here- 
after, and deliver us from the torment of the Fire and admit 
us to Paradise with the righteous, O Mighty, Most Forgiv- 
ing, Lord of the worlds. 


During the second circuit :— 


In the name of Allah; Allah is Great and to Allah 
belongs all praise. Allah, this House is Thy House, and the 
Sanctuary is Thy Sanctuary, and its security is Thy security, 
and all men are Thy servants, and I am a servant of Thine, 
son of a servant of Thine, and this is the place of him who 
seeks Thy protection against the Fire. We pray Thee, 
then, to shield our bodies and skins against the Fire, Allah, 
make faith lovable in our eyes and make it the adornment 
of our hearts, and make us averse from disbelief, dis- 
obedience and sin, and include us among the rightly guided. 
Allah, guard me against Thy chastisement on the Day of 
Resurrection. Allah, grant me Paradise, without calling 
me to account, 


During the third circuit :— 
In the name of Allah; Allah is Great and to Allah 
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belongs all praise. Allah, I seek Thy protection agains 
doubt, and associating anything with Thee, and conten. 
tiousness, and hypocrisy, and ill behaviour, and an evil 
spectacle, and ill fortune in respect of belongings and family 
and children. Allah, I beg of Thee Thy pleasure and Thy 
Paradise, and seek Thy protection against Thy displeasure 
and the Fire. Allah, I seek Thy protection against the 
calamities of life and death and of the grave. 


During the fourth circuit :— 


In the name of Allah; Allah is Great and to Allah 
belongs all praise. Allah, render the Umra (or the Pil- 
grimage, as the case may be) an act of sincerity and an 
effort acceptable to Thee, and a means of securing forgive- 
ness of defaults, and an act righteous and pleasing to Thee, 
and a commerce without loss, O Thou who knowest the 
secrets of the mind. Lead me, O Allah, out of every kind 
of darkness into the light. Allah, I beg of Thee, grant me 
the means of winning Thy mercy, the resolve to achieve 
Thy forgiveness, immunity from every sin, capacity for 
every virtue, attainment of Paradise and deliverance from 
the Fire. Lord, grant me contentment with that which 
Thou hast provided for me, and bless all that Thou hast 
bestowed on me and follow up every misfortune that may 
afflict me with good from Thyself. 


During the fifth circuit :— 

In the name of Allah; Allah is Great and to Allah 
belongs all praise. Allah, grant me shelter under Thy 
shade on the Day when there will be no shade save the 
shade of Thy Throne, and nothing will survive save that to 
which Thou dost lend support; and grant me a drink from 
the fountain of Thy Prophet, our master, Muhummad, on 
whom be Thy peace and blessings, a drink pleasant, agree- 
able after which there is no thirst for evermore. Allah, I 
beg of thee the good which Thy Prophet, our master, 
Muhammad, on whom be Thy peace and blessings, begged 
of Thee, and seek Thy protection against the evil against 
which Thy Prophet, our master, Muhammad, on whom be 
Thy peace and blessings, sought Thy protection, Allah, I 
beg of Thee Paradise and its bounties and all that of word, 
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deed and conduct that may draw me nearer to it; and seek 
Thy protection against the Fire and all that of word, deed 
and conduct that may drag me towards it. 


During the sixth circuit :— 

In the name of Allah; Allah is Great and to Allah 
belongs all praise. Allah, I owe Thee many obligations 
concerning that which is between Thee and me, and I owe 
Thee many obligations concerning that which is between 
Thy creatures and me. Allah, of these that which is 
between Thee and me, do Thou, of Thy grace and mercy, 
remit it and forego it, and that which is between Thy 
creatures and me, do Thou, of Thy grace and mercy, 
charge Thyself with it. Through that which is lawful safe- 
guard me against that which is unlawful, and through Thy 
obedience safeguard me against Thy disobedience, and 
through Thy bounty safeguard me against all that is beside 
Thee, O Thou Lord of Vast Forgiveness. Thy House is 
exalted, Thy countenance is Noble and Thou, O Allah, art 
Wise, Benevolent and Great, and lovest forgiveness, so 
overlook and forgive my defaults, I pray Thee. 


During the seventh circuit :— 


In the name of Allah; Allah is Great and to Allah 
belongs all praise. Allah, I beg of Thee faith that is per- 
fect, certainty that is true, provision that is ample, a heart 
that is humble, a tongue that is constantly engaged in Thy 
remembrance, of all that is lawful, that which is pure, of 
repentance that which is sincere. Lord, bestow upon me 
the strength to repent before the approach of death, ease 
in the hour of death, forgiveness and mercy after death, 
Thy benevolence in the reckoning, attainment of Paradise 
and deliverance from the Fire, by Thy mercy, O Mighty 
and Most Forgiving One. Lord, bestow upon me increase 
of knowledge and include me among the righteous. 


Then as towards the end of each circuit :— 


Lord, grant us good in this world and good in the Here- 
after, and deliver us from the torment of the Fire, and 
admit us to Paradise with the righteous, O Mighty, Most 
Forgiving, Lord of the worlds. 
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This completes the circumambulation of the House, which 
may be repeated every time one visits the House. 


The plinth of the House rises to about six feet above 
ground. The only door giving access to the interior is in the 
eastern wall near its scuthern end, round the angle from the 
Black Stone. The door is generally kept locked and is 
opened only on special occasions. Umra or Pilgrimage does 
not include entry inside the House. At the end of the circum- 
ambulation, however, it is customary to stop below the door, 
to raise an arm and touching the sill or the wall at some point 
close to it, to pour forth one’s supplications : — 


Allah, Lord of the Ancient House, liberate our necks 
and the necks of our forebears, male and female, and our 
brothers and sisters, and our children from the Fire, Thou 
Master of Bounty, Beneficence, Grace, Charity, Munificence 
and Benevolence. Allah, make all our affairs terminate 
well, and shield us from humiliation in this life and torment 
in the Hereafter. Allah, I am Thy servant, son of Thy 
servant, standing beneath Thy door, grasping the sill 
thereof, in humble supplication before Thee, hoping for 
Thy mercy, fearful of Thy chastisement, Thou Ever Bene- 
volent. Allah, I beg of Thee, accept graciously my 
remembrance of Thee, lift my burden, put my affairs in 
order, purify my heart, illumine my grave and forgive my 
defaults. I beg of Thee the higher grades of Thy Garden. 


It was one of those rare moments for me when, utterly 
unconscious of my surroundings and whereabouts, I laid bare 
my soul before the awesome Majesty of the Compassionate, 
Most Gracious, Ever Merciful Lord of the worlds, in words 
or in mute supplication J knew not. Presently someone 
touched me on the shoulder and J returned to awareness, A 
ladder had been placed against the sill and the door had been 
opened, We mounted the ladder and stepped inside the 
House, The spot where the Holy Prophet had stood in 
Prayer on the occasion of the Pilgrimage, facing the western 
wall, was indicated and J offered two raka’as standing there. 
Then J offered two raka'as in turn facing each of the other 
walls. Jnside the House, one may stand in Prayer facing in 
any direction. 
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When I had finished, I was told that the Chief Engineer in 
charge of the improvement works that were in progress was 
waiting to receive me between the two roofs of the Ka’aba. 
We mounted a narrow inside staircase, built into the north 
eastern angle of the walls, and emerged into the space between 
the two roofs, which was not more than five feet in height, 
and pattered over, in a bent position, to where the Chief 
Engineer was seated on the matting, almost exactly above the 
spot where I had said the first two raka’as of Prayer. He 
received us graciously and explained briefly the extensive and 
costly scheme of improvements that had been put in hand 
and was in the course of being carried out. 


Emerging from the Ka’aba we stepped over to the Place 
of Abraham and offered two raka’as, followed by: — 


Allah, Thou knowest all that is hidden of me and all 
that is manifest, then accept my plea for forgiveness; Thou 
knowest my need, then grant my entreaty; Thou knowest 
what is in my mind, then forgive my defaults. Allah, I beg 
of Thee faith that would fill my heart with joy, and true 
certainty that would assure me that I would but encounter 
that which Thou hast determined for me, and cheerful 
acceptance of that which Thou hast decreed for me. Thou 
art my Guardian in this life and in the Hereafter, let me 
die in a state of complete submission to Thee and include 
me among the righteous. Allah, leave not out any sin of 
mine from Thy forgiveness, nor any anxiety besetting me 
that Thou hast not allayed and eased. Make our tasks 
easy, expand our minds, illumine our hearts and bring all 
our works to a righteous culmination. Allah, let our end 
be in complete submission to Thee, and include us among 
the righteous, guarding us against humiliation and trials, 
O Lord of the worlds, The blessings of Allah be on His 
loved one, our master, Muhammad, and his companions 
and his people. 


Then we advanced to the zam zam, and drank our fill: — 


Allah, I beg of Thee provision that is ample, knowledge 
that is beneficial, and healing of all ills. 
We then turned towards Mount Safa:— 
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I begin with that with which the Divine command began: 
“ Safa and Marwah are among the Signs of Allah. There is 
no harm for him who is on Pilgrimage or is performing Umra 
to ambulate between the two. He who does good beyond 
that which is prescribed will find Allah Appreciating, All- 
Knowing ” (2.159). 


Climbing the Mount: — 


Allah, I intend ambulating between Safa and Marwah 
seven times to win Thy pleasure; then make it easy for me 
and accept it of me. 


On the side of the Mount, facing in the direction of the 
House and keeping it in view: — 

Allah is Great, Allah is Great, Allah is Great and to 
Allah belongs all praise. All praise to Allah for His 
guidance, all praise to Allah for His bounties, all praise to 
Allah for that which He has revealed to us. All praise to 
Allah Who has guided us, we would not have been guided 
had not Allah guided us. There is none worthy of worship 
save Allah, the One, Who has no associate; His is the 
Kingdom and His the praise. He gives life and He causes 
death, He is the Ever-Living, not subject to death. In His 
hand is all good and He has power over all things. There 
is none worthy of worship save Allah, the One. He ful- 
filled His promise, helped His servant, gave his forces the 
upper hand and vanquished the confederates Himself 
Alone. There is none worthy of worship save Allah, we 
worship only Him with sincere faith, though the disbelievers 
may resent it, Allah, Thou hast said, and Thy word is the 
Truth; Call on Me, I will respond to you (40,61) and Thou 
doest not contrary to Thy promise, I entreat Thee, as Thou 
hast guided me to Islam, that Thou withdraw not Thy 
guidance from me till Thou causest me to die in a state of 
complete submission to Thee, Holy is Allah and all praise 
is due to Allah; there is none worthy of worship save 
Allah; Allah is Great; there is no capacity to achieve good 
nor strength to resist evil except through Allah, the 
Exalted, the Great. Allah bestow Thy peace and blessings 
on our master Muhammad and on his people and his com- 
panions and his followers till the Day of Judgment. Allah, 
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forgive me and my parents and forebears and all Muslims. 
Peace be on all Messengers, and all praise belongs to Allah, 
Lord of the worlds. 


Coming down from Safa: — 


Allah, grant me conformity to the way of Thy Prophet, 
Thy peace and blessings be on him, and cause me to die in 
his faith and guard me against all misleading contingencies, 
by Thy mercy, O Most Merciful of all those who show 
mercy. 


While treading along the level portion between Safa and 
Marwah: — 

Lord, forgive and have mercy and pass over that of which 
Thou hast knowledge of our defaults, for Thou hast know- 
ledge of that which we know not; Thou art the Mighty, the 
Noble One, guide me to that which is most right. Allah, 
make this an Umra (or Pilgrimage) acceptable to Thee, an 
effort worthy of Thy appreciation, a forgiveness of all 
defaults. Allah, forgive me and my parents, and all 
believers, men and women, and all Muslims, men and 
women, Thou Acceptor of prayers. Lord, grant us good 
in this life and good in the Hereafter and deliver us from 
the torment of the Fire. 


Arriving at Marwah the same prayers may be repeated. 
Seven turns between Safa and Marwah complete the ambula- 
tion, whereafter one returns to the Place of Abraham and 
offers two raka’as. This completes the Umra. | 


On emerging from the compound of the House; — 


In the name of Allah, and peace and blessings of Allah 
be on the Messenger of Allah; throw open to me, O Allah, 
the gates of Thy mercy and admit me thereunto, and guard 
me against the wiles of Satan, 


In the afternoon my companion went back to Jeddah, 
promising to return early next morning, It had warmed up 
in the afternoon, When it was cooler I returned to the House 
and took my time in performing the circuits, making my sup- 
plications and offering Prayers, After the circumambulation 
I entered the Hateem (the semicircular unroofed space to the 
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north of the House) and offered two raka’as in it at the Place 
of Ishmael. I also offered two raka’as facing each of the 
other walls of the House. Ambulating between Safa and 
Marwah, I took off my sandals, as I was bothered by small 
pebbles getting between my feet and the sandals. The soles 
of my feet were sensitive but the feeling wore off quickly, and 
] felt happier at the thought that when Hagar, the mother of 
Ishmael, ran back and forth distracted in her agony, between 
the two hillocks, looking for some indication. of water or 
some sign of aid or succour for her son and herself, she was 
probably barefooted. 


After dinner I went back to the House. The light was 
almost as strong as during the day, but much softer. Every- 
thing was more subdued. During the afternoon visit, the 
consciousness of formality had almost disappeared and I had 
begun to experience a greater release of the spirit. There is 
always a certain degree of quiet activity around the House, 
an eager pursuit of the ritual, and yet there is little self- 
consciousness. In a sense, there is little of the self to be 
conscious of. During the evening visit I felt completely alone 
and at peace. The prayers, outpourings and supplications 
were entirely spontaneous, whether expressed in prescribed, 
recommended or improvised language, or offered up without 
the intermediation of the spoken word. 


Next morning I was drawn to the House early, but there 
was no dearth of eager visitors, many of whom must have 
arrived much earlier than me, I had no doubt a large number 
must have been and gone before my arrival, I carried out 
my acts of worship and returned to the hotel for breakfast. 
My companion arrived from Jeddah and we set out for Mina 
and Arafat, About a mile out of the city, one gets a glimpse 
of Jabal Nur (Mount of Light), at a distance of about three 
miles across the valley on the left, Up Jabal Nur, at the end 
of a steep ascent, among the boulders, is the shelter Hira, 
where the Holy Prophet would go into retreat for meditation 
and contemplation before the Divine call came to him, It 
was at Hira that he had his first experience of verbal 


revelation, 
We passed through Mina, noting the places of interest and 
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resently arrived in the plain of Arafat, where the Day of 
rilgrimage is spent, We ascended the Jabal-ar-Rahmat 
Mount of Mercy) to the flat platform from which the Holy 
>rophet delivered his Farewell Address. Here we offered 
avo raka’as. We visited the Namrah Mosque, also known as 
the Mosque of Abraham, and offered two raka’as. On the 
Day of Pilgrimage, the Imam delivers the address and leads 
the combined noon and afternoon Prayer services in this 
mosque. 


During the return journey to Mecca we passed through 
Muzdalifa, where the night is spent after the Day of Pilgri- 
mage, and then on through Mina, once more, back to Mecca. 
When leaving for Jeddah in the afternoon we skirted the city 
and in the vicinity stopped at the foot of a steep hill. From 
where we stood we could make out the narrow slit in the 
side of the hill, high up, which was the entrance to the reptile- 
infested cavern, Thaur, in which the Holy Prophet and his 
devoted friend and faithful companion, Abu Bakr, took 
shelter and spent two nights before commencing their journey 
to Medinah on the occasion of the Migration. The ascent 
was too steep and high for us to attempt a climb up. 


The fast of Ramadhan began the next day. I left for Mecca 
at dawn and arrived at the House just before sunrise. After 
performing Umra I returned to Jeddah in time for breakfast. 
[ had planned to leave for Medinah in the early afternoon, 
but it was Pakistan Day and His Excellency had arranged an 
Iftar reception which he would not let me miss, This time 
my companion on the journey was to be the Commercial 
Secretary at the Embassy. We departed from the Embassy 
an hour and a half after sunset. This journey was also a 
great emotional experience for me. I had enjoyed the great 
good fortune of having been enabled to perform the Umra, 
to circumambulate the House of Allah, “ the first House for 
the worship of Allah established for mankind” (3,97) and 
was now wending my way to Yathrib, the city of the Prophet, 
where he and his devoted band of followers had to encounter 
a whole series of trials and tribulations at the hands of 
external foes and internal malcontents, while seeking to lay 
the foundations of and to build up a wholly beneficent 
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society. So many of them had, in pursuance of their pledge 
and covenant, cheerfully rendered their all in the cause of 
Allah, Lord of the worlds. Allah, Most Gracious Ever 
Merciful, had accepted their willing sacrifices with an excel. 
lent acceptance, “ He being well pleased with them and they 
well pleased with Him” (5.120). At last the Holy Prophet 
received the revelation: “Allah’s help having arrived and the 
victory and Thou having witnessed people adhering to Allah’s 
faith in force, then glorify Him with His praise, and beg Him 
to cover up their defaults and weaknesses, surely, He is Oft- 
Returning with compassion ” (110.2-4). This was an indica- 
tion that his mission completely and triumphantly fulfilled, 
the pre-eminent servant of Allah, His Messenger par excel- 
lence, would soon be received into his Lord’s mercy, The 
time came and he responded to the call with: To the com- 
panionship on high, to the companionship on high. I looked 
forward to the privilege of offering him the salutation of peace 
and calling down the blessings of Allah upon him standing 
next to his tomb, and of offering Prayer in his mosque. 


We arrived in Medinah a couple of hours after midnight, 
and were put up at the Government guest-house. We issued 
forth early. The Prophet’s mosque has been extended and 
rebuilt several times and is now an impressive, gracious, har- 
monious structure. The Holy Prophet was buried in Ayesha’s 
chamber close to the mosque, where he had died, Later 
extensions of the mosque have included his grave and the 
graves of his two immediate successors, Abu Bakr and Umar, 
within the area of the mosque, but the space occupied by the 
graves is walled in and is not used as part of the mosque. 
After the Prophet’s demise Ayesha continued to reside in her 
chamber and hoped that when her time came she would be 
buried at his side, She had a curtain hung between the 
Prophet’s grave and the portion of the chamber occupied by 
her so that people could have free access to the tomb, When 
Abu Bakr, her father, died she let him be buried next to his 
beloved friend and master, so that in death they should not 
be divided as they had never been divided in life. Ten years 
later, Umar, mortally wounded by the assassin’s knife, directed 
his son Abdullah; Go to Ayesha, mother of the faithful, and 
say: Umar son of Khattab, but do not say: Commander of 
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the faithful, begs thee to let him be buried next to his two 
beloved friends. Abdullah carried his father’s request to 
Ayesha, She responded: I had hoped my own resting place 
would be close to that of the Holy Prophet and of my father, 
but tell your father he is more deserving of it than I am, 
This gave great comfort to Umar, and he exclaimed: I have 
no further care. He instructed Abdullah: Wait till I cease 
to breathe, and then go back to Ayesha and repeat my 
request. Should she still be of the same mind, then arrange 
to bury me next to Abu Bakr. Ayesha thus gave up her 
chamber both as her residence and as her last resting place, 
but this was the fulfilment of a dream of hers, seen years 
before, that three full moons had descended, one after the 
other, into her chamber. 


The space between the pulpit and the wall enclosing the 
burial chamber is almost all the time occupied by worshippers, 
but we found some opportunities of offering Prayer there 
during our brief stay. We were in the mosque several times 
for praying for the Holy Prophet and his companions and for 
offering Prayer. 


After our first visit to the mosque we drove over to the 
cemetery (Baqi’ah) and visited and prayed over several of the 
graves, among them those of Uthman, the third successor of 
the Holy Prophet, his foster-mother Halimah, his son Ibrahim 
and other members of his family and some of his close com- 
panions. There are no headstones identifying the graves but 
the identification is furnished by some one of the attendants. 


We then proceeded to Mount Uhad, the scene of one of 
the early battles with the invaders from Mecca, a few miles 
out of Medinah. We identified the various spots connected 
with the battle and prayed over the graves of the martyrs, one 
of whom was the Holy Prophet’s beloved uncle Hamza. May 
Allah be pleased with all of them, have mercy on them and 
exalt their status in Paradise, Amen. 


On return from Uhad we visited the masjid qiblatain (the 
mosque of two directions) so called, because it was while 
leading the Prayer service in this mosque that the Holy 
Prophet received the Divine direction to face towards the 
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House of Allah and he veered round to that direction. Til] 
then the Muslims, under the Prophet’s instructions, used to 
face towards the masjid el agsa (the Distant Mosque), that 
is to say, the site of the Temple in Jerusalem. We offered 
two raka’as in the mosque. 


We then drove out to Qaba, the hamlet (now a suburb and 
almost a part of Medinah) where the Holy Prophet had stayed 
for a few days on his first arrival from Mecca, before he 
moved into Medinah. We offered two raka’as in the mosque 
there. 


Prayers were said at all the places visited and during the 
drive, with frequent salutations of peace and calling down of 
blessings on the Holy Prophet, as commanded: “Allah and 
his angels send blessings on the Prophet. O ye who believe, 
do you also invoke His blessings on him and salute him with 
the salutation of peace” (33.57). 


During the afternoon and evening we visited the Prophet’s 
mosque several times. While in Medinah the consciousness 
of being in the company of the Holy Prophet is very insistent 
and very real. A few years later, contrasting my impressions 
and reactions relating to the House and its precincts and 
those experienced by me in Medinah, I wrote: 


Other places within the precincts and in the neighbourhood 
of the Ka’aba that have particular associations are named 
accordingly, There is the Place of Ishmael, immediately 
outside the northern wall of the Ka’aba, and the Place of 
Abraham, a few paces from the eastern wall, between the 
Ka'aba and the zam zam; but, characteristically, there is no 
place named after the Prophet himself, The places asso- 
ciated with him in any way are known, but they are not 
named after him, nor are they marked in any special way. 
He was anxious to attribute everything to Allah and to pre- 
serve the memories of certain spots and of their association 
with certain events because they were Allah’s Signs. He 
himself was only a servant of Allah who had been chosen by 
Allah’s favour and bounty to be the recipient of revelation, 
which contained guidance for the whole of mankind. In his 
cyes Allah was all; he himself was nothing. The Ka’aba and 
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its precincts stand as signs and witnesses for many things; 
they also proclaim forever the single-minded and self-effacing 
love ane devotion of Muhammad, the Prophet, for Allah, his 
Lord “), 


In Medinah the soul of the visitor is deeply conscious of 
the manifestation of Allah’s love for Muhammad, His servant 
and His Messenger. There he witnesses throughout the hour 
of the day and the night the visible response of hundreds of 
thousands, to Allah’s command: Allah and His angels send 
blessings on the Prophet. O ye who believe, do you also 
invoke His blessings on him and salute him with the salutation 
of peace (33.57). 


The visitors treads the streets and paths of Medinah with 
his heart and soul surcharged with love, devotion and grati- 
tude to that pre-eminent servant of Allah, who dedicated 
every moment of his life to the service of Allah and His 
creatures (6.163-164; 9.128), The intervening centuries seem 
to vanish and the visitor experiences the feeling that only 
yesterday did that gracious servant and Messenger of Allah 
tread those same paths in humility and devotion. He, too, is 
inspired by the sentiments expressed by a Pakistani poet: 


Every path I view with eyes of love; 
Perchance along this one he might have trod ®), 


We left Medinah during the early hours of the morning 
and arrived near the battlefield of Badr at daybreak. We 
walked over to the field of battle in which the most fateful 
contest in the history of man was waged and determined. 
The issue of the battle also determined the future course of 
human history. Except for a few graves enclosed by a low 
wall there is no indication whatsoever that this is the spot 
where the pride and arrogance of the disbelieving Quraish 
were laid low and a great part of their haughty and boastful 
leadership was cut down, 


We arrived in Jeddah by noon, In the evening | went over 
to Mecca and performed Umra. On account of Ramadhan 


(1) ISLAM: ITS MBANING FOR MODERN MAN, PP. 121-122. 
(2) ISLAM: ITS MEANING FOR MODERN MAN, P. 126 
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there was more of an air of bustle in the courtyard of the 
House. Several Muslim diplomats had come over from 
Jeddah for Prayer and circumambulation. The Pilgrimage 
was still more than three months ahead, but pilgrims who 
were eager to spend the month of Ramadhan in Mecca and 
to visit Medinah at leisure before the Pilgrimage, had already 
arrived. 


The following day I returned to Mecca both in the morning 
and evening for Umra. During the day I was informed that 
His Majesty King Saud had expressed a wish to receive me 
at Riadh, and accordingly I flew over to Riadh next day. 
From a mud-walled village, Riadh had, in the course of a few 
years, burgeoned into a Texan city in the middle of the 
desert, with impressive American-style buildings and wide 
boulevards. The hotel was also American style, elevators, 
bell-boys, orange juice and all. 


His Majesty received me very graciously next morning. 
The Reception Palace is a grandiose structure, set in a part 
of the vast garden, which contains numerous other royal 
palaces, built and rebuilt to conform to the taste and require- 
ments of His Majesty. The Reception Palace boasted being 
equipped with the largest single air-conditioning unit in the 
world. When it was in operation, the noise made conversa- 
tion difficult. The corridors were wide enough and the 
internal divisions spacious enough to have justified the use 
of mechanical transportation, had His Majesty so desired. 


His Majesty had remembered me since his State Visit to 
Pakistan four years earlier, when I had the honour of waiting 
on him in my capacity of Foreign Minister of the host country. 
He possessed a kind disposition and a pleasing personality. 
He was genuinely glad to welcome me and | expressed my 
sincere and humble gratitude for the hospitality and con- 
sideration that had been extended to me. 


His Excellency El Syed Abdul Wahhab Azzam, cousin of 
EF} Syed Abdur Rahman Azzam, first Secretary-General of 
the Arab League, was the first Ambassador of Egypt (now 
the United Arab Republic) to Pakistan. He was an eminent 
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scholar and savant and had a very affectionate disposition. 
Later he agreed to serve as Rector of the University of Riadh. 
At the time of my visit he was busy organising the University, 
but was able to spend an hour or so with me at the hotel. He 
was very eager and enthusiastic about all aspects of the 
University project, some of which he expounded to me briefly. 
It was a great joy meeting him again, busy with the promotion 
of a beneficent project to which both his heart and his intellect 
were devoted. Shortly after I was deeply distressed to learn 
of his death. He was only in his early middle age and his 
passing away was a great loss. 


| returned to Jeddah, went over to Mecca, performed Umra, 
and next morning left by air for Beirut. I had no words in 
which to give adequate expression to my deep sense of grati- 
tude to my kind hosts His Excellency Khwaja and Begum 
Shahabuddin for the gracious hospitality and every kind of 
consideration and indulgence that they willingly, cheerfully 
and unobtrusively extended to me during my stay with them. 
May Allah reward them. 


During the flight to Beirut my heart and mind were sur- 
charged with the tumult of impressions that I had received 
and accumulated during the previous ten days. Gradually 
the tumult subsided and gave place to a sense of melancholy 
at the prospect of having to shoulder once more the respon- 
sibilities, no longer heavy, by the sheer grace and mercy of 
Allah, and not at all difficult, even rewarding, which were 
allotted to me, but which perforce claimed the greater part 
of my time and attention. My mind refused, however, to 
direct itself to what lay ahead and persisted in revelling in 
different facets of the recollection of that which T had just 
left, and I abandoned myself to the luxury. I perceived my 
eyes were moist and I found myself repeating a Persian verse 
of the greatest Muslim divine of the age, in which he sought 
to express a part of his devotion to and yearning for the 
beloved Prophet: 


Aye would I fly towards his haunts, 


Were I possessed of wings and feathers. 


What turned out to be my first term on the International 
Court of Justice expired on February 5, 1961. In July of 
that year, the President of Pakistan, Field Marshal Moham- 
mad Ayub Khan, asked me to go to New York as Pakistan’s 
Permanent Representative at the United Nations. I took 
charge of that office on August 12, 1961. In September, 1962, 
I was elected President of the Seventeenth Session of the 
General Assembly of the United Nations. I held both offices 
simultaneously during the year of the Presidency, September 
1962 to September 1963. In October 1963, I was elected a 
second time to membership of the Court, with effect from 
February 6, 1964. I gave over charge of my duties as Per- 
manent Representative of Pakistan at the United Nations on 
February 5, and left New York the same evening for The 
— where I took up my residence again as a Member of 
the Court. 


I had gone home to Lahore towards the end of 1966. The 
dates of the Pilgrimage had been moving from the summer 
months into the spring. In 1967, Arafat Day was expected 
to be on March 19 or 20. My duties at the Court did not 
necessitate my presence at The Hague till the beginning of 
April. This was then an excellent opportunity for the fulfil- 
ment of my yearning to perform the Pilgrimage. I forwarded 
my passport to the Embassy of Saudi Arabia at Karachi and 
requested a visa for the Pilgrimage. A few days later I 
received a message from His Excellency the Ambassador that 
my request had been forwarded to the Ministry of Foreign 
Affairs at Jeddah and that the visa would be granted in due 
course, but that the Ministry would like to be informed of 
my programme for the Pilgrimage. 


A year or two earlier, Pakistan International Airways had 
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established a bi-weekly service from Karachi to Jeddah and 
onwards to Nairobi, and a corresponding service between 
Jeddah and Karachi was run by Saudi Arabian Airways. 
Anwar Ahmad Kahlon had been fortunate enough to be 
included among intending pilgrims from East Pakistan who 
would be granted the permissible quota of foreign exchange 
by the State Bank of Pakistan, and was making an effort to 
obtain a permit for his wife, Ameena Begum, authorising her 
to travel to the Hedjaz for the Pilgrimage. I considered this 
a piece of great good fortune for myself as both husband and 
wife were devoted to me, and I realised that if we could 
afrange to travel together I would be free to direct my full 
attention to the rites of worship prescribed for the Pilgrimage, 
without being distracted by any cares connected with the 
arrangements for the journey and the movement from place 
to place. Anwar Ahmad was more than fully competent to 
deal with and arrange everything. We agreed that we should 
arrange our departure from Karachi by the PIA flight due to 
Jeave for Jeddah in the morning of Friday, March 10. 


Accordingly I informed His Excellency the Ambassador 
that I intended to proceed to Jeddah by the PIA flight on 
March 10. When I arrived in Karachi I called on His Excel- 
lency to thank him for the kindness and courtesy that he had 
graciously extended to me. He told me that I would be His 
Majesty’s guest during the period of my stay in the Hedjaz, 
and enquired whether I would be accompanied by anyone. I 
told him we would be a party of three altogether. He said 
he would inform the Ministry and added that we would be 
met by a protocol officer at Jeddah airport and everything 
would be looked after. 


All health requirements were complied with by me at 
Lahore, During my three days’ stay in Karachi all other 
formalities were taken care of and preparations for the 
journey were completed, Anwar Ahmad and Ameena Begum 
arrived from Dacca and Anwar Ahmad took over charge of 
all arrangements, 


At the stage of preparation for departure the recommended 
prayers are as follows ; 
Before issuing forth, two raka’as should be offered, fol- 


72 PILGRIMAGE TO THE HOUSE OF ALLAH 


lowed by: Lord, I depart, secking Thy pleasure, turning 
wholly towards Thee, placing myself under Thy protection, 
putting my trust in Thee. Allah, Thou art my support and 
Thou art the center of my hopes. Allah, suffice me + 
in respect of that which may involve me in difficulty and that 
which may not so involve me and that which Thou knowest 
better than I do. He who is under Thy protection is 
honoured. There is none worthy of worship save Thee, 
Allah, make righteousness my provision, forgive my defaults 
and direct me to good whichever way I may turn. Allah, I 
seck Thy protection against the hardships of the journey and 
the tribulations of the return, and affliction following upon 
ease, and the witnessing of ill in respect of my family and 
possessions. 


Arrived at the door: 


I go forth in the name of Allah. There is no capacity to 
acquire good nor strength to resist evil, save through Allah, 
the High, the Great. In Allah I put my trust. Allah, grant 
me strength to achieve that which Thou lovest and which 
would please Thee, and guard me against the wiles of Satan, 
the rejected one. 


Having issued forth: 


Allah, I seek refuge with Thee against going astray or being 
led astray, or wronging anyone or being wronged, or mis- 
behaving or being subjected to misbehaviour. 


Taking leave of those one is parting from: 


I commit your faith and belief and the consequences of 
your actions to Allah’s care. 


When embarking: 


In the name of Allah. They do not esteem Allah with the 
esteem that is His due, whereas the earth will be but His 
handful on the Day of Judgment, and the heavens will be 
rolled up in His right hand. Holy is He and exalted above 
that which they associate with Him (39,68), In the name of 
Allah is its course and its mooring. My Lord is assuredly 
Most Forgiving, Ever Merciful (11.42), Holy is He Who 
has subjected this to us, for we had not the power to subdue 


| 


THAT 11 
Al dog Our Lord is our return (41.14) All praise is due to 
a ‘ the ] ord of the worlds (1 >) 


The thram should be donned after making ablutions, at or 
before arrival at the outer boundary of the sanctuary. 
Travelling by air it is convenient to put on the ihram before 
proceeding to the airport. Having put on the ihram, two 
erka’as are offered, followed by: 


Allah I intend to perform Umira (i.¢., before the Pilgrimage), 
<o make it easy for me and accept it of me and help me 
sowards it, and make it a source of blessings for me. I have 
out on the ‘hram secking the pleasure of Allah through Umra. 

This should be followed by talbih: 

Here am I, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 
All praise and bounty are Thine, and Thine the Kingdom ; 


Thou hast no associate. 


After talbih blessings are called down on the Holy Prophet 
with the salutation of peace, followed by: . 
Allah I beg of Thee Thy pleasure and Paradise, and seek 


inst Thy displeasure and the Fire. Allah, 
yeaa I safeguard my hair, my skin, my flesh 
and my blood against consorting with my bid and the use 
of perfume and against all that Thou hast forbidden one who 
outs on the ihram. In all this | seck only Thy Noble 


Countenance, 
Thereafter ralbih is repeated almost constantly, on every 
occasion: 
Here am I, O Allah, here am J; 
Here am J, Thou hast no associate, here am I, 
Al! praise and bounty are Thine, and Thine the Kingdom ; 
Thou hast no associate, 


_Talbih terminates at Mina, on commencing the pelting of 
“se third and last stone figure. 


“n Friday, March 10, we assembled at Karachi airport well 
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ahead of the scheduled departure hour of the PIA flight for 
Jeddah (7.30 a.m.). The terminus of that flight is Nairobi. 
Except for the few passengers bound for Nairobi, all pas. 
sengers travelling by that flight were clad in ihram, as if they 
had made ready for the last journey. All faces were bright 
with eager delight. All was joy and good cheer. The waiting 
hall and apron scintillated with ripples of smiles set off by 
greetings and farewells, prayers for those departing, requests 
to them for prayers in the course of the Pilgrimage by those 
who were not so fortunate as to be of their company, all shot | 
through with the almost continuous chant of talbih: 


Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom ; 
Thou hast no associate. 


It was a happy coincidence that Sahibzada Mirza Rafi 
Ahmad Sahib, with three or four companions, was travelling 
by the same flight, also our good friend His Excellency Hakim 
Mohommad Ahson, at that time Pakistan’s High Commis- 
sioner in Nigeria, now Ambassador in Afghanistan, who was 
accompanied by his wife and their eldest son. 


The departure of the flight was, for some reason, delayed 
by about an hour. Normally my own reaction to every kind 
of delay in a settled programme is one of suppressed irrita- 
tion. On this occasion my emotions were directed wholly 
into one channel, which engendered a mood of serene accep- 
tance of all that may befall. Allah’s will and pleasure were 
supreme, as indeed they are all the time in all circumstances; 
only my own consciousness of that reality had not always 
been so palpable. 1 was now sustained by complete detach- 
ment. The universe belongs to Him, it is but the manifesta- 
tion of His will. He is the Captain and the Master, We were 
al] bent upon one errand, in obedience to His Command: 
“ Pilgrimage to the House is a duty which those of mankind 
who can afford the journey thither owe to Allah” (3.98). 
From the moment of setting out upon that errand, the only 
reaction to every contingency, big or small, should be: His 
will is supreme; so that thenceforward that should become 
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sor normal, conscious reaction to all contingencies in all 
creumstances. This is not mere passivity. Our duties, 
obligations, responsibilities have all been clearly set forth; 
«” also, the course to be followed, the means to be adopted, 
the effort to be put forth, We must constantly strive to do 
our duty, to discharge our obligations, to fulfil our respon- 
sibilities within that framework, for that is the way to winning 
His pleasure, which should be our fixed and steady purpose. 


The flight took off with the passengers in a whirl of emotion, 
part of which found vent in talbih, glorification and praise of 
Allah and prayers, Flying time from Karachi to Jeddah is 
four hours, but as one is flying due west there is a time gain 
of two hours. We arrived at Jeddah about 10.30 a.m. 


The last part of the flight, before arrival at Jeddah, was 
over very rugged, stark, bleak hillocks, a veritable wilderness 
(Exodus 5.1), a barren waste (14.38). I mentioned this to 
Ameena Begum later, and asked her whether she had noticed 
this. She said she had, and had been much struck by the 
terror-inspiring aspect of the terrain. Yet this was the region 
chosen by Allah for the most striking manifestation of His 
Beneficence towards mankind. When Allah desires good for 
any, there is none who can impede His grace (10.108). 
Thousands of years after Allah had promised Abraham that 
people would arrive in the barren valley for Pilgrimage “ by 
every distant track” (22.28), they had now started coming 
by “ diverse tracks in the sky” (51.8). 


At the airport we were met by an official from the Hos- 
pitality Department (Tashrifat Malakiyyah). Sahibzada 
Mirza Rafi Ahmad and his companions left for Mecca imme- 
diately, We were driven to Jeddah Palace Hotel where 
accommodation had been reserved for us. His Excellency 
Hakim Mohammad Ahson and his wife and son were also 
lodged in the same hotel. The hotel is well situated, is air- 
conditioned and is run American style. The food is good, 
the service is competent and we were soon comfortably set- 
tled. We felt deep gratitude for the Government of Saudi 
Arabia and rendered thanks to Allah, the Bountiful, for all 
His numberless bounties, The Jeddah Palace Hotel is prob- 
ably the best hotel in the town. 
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In the afternoon we drove to Mecca and performed Umrg 
There was the same emotional upsurge that I had experienced 
in 1958, now intensified by the consciousness of Allah's 
special grace in having vouchsafed to this insignificany 
creature of His, distinguished only by the number and 
enormity of his defaults and offences, the opportunity to 
participate in the acts of worship and adoration pertaining to 
the Pilgrimage. This consciousness was deepened and multi. 
plied many times by knowledge and observation of the fact 
that from the remotest corners of the world of Islam men 
and women, old and young, had been drawn to this bleak and 
barren region in response to Allah’s call with the sole purpose 
of winning His pleasure. 

Here am I, O Allah, here am J; 
Here am I, Thou hast no associate, here am J; 
All praise and bounty are Thine, and Thine the Kingdom ; 


Thou hast no associate. 


The car that had brought us from the airport to the hotel 
was placed at our disposal, and remained at our disposal 
throughout our stay in the Hedjaz. The chauffeur, Abdur 
Rahman, was a competent driver and was anxious to please, 
but was, on occasion, too eager to push forward, and was 
somewhat allergic towards traffic control. In case of a dif- 
ference with a policeman (shurti) on point duty, he insisted 
on having the last word, though he was careful to utter it out 
of earshot of the policeman. I asked him once: Abdur 
Rahman, do you think a policeman is ever in the right? He 
smiled, shook his head, and said: The only policeman who ts | 
in the right is the one who may be riding with me in the seat 
next to me. My own feeling was that the policeman was | 
generally in the right! | 


One difficulty we had with him was that he kept Saudi tume 
and each time we had to tell him at what hour he would be 
needed next we had to go through an elaborate exercise to 
determine the Saudi hour corresponding to the hour we had 
in mind. But we soon discovered a simple solution, While 
Anwar Ahmad adjusted his watch at sunset and thus kept 
Saudi time, | maintained my watch three hours ahead of 


GMT. 
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During the drive to Mecca we were wra 
individual emotional covers. Talbih was sRracemel ene 
voce, and each prayed as the mind and heart directed and 
demanded, but our thoughts ran too deep for words. An 
acasional observation was all that any of us essayed. En 
route, at particular spots, there were the same prayers as on 
the occasion of first performance of Umra. ia 


There was an air of pious bustle in Mecca. The ihram 
worn much in the fashion of the Roman toga, was the prevail- 
ing mode, and the Ka’aba was the center to which everyone 
was being drawn. The courtyard of the Ka’aba had, in truth, 
necome the foro humano, The first sight of the House was 
again a deeply moving experience. The first House estab- 
ished for Allah’s worship for the benefit of mankind ! 
Though the day of Pilgrimage was still ten days ahead, every 
region, every race, every colour was already represented in the 
Court of the Ka’aba among those who were making their 
~umble response to Allah’s call: 

Here am I, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 


All praise and bounty are Thine, and Thine the Kingdom ; 


Thou hast no associate. 

All were equal, there was no distinction; everyone a 
seature and servant of the same Lord, secure in the con- 
~<oysness of that relationship, radiating the confidence and 
dignity conferred by it. Every face was bright, glowing with 
sappiness at the realization that the quest for Allah’s will, 
Hiss pleasure, His love was appreciated by Him and was the 
most rewarding pursuit. 

Despite considerable extension the courtyard of the House 
eppeated full, and yet everyone was able to move at case in a 
cwutely fashion. The circuits of the House were, however, 
~vonded: it was difficult to approach the Black Stone. As 
<osing the Stone is not obligatory and the Holy Prophet had 
~ceeenished against crowding upon others during the circuits, 
we G4 nok attempt to approach the Stone. Having kissed it 
© te course of every circuit on previous occasions, I had no 
ceeg of frustration at not being able to do so now. Indeed, 
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| derived satisfaction from the thought that in restraining 
myself from following the holy example of the Beloved 
Prophet in that respect, I was acting in obedience to tis 
direction, 


I called to mind an incident in that context. The directions 
in the Quran on the making of a call are; “O ye who believe, 
do not enter houses other than your own without asking and 
obtaining permission and offering the salutation of peace to 
the inmates thereof: that is best for you, that you may learn 
to be heedful. Should you meet with no response, then do 
not enter until you are given permission. If you are told to 
go back, then go back: that will make for greater purity for 
you. Allah knows well all that you do ” (24.28.29), A com- 
panion of the Holy Prophet has stated: I have been eager to 
comply with every Divine direction. I have sometimes called 
at the home of a friend in the hope that I may be told to go 
back, so that by going back I may comply with the Divine 
direction in that behalf also. But alas, I have always been 
granted permission, and that wish of mine remains unfulfilled. 


Indeed, no particular act or abstention is inherently 
righteous; it is the motive inspiring it that makes it righteous, 
or the contrary. 


Having completed the rites of Umra we returned to Jeddah 
to a slightly late dinner, well nourished spiritually, our hearts 
offering paeans of praise to the Bestower of all bounties. 
What a glorious day it had been! Being Friday, it was in 
itself a festival and a day of Thanksgiving. A member of 
one of the Jewish tribes resident in Medinah in the time of 
the Holy Prophet once said to Umar: If the verse of the 
Quran; This day have I perfected your faith, and have 
brought the bounties | have bestowed on you to their fullness 
und have chosen Islam as your religion (5.4); had been 
revealed to Moses, we would ever after have celebrated the 
day of its revelation as a festival, Umar smiled and rejoined : 
For us that day was a triple festival, It was a Friday, it was 
the Day of Pilgrimage and it was further blest by the revela- 
tion of this verse, 


Then, what a great bounty it was that starting from 
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marches that morning, ata convenient hour, and travelling in 
as inte ae oe comfort —_ could have been conceived of even 
2 A lg re time when my beloved parents performed the 

image, we arrived in Jeddah in the forenoon. Another 
of His Signs! “He has created horses, mules and donkeys 
that you may ride thereon and for display, and will create 
that which you do not know” (16,9), The same applied to 
the means of transportation between Jeddah and Meccw, 
which enabled us to perform Umra and return to our com- 
fortable lodgings in the course of the afternoon, | could not 
recall any other single day in the course of my life extending 
over nearly three quarters of a century which had been filled 
with so much beneficent activity at such a high level. All 
praise to the Lord of the worlds, Most Gracious, Ever Merci- 
ful, blessed be His name, Exalted be His Majesty. 


Anwar Ahmad and I went over next morning to the 
Tashrifat office to settle the details of our programme, Every- 
one was most courteous and helpful. While we were in the 
office, the Minister in Charge of Hospitality, one of the Royal 
Princes, visited the office, I imagine for a routine check up. 
We were presented to him and he grected us very graciously. 
He could not have been more than thirty, if that much; tall, 
handsome, debonair and the embodiment of efficiency. His 
stay in the office was brief, but he appeared to have a full 
grasp of the problems facing the Department and a clear idea 
of the manner in which each should be dealt with. He left 
behind him a part of his own energy and business began to 
run at a faster pace, 


We were supplied with Tashrifat cards, which proved 
veritable “open sesames,” They were passport, visa, road 
permit, hotel card, food coupon, refreshment voucher, 
priority certificate all rolled into one. Their size was only 
‘aree inches by two, and in addition to the printed legend that 
they were issued by the Tashrifat Malakiyyah, they only bore 
our names, but they appeared to carry the weight and 
euthority of a Royal Firman, 


Fie Our suggestion it was arranged that we would go to 
“eAinah the following day (Sunday, March 12) and return 


| ‘» Jeddah on the 15th. We were asked whether we would 
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wish to travel by air or by road. We expressed a preferences 
for travelling by road, Abdur Rahman was sent for and was 
given his instructions, 


We learnt later that the Tashrifat had two sections, 
Malakiyyah (Royal), and Hakumiyyah (Government), but we 
did not observe any discrimination in practice between one 
category of guests and the other. Abdur Rahman, however, 
vaunted on every occasion that he was driving for Tashrifay 
Malakiyyah. This appeared to exalt his status, at least in his 
own estimation. It certainly boosted his ego. 


We were not kept long at the Tashrifat, and having finished 
our immediate business there we went on to the Embassy of 
Pakistan (Chancery Section) to pay our respects to His Excel. 
lency Brigadier Mohammad Hayat, the Ambassador, who 
had very kindly received us at the airport on our arrival the 
previous day. In the Chancery we were glad to meet also 
Mr. Izaz Niaz, the Haj Officer. His father Shaikh Niaz 
Mohammad was my senior at the Lahore High Court Bar. 
He had been selected for appointment to the High Court 
Bench, but before the announcement could be made he died 
suddenly of heart failure one evening while occupied in 
studying a brief. This was a great tragedy, and out of the 
family it affected the eldest son, 1zaz Niaz, most heavily. Had 
this sad bereavement overtaken him a few years later, it would 
not have been any the less poignant in its impact, but it would 
have left Izaz enough time to prepare himself for a more 
rewarding and brighter career. His younger brothers proved | 
more fortunate in this respect, though the most brilliant one, 
next but one to Izaz, also died early at the threshold of a very 
promising career. In memory of their revered father | 
cherished a deep affection for all of them. 


Another old friend at the Chancery was Syed Ishtiaq 
Husain, who had been my Personal Assistant when | was 
Foreign Minister of Pakistan. That was a ministerial post, 
but he was subsequently promoted to the Foreign Service, and 
was now Third Secretary in the Embassy at Jeddah, We 
were both very happy to meet once more after an interval of 
some years, He was the same loyal friend and colleague. 
Both these olficers were very helpful to us during our Stay, 
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Anwar Ahmad suggested that as the sole purpose of our 
journey to the Hedjaz was the Pilgrimage and the acts of wor- 
ship pertaining or subservient thereto, we should spend as little 
time in Jeddah as was unavoidable and should perform 
Umra as often as should be practicable before we finally 
moved to Mecca for the Pilgrimage. All three of us were in 
accord, as indeed by Allah’s grace we remained throughout, 
and so we proceeded to Mecca in the afternoon and per- 
formed Umra. 


It is a great Divine Mercy, and is indeed one aspect of the 
Divine purpose in selecting a “barren vale” (14.38), for the 
most impressive manifestation of His grace, that through the 
centuries he has safeguarded Mecca and its environs against 
every distraction that might draw the minds of those who pro- 
ceed thither for the performance of Umra or Haj, away from 
their main purpose. That this safeguard should be fully 
uperative and prove completely effective in the latter half 
of the twentieth century aganst the variety of cultural plagues 
that are spreading so rapidly and so destructively over so 
many sectors of the civilised world, is another clear Divine 
Sign to be pondered. 


Here am I, O Allah, here am I; 

Here am I, Thou hast no association, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 

Sunday afternoon (March 12) we left for Medinah, The 
original name of the town was Yathrib (33.14), After the 
Holy Prohpet migrated thither from Mecca, it became known 
as Medinat-en-nabi (City of the Prophet), Medinah (City) tor 
short, The distance between Jeddah and Medinah is, roughly, 
two hundred and seventy five miles. ‘Two thirds of the way 


from Jeddah, a short distance to the left of the road, is the 
field of Badr, where the first battle with the Meccans was 


\> PILGRIMAGE TO THE HOUSE OF ALLAH 


fought. This portion of the road runs almost straight and 
ievel through the desert, parallel to the Red Sea. Beyond 
Badr it winds among bare hillocks, holding a slightly easterly 
course to Medinah, 


We arrived in th suburbs of Medinah by the time it was 
dark, but it turned out that Abdur Rahman was not familiar 
with the streets and was reluctant to confess his lack of 
knowledge by seeking guidance. As we drew nearer to the 
center of town, the flood-lit dome of the Holy Prophet’s tomb 
helped to determine the direction, as the hotel where we were 
to put up was close to the Prophet’s Mosque. But to get there 
we had to negotiate a whole complex of streets, several of 
which ran one way, in the direction away from the Mosque. 
This added to Abdur Rahman’s frustration, and he ended by 
seeking and eccepting the guidance of a shurti! Within three 
minutes we were at the door of the hotel. During the previous 
nour we had at no time been more than five minutes away 
from the hotel, if we had but known which way to go. 
Situations like that bring sharply home to one the tremen- 
dous importance of being guided along the right path in 
respect of every enterprise, big or small. 


The proximity of the hotel to the Holy Prophet’s Mosque 
was a great convenience. We could go in and out at all hours 
across the intervening space. At midnight the Mosque is 
closed for three hours, during which time it is thoroughly 
swept clean. As large numbers of pilgrims were arriving 
daily from the north overland on their way to Mecca, the 
Mosque was full to overflowing all the time. One had to be 
content with finding room wherever it was available. During 
the Prayer services many participants were drawn up outside 
on three sides of the Mosque, the exception being the 
southern side, the direction of the Ka’aba. 


Jt was not possible to find room for Prayer between the 
pulpit and the wall surrounding the Holy Tomb, That space 
seemed to be permanently occupied by right of prior 
possession, Zach time we were in the Mosque, however, we 
managed to approach the grill in the surrounding wall of 
the Holy Tomb and invoked the blessings of Allah on the 
Holy Prophet and his two companions and offered them the 
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salutation of peace as commanded (33,57), Indeed the greater 
part of our time was devoted to talbih: 


Here am I, O Allah here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 


takbir : 
Allah is Great, Allah is Great; 
There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 
All praise belongs to Allah; 


and salat ala en nabi: 

Bless, O Allah, Muhammad and his people, as Thou 
didst bless Abraham and his people; Thou art in- 
deed the Praiseworthy, the Exalted. 

Prosper, O Allah, Muhammad and his people, as Thou 
didst prosper Abraham and his people; Thou art 
indeed the Praiseworthy, the Exalted. 

Sometimes I expressed the salat on the Prophet in the 
words of the most faithful follower and the most devoted 
lover of the Holy Prophet: 

Shower Thy blessings, O Lord, perpetually on Thy 
Prophet, 

In this world, as well as in the life hereafter. 

Utterly unworthy as [ am, and deeply conscious of my 
lack of worth, my soul finds peace and solace in salat on the 
Prophet. So much is this a part of my conscious thinking that 
whenever I wake up during the night I find myself repeating 
salat on the Holy Prophet. In His command: “Allah sends 
down His blessings on the Prophet, and His angels invoke 
His blessings on him, O ye who believe, do you also invoke 


Allah’s blessings on him and salute him with the salutation 
of peace” (33.57), Allah invites the believers to join their 
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invocation with that of the angels, an invocation so pleasing 
to Allah that Divine grace has announced its acceptance in 
advance. How blessed then to occupy oneself with that inyo- 
cation, In Medinah, in such close proximity to his earthly 
resting place, it became a passion. 


Shower Thy blessings, O Lord, perpetually, on Thy 
Prophet, 
In this life, as well as in the life hereafter. 


In the company of an officer of the Tashrifat we visited 
next morning the battlefield of Uhud, a few miles outside 
Medinah, and prayed at the graves of Hamza, the Prophet’? 
uncle, and other martyrs, and during the return drive visited 
some of the other historical places. In the afternoon we 
spent a little time in the Baqui’ah Cemetery. 


I was beginning to feel it a privation that no effort on our 
part had procured us the opportunity of offering even two 
rauka’as between the pulpit and the wall of the Holy Tomb, 
and then suddenly the opportunity came our way unsolici- 
ted, as a matter of pure grace. The Tashrifat officer came in 
the evening and told us that at midnight he would wait for us 
at the principal gate of the Mosque on the eastern side (our 
hotel was on the western side of the Mosque) and would 
arrange that we should be admitted through the wicket. The 
Mosque would then be closed for cleaning and we could stay 
as long as we wished. At the appointed hour we went across 
in the company of His Excellency Hakim Muhammad Ahson 
and his party and spent an undisturbed hour in the Mosque, 
in Prayer between the pulpit and the wall of the Holy Tomb, 
and in praying for and invoking Allah’s blessings on the 
Holy Prophet and his two companions. We were accorded 
the same privilege the following night. 


Wednesday morning, March 15, we left for Jeddah, 1 felt 
as if J had been washed clean. This became a memorable 
day, though every day was full of joy and brought new 
delight. By this time falbih was being broadcast by Mecca 
Radio, In the milieu of the Pilgrimage the words were 
deeply moving in themselves, but in the record that was sent 
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over the air continuously, with brief intervals after every 
half dozen repeats, they were chanted in such perfect unison 
and sweet harmony that they saturated the heart with in- 
eflable joy. Each of us repeated the chant sotto voce. For 
me, the consciousness that from every direction the humble. 
devoted servants of Allah, advancing towards Mecca, in 
obedience to Allah’s call, on the ground, over the water, in 
the air were pouring forth their souls, as were in response. 


Here am I, O Allah, here am I: 
Here am I, Thou hast no associate, here am J: 


All praise and bounty are Thine, and Thine the Kingdom: 
Thou hast no associate; 


was strangely and deeply moving. My heart was kept in 
joyous tumult and my eyes were moist all the time. With the 
first Labbaika Allahumma, my heart perceived an almost 
physical pull, and each time climax was reached with the 
third line: Jnnal hamda wanni’mata laka walmuk; subsiding 
gently with the affirmation: La sharika laka. 


The Holy Prophet performed Umra with two thousand 
companions, in the seventh year after the Migration, in con- 
formity with the terms of the True of Hubaibiyyah: ‘‘Pilgrim- 
age to the House is a duty which those of mankind who can 
afford the journey thither owe to Allah” (3.98), was revealed 
in the ninth year. The same year the Holy Prophet de- 
spatched a party of three hundred Muslims from Medina, 
under the leadership of Abu Bakr, to perform the Pilgrim- 
age. The following year the Prophet announced his own 
design to proceed on Pilgrimage. This drew a large number 
of Muslims to Medinah eager to go on Pilgrimage in the 
company and under the leadership of the Prophet; what joy- 
ful company, what blessed leadership! The ihram was put 
on at Dhul Haleefah, which continues to be the Meequat for 
pilgrims travelling south to Mecca, Having put on the ihram 
the Prophet mounted his dromedary and pronounced talbih: 


Here am I, O Allah, here am 1; 

Here am I, Thou hast no associate, here am 1; 

All praise and bounty are Thine, and Thine the Kingdom, 
Thou hast no associate. 
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When his mount stood up and stepped out he repeated : 
Here am I, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 
All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate; 


and again, when the camel negotiated the first rise in the 
track, and thereafter on every change of position and posture, 
throughout; the multitude comprising his company following 
his example. Thus has it been down the ages, and thus will 
it continue till the end of time: 


Here am IJ, O Allah, here am I; 

Here am I, Thou hast no associate, here am I: 

All praise and bounty are Thine, and Thine the Kingdom: 
Thou hast no associate. 


Now this sweet response was coming over the radio, stir- 
ring the heart in ecstasy, in memory of that gracious ser- 
vant of Allah, His Messenger par excellence, who having 
conveyed all the commandments of his Divine Master (5.68). 
and having illustrated their practical application in his own 
life proceeded finally to fulfill the latest of them (3.98). so 
that in doing the same his people may have his shining 
example before them as a model. 


As indicated in the opening words of his address on the 
Day of Arafat, the Prophet knew that this was to be his 
only Pilgrimage, but this merely added to his eagerness to 
leave no part of his task undone. Our knowledge that he 
knew that what he esteemed as his greatest and final Pil- 
primage was not to be long delayed makes the memory of all 
that he did and said in the course of this Pilgrimage poignant 
and precious. Like him, each pilgrim, from the moment 
of putting on the shram till the completion of the Pilgrimage. 
responds to Allah’s call with: 


Here am I, O Allah, here am I; 

Here am J, Thou hast no associate, here am I: 

Thou hast no associate, 

All praise and bounty are Thine, and Thine the Kingdom; 
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This was the mood and temper in which we completed our 
seturn journey to Jeddah, We arrived in Jeddah before lunch 
gnd arranged with the Tashrifat to transfer to Mecca next 
morming for Haj. 


We decided to go to Mecca for Umra, in the afternoon. 
| was strolling on the front steps of the hotel waiting for the 
car t0 come up, when someone approaching silently from 
behind enclosed me in his arms in a gentle but firm em- 
brace. I turned round quickly and was delighted to find that 
my captor was my dear friend, His Excellency Mr. Diallo 
Telli, Secretary General of the Organization for African 
Unity, who was now laughing and shouting in great glee: 
Papa! Papa! He had just arrived. We had known each other 
at the United Nations, where he was the Permanent Repre- 
sentative of Guinea, during my tenure of the office of Perma- 
nent Representative of Pakistan. We were later lodged in the 
same hotel in Mecca, and occupied neighbouring rooms. 


Mecca was now filling up rapidly. Cars and coaches were 
lined up wherever space was available and never a camel 
was to be seen (81.15). The circuits of the House were be- 
coming more and more strenuous as the number of partici- 
pants swelled almost hourly. We performed Umra and re- 
turned to Jeddah for the night. Our rooms in the hotel in 
Jeddah had been locked up during our absence in Medinah, 
and we were told that they would continue to be reserved 
for us till our denarture from Jeddah after Hai. We offered 
to vacate them, but the manager would not hear of it. He 
said his instructions from Tashrifat were very strict and 
explicit. We thought this was a great pity as accommodation 
was in great demand and our rooms could have been very 
oeneficently utilised. 


Next morning (Thursday, March 16), we transferred to 
Mecca for Haj. We were lodeed in the Haram Hotel, within 
rery easy reach of the Sacred House. The days were warming 
ip, and though we did not miss any opportunity of perform- 
ng the circuits, we found the nieht temperatures more 
\lpreeable than day temperatures, On the other hand, the 
tumber of particinants was, if anything, larger at night. We 
ried, during our three nights in Mecca, every hour at which 
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we imagined the numbers might be somewhat reduced, by 
{0 no purpose. Two hours, three hours and four hours after 
midnight, it was all the same, Anwar Ahmad and I felt that 
it was no longer altogether safe for Ameena Begum to per. 
form the circuits. Invalids and old people make the circuits 
in flat rope-woven framed seats borne over the heads of two 
hefty porters, fore and aft, but these also look insecure. So, 
with great reluctance, she agreed to forego the circuits when 
the numbers appeared forbidding. On such occasions, while 
the two of us made the circuits, Ameena Begum occupied 
herself in Prayer. 


The ambulation between Safa and Marwah presented no 
difficulty at any time. The space is wide and airy, and having 
been roofed over is not exposed to the sun’s rays. On our 
first day in Mecca we encountered a young Pakistani friend, 
now resident in Nigeria, during the course of the ambulation. 
He had arrived the previous day. I asked him where he was 
lodged. “Nowhere,” he replied, with a broad grin, “what 
lodging does one need? I slept in a corner of the haram. 
Washing facilities are available close by, and the simple food 
one needs can be procured at any baker’s”! 


Anwar Ahmad and I called on Sahibzada Mirza Rafi 
Ahmad Sahib and spent some time with the party. Here I had 
the great joy of meeting my very dear friend Dr. L. D. Ahmad 
of Kampala, Uganda, originally of Sialkot, my birthplace. We 
had been friends for more than half a century. Our last 
meeting had been in Kampala, four years earlier, when I had 
stayed with him during my visit to Uganda, This was his 
second Haj, the first having been only a year earlier. 


March 17 was a Friday. We foregathered at the lodging 
of Sahibzada Sahib and had the opportunity of meeting 
several friends. That evening his Majesty King Faisal held 
a reception in a garden in the environs of Mecca. The guests 
numbered several thousands, the principal one being His 
Excellency El Shaikh Ismael el Azhari, President of Sudan. 
After the delivery by various personages of a certain num- 
ser of flowery orations and odes, to which the vast and rich 
vocabulary of Arabic lends itself so easily, His Majesty 
\ddressed his guests in simple and dignified terms, the 


HAI 49 


esrnest sincerity of which left a deep impression. His prin- 
cipal theme was the unfortunate fratricidal struggle that was 
» progress just across the border in the Yemen. He made 

strong plea that the people of the Yemen should be left to 
settle their own future without any kind of outside inter- 
ference whatever. He pledged himself that whatever the 
neople of the Yemen should agree upon in complete freedom, 
after the withdrawal of all outside forces, would be acceptable 
‘o him, irrespective of whether he liked it or not. His Excel- 
lency the President of Sudan spoke briefly and appropriately 
with reference to the occasion that had brought all of us to- 
gether. His Majesty then led the guests to dinner which was 
served on tables spread over extensive lawns on the other 
side of the garden. Seating at dinner was not regulated. Every- 
one chose his seat according to his preference. I sat down 
next to Mr. Mohammed Shuaib, who had been Finance 
Minister of Pakistan and was now a Vice-President of the 
International Bank for Reconstruction and Development. I 
was glad to meet him after an interval of some years. 


On arrival at the reception I had taken my seat next to El 
Shaikh Hafiz Wahba, whom I had known for many years, 
ever since he had been first Minister and then Ambassador 
of Saudi Arabia in London. He had retired some years be- 
fore. A protocol officer came up, however, and conducted 
me to a chair which bore my name. It was only two chairs 
away from, and to the right of, the chair which was intended 
for His Majesty, the intervening chairs being designated for 
Royal princes who were senior ministers. When His Majesty 
arrived, he noticed me and advancing towards me greeted 
me very graciously. Having thus already paid my humble 
respects to His Majesty, I took Anwar Ahmad with me, after 
dinner. and presented him to His Majesty, who received him 
with his characterestic kindness and grace . 


On Saturday, March 18, Anwar Ahmad and I went over 
to call on Nawab Mushtaq Ahmad Gurmani, who had been 
a Cabinet colleague of mine in Pakistan and was a friend of 
many years’ standing. He was not in his hotel, and we left a 
message for him. He called in the afternoon and we revived 
old memories. He had travelled to the Hedjaz by sea and 
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intended to return home the same way. He had retired from 
public life and political activities some years earlier, had 
devoted himself to the improvement and development of his 
estate and the welfar of his tenants and had been richly re- 
warded in every aspect. 


The greater part of the day and a good portion of the 
night, as hitherto, were passed in the Haram in tawaf (circuits 
of the House), sa’ay (ambulation between Safa and Marwah), 
Prayer, talbih, takbir, salat ala en nabi (invocation of bless- 
ings on the Holy Prophet) and dhikr (remembrance of Allah, 
celebration of His praise and His glorification) remembering 
with a sense of poignancy that this was, during the course 
of the Pilgrimage, our last day in Mecca. After next morning 
we would return here only for two tawafs, after the comple- 
tion of the Pilgrimage. The last tawaf would be the farewell 
tawaf. My heart was again in the grip of complex 
emotional surges. I looked forward eagerly to the mounting 
climax through Mina to Arafat and already sensed and was 
also apprehensive of the reaction. Peace and consolation 


were sought in: 


Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 

Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 


Bless, O Allah, Muhammad and his people, as Thou 
didst bless Abraham and his people; Thou art in- 
deed the Praiseworthy, the Exalted. 

Prosper, O Allah, Muhammad and his peonle, as Thou 
didst prosper Abraham and his people; Thou art 
indeed the Praiseworthy, the Exalted. 

Holy is Allah, and all praise belongs to Him: 

Holy is Allah, the Most Great. 
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Shower Thy blessings, O Lord, perpetually, on Thy 
Prophet, 


In this life, as well as in the life hereafter. 
Holy is Allah, and all praise belongs to Him. 


“Surely in the remembrance of Allah do hearts find 
comfort.” (13.29). 


Sunday morning (March 19), from Fajr onwards it was all 
preparation; but it was more the mood and the excitement, 
rather than anything else, for there was little to pack and 
nothing material to look after. The streets were full of traffic 
of all descriptions. Much the greater part of transportation 
was provided by cars, coaches and lorries. Many of these had 
come long distances from and through countries of the 
Middle East, and different parts of the Arabian veninsula, 
That which interested me most and gripped my heart were 
the eagerness, the joy, the brightness that radiated from the 
faces, more particularlv of those who were marching along on 
foot. The distance to Mina is only five miles and the morn- 
ing was still cool. Motor traffic being so heavy, progress was 
slow. Those proceeding on foot had an advantage in that 
they were going forward at a good pace. The traffic con- 
verged out of Mecca, but soon began to diverge along alterna- 
tive routes to Mina. All the way from Morocco, Senegal, 
Gamhia, the countries of West. East. North, South and Cen- 
tral Africa. from Indonesia and Mindanao, from China and 
farthest Fiji, from the Central Asian Soviets and South, East 
and West Asia. and even from Europe and America as far 
south as Argentina, from the Carrihean Islands and all the 
other regions they came. with eager love and devotion shining 
forth from their eyes, their foreheads and their faces: 


Here am J, O Allah, here am T; 

Here am I, Thou hast no associate, here am 1; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 
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All praise belongs to Allah. 
The pedestrians along the route to Mina completely won 


my heart. How often does it happen that in the midst of my 
preoccupations of diverse types, in a sudden flash I behold 
a kaleidoscopic melange of those beloved faces and my heart 
runs over with pure joy. All servants and creatures of Allah, 
Lord of the worlds, responding to His call: “Pilgrimage to 
the House is a duty that those of mankind who can afford 
the journey thither owe to Allah” (3.98). 


Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 


Arrived at Mina we were directed to one of the State guest 
houses in the main street. Mina is not a large town and has 
not many buildings. Over ninety per cent of the pilgrims are 
accommodated in tents, and during the days of the Pilgrim- 
age the plains and heights of Mina become one vast camp. 
The Government of Saudi Arabia has built comfortable guest 
houses for the accommodation of its guests, and some other 
Governments, for instance those of Indonesia, Iran and Tur- 
key have built hostels for their nationals. Iranian and Tur- 
kish pilgrims travel overland by coaches, in organised parties, 
and utilise, throughout their stay in the Hedjaz, accommoda- 
tion and other facilities provided for them by their Govern- 
ments, The Government of Pakistan maintains a dispensary 
in Mecca, which moves to Mina with the pilgrims, His Ex- 
cellency the Ambassador and the staff of the Embassy also 
move to Mina and occupy a large building which affords 
accommodation for His Excellency's guests also. 


The State guest house in which we were lodged comprised 
several floors, each divided into two commodious self. 
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contained suites, capable of accommodating eight to ten per- 
cons each, The rooms were neat, comfortable and well- 
ventilated, The large windows were fitted with green shutters 
against the glare and heat of the sun, Electric lights and fans 
were very welcome facilities, and bath and basins had run- . 
ning water laid on. A large refrigerator assured a constant 
supply of cold water and soft drinks. Meals were served in 
ihe large living room of the suite. Food was simple, plentiful 
and delicious; service was attentive, courteous and adequate. 
All was simplicity and comfort; but to be provided with all 
these facilities in Mina appeared to us luxurious, of which we 
were deeply appreciative and for which we were most grate- 
ful. 


The temperature had gone up and one sought relief from 
the heat out in the open, as one had no head covering. Anwar 
Ahmad had thoughtfully provided himself with two um- 
brellas and I was glad to make use of one of them. Two aged 
and revered ladies, relations of Anwar Ahmad, had set out 
from Pakistan for the Pilgrimage, on their own. The senior 
one, though in better physical condition than her younger 
companion, was well past the three score and ten limit pro- 
nounced by the Psalmist. She had been advised by her son 
that if she found the urge to go on Pilgrimage irresistible, he 
would look for a suitable male companion who could be 
relied upon to take care of them in any emergency. Her 
retort was: Son, you were a baby in arms when Allah 
summoned your father away from us. Ever since has He 
looked after me and been my staff and my support, Never 
has He, as you know well, suffered me to depend on any 
beside Him. Nor will He let me be in need of any other's 
care OF support now, His mercy and His grace are sutflicient 
unto me, So they travelled by sea and arrived in Mecca with- 
out let or hindrance, Anwar Ahmad had located their where- 
abouts in Mecca and, on visiting them on the seventh floor of 
a high building, had found them hale and in good cheer, He 
had found the stairs somewhat taxing and had negotiated 
them slowly, but the ladies had taken everything, stairs and 
all, as it were, in their stride, and had sailed forth regularly 
to the Haram for the tawaf and the sa’ay undauted, 
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Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am 1; 

All praise and bounty are Thine, and Thine the Kingdom, 
Thou hast no associate. 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 


At every step in her long span of life had this humble and 
devoted handmaiden of Allah given proof, in face of hard- 
ships and trials, of conformity to the Divine injunction. “Put 
thy trust in Allah. Sufficient is Allah as a Guardian” (33.4); 
“Hold fast to Allah; He is your Master. excellent Master 
and excellent Helper” (33.79). For her to affirm: Thou hast 
no associate; all praise and all bounty are Thine, and Thine 
the Kingdom; was to give expression to a constantly ex- 
perienced reality. 


Once settled in the State guest house at Mina, we were 
anxious to discover whether the two ladies had arrived safely 
at their tented lodgement. We strolled over under the shade 
of our umbrellas to the portion of the camp allotted to their 
batch. The arrival of the lorry carrying the batch was ex- 
pected any moment. So we went along to check up on 
Sahibzada Mirza Rafi Ahmad Sahib’s party and found that 
they had arrived, had settled down, and were well content 
with their accommodation and other arrangements. Return- 
ing from them we were just in time to greet the two ladies 
when they descended from their lorry. We saw them properly 
settled and returned to our own quarters. 


The afternoon heat was somewhat oppressive. When An- 
war Ahmad and I returned to the comparatively cool com- 
fort of our lodging after the late afternoon Prayer service. 
Ameena Begum said she felt a little troubled over the manner 
in which she had phrased a supplication during Prayer. She 
wondered whether she had been too bold, I tried to reassure 
her that each individual’s relationship with his Maker is a 
holy secret and possesses a special quality, On occasion, bold- 
ness may be more pleasing to Him than timidity, She said, 
apprehending that the following day in the plain of Arafat 
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ihe heat may be even more oppressive, she had framed one 
ot her supplications in some such terms as: Lord, we have 
come over in obedience to Thy command and to win Thy 
pleasure, and are occupied in carrying out whatever Thou 
has required of us; tawaf, sa’ay, talbih, takbir, and are de- 
termined to accomplish the further acts of worship prescribed 
according to Thy behest. Tomorrow it may be oppressively 
hot in Arafat, We are Thy frail creatures, but being here in 
response to Thy command we are Thy guests also. 


| beg Thee, of Thy grace and mercy, make tomorrow cool for 
all of us. 


I told her 1 did not perceive that there was anything wrong 
with it, though perhaps only a woman could have thought of 
it in those terms. Allah is the Master and does as He pleases. 
He requires obedience of us, but has also graciously indi- 
cated: “Call on Me, I will respond to you” (40.61). Thus it 
often pleases Him to respond to His creatures, so that they 
may take humble pride in His love and care for them. 

Towards evening an officer came over from Tashrifat and 
told us he had been assigned to us as murafag (companion) 
and would come up next morning to accompany us to Arafat 
and back. 


As in the beginning of the day, so in the course of it and 
at its end: 
Here am I, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 
All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 
Allah is Great, Allah is Great; 
There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 
All praise belongs to Allah. 

When I got up during the latter part of the night I heard 
the gentle rattling of the shutters, I threw open the window 
wide and found a cool breeze was blowing and the sky was 
covered with thick clouds, This promised a cool day. All 


praise and bounty are Thine. I called out to Ameena Begum: 
Be of good cheer. Your prayer has had a gracious response. 
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This was the beginning of Arafat Day, Monday, March 20. 
Here am 1, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 
All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate, 


We set out from Mina after an early breakfast. Traffic was 
heavy. It converged towards the center of town and was 
diverted into the routes that led to Arafat, a distance of seven 
miles. Abdur Rahman insisted on proceeding the way he de- 
sired and had a brush with traffic police, but gained his 
point. On the road to Arafat: 


Allah, make this morning the best of all mornings, closest 
to Thy pleasure, farthest from Thy displeasure. Allah, I turn 
wholly towards Thee, putting my trust in Thee, desiring only 
Thy countenance. Forgive me my sins, accept my Pilgrimage, 
have mercy on me and do not leave me destitute. Bless my 
journey and fulfil my purpose in Arafat. Thou indeed hast 
power to do all that Thou dost will. 

I was again deeply interested in the eager pedestrians and 
felt strongly drawn to them. They were to me the whole of 
mankind, concentrated on winning the pleasure of Allah, full 
of faith and trust in Him. More for their sake than for our 
own, I was happy that the day was cool and shaded, and 
that their march to Arafat imposed no physical strain on 
them. It was a joyous cheerful company altogether. 

Here am I, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom: 
Thou hast no associate. 

Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah, 


Finding progress rather slow along his chosen route, 
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‘hough we were well content on our part, Abdur Rahman 
could Not resist the temptation of making an effort to change 
his route, In this he may have been encouraged by the 
nurafag, Who occupied the seat next to him. We became 
aware of his design only when, having gradually edged his 
way into the outside lane to the left, he drove out of the lane 
on to the sandy tract that divided us from the road on the 
left, half a mile away, along which traffic appeared to be 
moving a litte faster. He was attepmting to make a diagonal 
run, We were apprehensive concerning the propriety and 
feasibility of the manoeuvre, but he seemed to be getting 
away with it. Presently the wheels struck a soft patch of sand 
und movement stopped. At every effort to resume progress 
the wheels sank lower in the sand. No help was in sight. With- 
in a few minutes, first one and then another car, emulating 
our example, encountered the same predicament. Being com- 
rades in distress our combined ingenuity and effort soon 
served to extricate us and we were once more in motion. 


Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 

Here ame I, O Allah, here am 1; 

Here am I, Thou hast no associate, here am 1; 

All praise and bounty are Thine, and Thine the Kingdom; 
Thou hast no associate. 


The Plain of Arafat was one vast tented expanse, but every- 
thing was well arranged and orderly. He who is unable to 
be present at Arafat at any time between noon on Arafat 
Day and the first flush of dawn next morning fails to achieve 
the Pilgrimage. He who is able to spend any portion of that 
time at Arafat completes the Pilgrimage. The time available 
at Arafat should be devoted to listening to the Imam’s 
address, Prayer services, humble prayer, talbih, takbir, dikhr 
and salatala en nabi, 


On the occasion of the Holy Prohept’s Pilgrimage, well 
over a hundred thousand pilgrims were gathered in the Plain 
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of Arafat. From Mina the Holy Prophet moved after sun- 
rise to Valley Namra (between Muzdalifah and Arafat) and, 
shortly after noon, arrived in Arafat, which was humming 


with: 
Allah is Great, Allah is Great; 
There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 
All praise belongs to Allah. 
Here am I, O Allah, here am I; 
Here am I, Thou hast no associate, here am I; 
All praise and bounty are Thine, and Thine the Kingdom; 


Thou hast no associate. 

Holy is Allah, and all praise belongs to Him, 

Holy is Allah, the Most Great. 

Bless, O Allah, Muhammad and his people, as Thou 
didst bless Abraham and his people; indeed Thou 
art the Praiseworthy, the Exalted. 

Prosper, O Allah, Muhammad and his people, as Thou 
didst prosper Abraham and his people; indeed Thou 
art the Praiseworthy, the Exalted. 


The Holy Prophet, himself occupied with takbir, talbih, 
tasbih, tahmeed and salat proceeded through the throngs to 
Jabal er Rahmat (Mount of Mercy). Muhammad, the chosen 
of Allah; rejected by the Quraish; persecuted; penned in with 
his family and few companions for thirty months in sha’ab 
Abi Talib and denied all provisions and contact; hounded out 
of Yaif; forced out of Mecca with a price of one hundred 
camels proclaimed for his person, dead or alive; pursued by 
the hatred of the Quraish even in Medinah; challenged by 
force, besieged, plotted against; faithful, loyal, steadfast, 
humble, obedient servant of Allah; His Messenger par ex- 
cellence; “a mercy unto the universe” (31.108); “grievous is 
it for him that you should be distressed, ardently desirous is 
he of your welfare, most tender and compassionate towards 
the believers” (9.138); in rejection and in acceptance, in trial 
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and in triumph his stand had been: “Sufficient unto me is 
Allah, there is no god but He, in Him is my trust, the Lord 
of the Glorious Throne” (9,139), Muhammad was now sur- 
rounded by an ocean of faithful, devoted hearts, all proclaim- 
ing the glory of Allah, celebrating His praise, affirming His 
Unity, supplicating Him for forgiveness, mercy, compassion, 
invoking His blessings upon Muhammad, who had been the 
means of leading every single one of them “out of every kind 
of darkness into the light” (14.2), His own innermost thoughts 
were undoubtedly concentrated upon the Lord Who had 
guided him to “the straight path, the religion most right” 
(6.162), “my prayer which sustains my spiritual life, and my 
service of sacrifice which demands death from me at every 
step, are all for the sake of Allah alone, the Lord of the 
worlds. He has no associate. Thus am 1 commanded, and I 
am the foremost of those who submit themselves to His will” 
(6.163.164), 


Arrived at the Mount, the Holy Prophet stood on the back 
of his dromedary, Qiswa, and made his address: 


I bear witness that there is none worthy of worship save 
Allah, the One, without associate, and I bear witness that 
Muhammad is His servant and His Messenger. 


I do not think, O people, that we shall be gathered to- 
gether here again. Your belongings, your honour and your 
lives are sanctified and made immune like the sanctity of 
this day, this month and this city (Mecca and the valley). You 
will soon appear before your Lord and He will call you to 
account for all your doings, Take heed that you do not go 
astray, after I am gone, and start slaughtering each other. 


Take note that I trample under foot all un-Islamic customs 
and traditions, All blood-feuds are utterly wiped out. 1 hereby 
remit everything owed to any member of my family on that 
account, 


Riba (interest) has been declared unlawful and is no longer 
due. I hereby remit all interest due to any member of my 
family, for instance, all interest due to my uncle Abbas bin 
Abdul Muttalib is remitted altogether. 
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Be ever mindulf of the duty you owe to Allah in respect 
of your wives. You have married them with the guarantee of 
Allah's name, and you have made them lawful for yourselves 
in accordance with Allah’s word. So be mindful of your 
covenant. They owe you fidelity; for any default in that 
respect you may correct them gently. You owe them suitable 
maintenance. 


Allah has made you brethren one to another, so be not 
divided. An Arab has no preference over a non-Arab, nor a 
non-Arab over an Arab; nor is a white one to be preferred 
to a dark one, nor a dark one to a white one. 


I! am leaving something with you that will safeguard you 
against all error, if you hold fast to it. That is Allah’s Book. 


There is no new Prophet after me, nor any new law. Wor- 
ship your Lord, observe Prayer, observe the fast during 
Ramadhan, pay the Zakat cheerfully, perform the Pilgrimage 
to the House of Allah, and obey those in authority among 
you. Allah will admit you to His paradise. 


You will be questioned concerning me also on the Day of 
Judgment. Tell me, then, what will yon answer? 


There was a tremendous response: We bear witness that 
you have conveyed all Allah’s Commands to us. 


The Holy Prophet raised his finger to heaven and then 
pointed it at the people, and voiced the adjuration: Hear 
O Allah. 

The people aflirmed: You have discharged in full your 
obligations as Prophet and Messenger. 


In the same manner again, the Prophet begged: Bear wit- 
ness, O Allah. 


A third time came the response: You have made clear to 


us that which is right and that which is wrong. 

Again the entreaty went up from the Prophet: Hear, O 
Lord. He then charged those present to convey the substance 
of his address to those absent, observing that perchance he 
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who hears at second hand may retain it better than one who 
was present. 


As soon as he concluded, the revelation came: ‘his day 
have | completed My commandments for you, and have 
brought to its fullness the favour that 1 have bestowed upon 
you and have chosen Islam as your religion” (5.4). 


The Prophet descended from the back of Qiswa and direc- 
ted Bilal to call the Azan (Call to Prayer). All was hushed 
and the call went forth: 


Allah is Great, Allah is Great; Allah is Great, Allah is 
Great; 

I bear witness there is no god save Allah. I bear witness 
there is no god save Allah; 


I bear witness Muhammad is Allah’s Messenger. | bear 
witness Muhammad is Allah’s Messenger; 


Come to Prayer, Come to Prayer; Come to prosperity, 
Come to Prosperity; 


Allah is Great, Allah is Great, there is no god save Allah. 


The Holy Prophet led the combined noon and afternoon 
Prayer services, Thereafter he again mounted Qiswa and re- 
turning to the vicinity of the Mount of Mercy, among the 
boulders, he stood on the back of Qiswa, facing in the direc- 
on of the Ka’aba and raising his arms became absorbed in 
entreaty and supplication in the attitude of one who, sore 
troubled and distressed, begs for mercy. He continued thus 
ull sunset, 


Allah is Great, Allah is Great, Allah is Great. All praise 
belongs to Allah, all praise blongs to Allah, all praise belongs 
to Allah. There is none worthy of worship save Allah, the 
One, without associate. To Him belongs the Kingdom, and 
to Him belongs all praise. Allah guide me with Thy guid: 
ance, wash me clean, bestow upon me the strength to hold 
fast to righteousness, and grant me Thy forgiveness in this 
life and in the Hereafter. Allah, favour me with the accep: 
tance of my Pilgrimage and wipe out my sins, Allah, my 
Prayers and my sacrifice, my life and my death are all tor 
winning Thy pleasure, and my return is to Thee, Allah, | seek 
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Thy protection against the torment of the grave, 
against the evil counsel of my mind, and against confusion in 
my affairs. Allah, I beg of Thee provision that is lawful, pure 
and full of blessings. 


Allah, Thou hast commanded me to pray, but acceptance 
rests with Thee, and Thou doest not contrary to Thy promise. 
Whatever of good Thou lovest Allah, make it lovable to us 
also and render it easy for us to achieve it; and whatever 
evil Thou dislikest make us averse to it and keep us away 
from it. Deprive us not of Islam after having guided us to it. 
There is none worthy of worship save Allah, the One, without 
associate; to Him belongs the Kingdom and to Him belongs 
all praise; He bestows life and He causes death. He has the 
power to do all that He wills. Allah, illumine my mind, and 
my hearing, and my sight, and my heart. Allah, expand my 
mind and render easy my task. Allah, I seek refuge with Thee 
against the mischief of that which enters the night, and of 
that which enters the day, and of that which the winds bear 
aloft and of the calamities of Time. 


Lord, bestow on us good in this life and good in the life 
hereafter, and shield us against the torment of the Fire. Allah, 
I beg of Thee of good that which Thy Prophet begged of 
Thee. and seek Thy protection against the evil against which 
Thy Prohpet sought Thy protection. Lord, we have wronged 
ourselves, and if Thou forgive us not and have not mercy 
on us, we shall surely be losers, Lord, make me constant in 
Prayer and also my progeny, and accept my prayers. Lord, 
forcive me and my parents and all the faithful on the Day of 
Judement. Lord, have mercy on my parents, even as they 
reared me up when I was small. Lord. forgive us and our 
brethren who have preceded us in the faith and let no ran- 
cour find any nlace in our hearts concerning the faithful, 
Lord, indeed Thou art the Compassionate, the Merciful, 
Lord, Thou are the All-Heairne, the All-Knowing, then turn 
to us with mercy. Thou art Oft-returning with compassion, 
Ever Merciful .There is no canacity for achieving good, nor 
strenoth to resist evil, save with the help of Allah, the Exalted, 
the Great. 


Allah Thou well knowest and observest my station, and 
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hearest my words and knowest of me that which is hidden 
and that which is manifest, and there is no part of my affairs 
hidden from Thee. I am a poor needy one, imploring for 
help and protection, full of fear, confessing my sins, begging 
humbly and supplicating Thee with the humiliation of a 
sinner. I call on Thee as one sightless and full of fear whose 
neck is bent in humiliation before Thee, whose eyes are run- 
ning, whose body is wasting away, and whose nose is rubbed 
in the dust before Thee. Allah, render not vain my prayers, 
and be unto me Compassionate and Merciful, Thou Best of 
those whose favour is begged, and Best of bestowers, Most 
Merciful of those who show mercy. All praise belongs to 
Allah, Lord of the worlds. 


O Thou who art not annoyed by the persistence of suppli- 
cants, nor vexed with the begging of beggars, permit us to 
enjoy the comfort of Thy pardon, and the sweetness of Thy 
forgiveness, and the delight of supplicating Thee and of Thy 
mercy. Allah, I upbraided myself for my sins, though my sins 
have atrophied my tongue, and I have no resource left 
through action, nor any intercessor except hope. 


After sunset the Holy Prophet proceeded to Muzdalifah, a 
distance of three or four miles, where, after the Prayer ser- 
vices, he spent the night in supplication. 


Our day at Arafat was a very poor imitation of the Holy 
Prophet’s day there, though we did seek to occupy ourselves 
with takbir, talbih, tahmeed, salat and dhikr, It continued 
coo] and most agreeable throughout the day, and we even 
had a few drops of rain. The clouds parted in the late after- 
noon, and the sun shone through about an hour before it set. 


We were able to hear the Imam’s address in our tent, as it 
was broadcast, and the voice came through very clearly. 
Anwar Ahmad and J set out with the intention of making 
for Jabal er Rahmat, but we found the distance too long, 
and we were apprehensive of getting lost among the myriad 
of tents, After going some distance along one of the main 
thoroughfares we voted discretion the better part of valour 
and beat a retreat. 
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Allah is Great, Allah is Great; 

There is none worthy of worship, save Allah; 

Allah is Great, Allah is Great; 

All praise belongs to Allah. 

Here am 1, O Allah, here am I; 

Here am I, Thou hast no associate, here am I; 

All praise and bounty are Thine, and Thine the Kingdom; 


Thou hast no associate. 

Bless, O Allah, Muhammad and his people, as Thou 
didst bless Abraham and his people; indeed Thou 
art the Praiseworthy, the Exalted. 


Prosper, O Allah, Muhammad and his people, as Thou 
didst prosper Abraham and his people; indeed Thou 
art the Praiseworthy, the Exalted. 


Holy is Allah, and all praise belongs to Him; 


Holy is Allah the Most Great. 


Shower Thy blessings, O Lord, perpetually, on Thy 
Prophet; in this life as well as in the life Hereafter. 


The bustle of preparation became perceptible a half hour 
before sunset. The Tashrifat camp was all at one place. His 
Excelency the President of Sudan was to lead the move to 
Muzdalifah. Our murafaq suggested a few minutes before 
sunset, that we should take our seats in the car so that Abdur 
Rahman should move it into place in the line behind the 
leading car. As soon as the sun had set the move to Muzdali- 
fah began. On all sides, as far as the eye could range, cars 
coaches and lorries were drawn up ready to move. As our 
line was leading, and the rest of the traffic was being held, 
we had a good view of the occupants of other vehicles, I was 
again moved by observing the joy and happiness that shone 
forth from their faces, in gratitude for Allah’s favour in hav- 
ing enabled them to be present at Arafat on that day. At that 
stage the road was clear and it took us only a quarter hour 
or twenty minutes to arrive at Muzdalifah. Tashrifat had en- 
closed a wide space of ground for the use of its guests. Our 
cars drove into it and were parked in the middle in an orderly 
manner, 
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We had been warned that however warm the day might 
pe, the night in the open at Muzdalifah, like most nights in 
the desert, would be very cold, and we had, in consequence, 
provided ourselves with blankets against that contingncy, Our 
murafag’s diligence, however, in procuring quickly from the 
Tashrifat store all that was needful, made our blankets 
spare. Mr. and Begum Shuaib had need of them and we were 
glad that they were able to use them. By the time the evening 
Prayer services were concluded, food was ready. I felt 1 was 
developing bronchitis and Begum Shuaib very kindly helped 
me with a supply of tablets, which she had procured for her 
own similar condition. 


We were occupied with talbih, takbir, salat, dhikr and 
supplications when our murafag suggested we should move 
to Mina. I objected, as I considered it necessary to pass the 
night at Muzdalifah and not to depart thence before Fajr, He 
countered that departure at any time after midnight was per- 
missible and that the road to Mina was already filled with 
traffic. I asked him to lead me to the road, which he did, and 
I found it was as he had said. On my reporting back to 
Anwar Ahmad and Ameena Begum, we thought it best to 
comply with the murafag’s suggestion as he had been allot- 
ted to us as our guide, and was in charge of all arrange- 
ments, Before departing we each collected a few pebbles, 
dusted them and committed them to Ameena Begum’s 
custody. During the drive to Mina, a distance of two or 
three miles but which took us three quarters of an hour to 
cover, we occupied ourselves with talbih, takbir, salat and 
dhikr. We were to pass the Mash’ar el Haram (Sacred Monu- 
_ on the way, but it was not distinguishable in the 

ark. 


“Perform the Haj or Umra for winning the pleasure of 
Allah, But if you are hindered, after having set out for it, 
send an offering for sacrifice, such as you can afford, and do 
not shave your head until the offering reaches the place of 
sacrifice. Should any of you be ill, or suffer from an ailment 
of the scalp necessitating shaving, the expiation thereot ts 
fasting, or feeding the poor, or offering sacritice. When all 
apprehension is removed, then he who desires to continue the 


106 PILGRIMAGE TO THE HOUSE OF ALLAH 


Umra on to the Haj, should make an offering for sacrifice, 
such as he can afford; but if he cannot afford it, he should 
fast on three days during Haj and on seven days on his re- 
turn home, thus completing ten days in all. This command- 
ment is for him whose household is not resident in the vicinity 
of the Sacred Mosque. Be mindful throughout of your duty 
to Allah, and remember that Allah’s chastisement is severe. 


“The months of Haj are well known, Then he who under- 
takes the performance of Haj therein should eschew all ob- 
scenity, wrong and contention during the course of Haj. 
Whatever good you do, Allah knows it well. Make provision 
for your journey, the best provision being righteousness. Be 
mindful of your obligations to Me, O men of understanding. 


“There is no blame on you if you seek the bounty of your 
Lord during Haj. When you issue forth from Arafat, celebrate 
Allah’s praise at the Sacred Monument in the manner that 
He has directed you, even though, before this you were mis- 
directed. Then issue forth whence the people issue forth and 
ask forgiveness of Allah. Surely, Allah is Most Forgiving, 
Ever Merciful. When you have accomplished your acts of 
worship, celebrate Allah’s praise, as you were wont to cele- 
brate the praises of your fathers, but with even greater eager- 
ness. There are those who pray: Lord, bestow Thy bounties 
upon us in this life; and they will have no portion in the 
Hereafter. Then there are those who pray: Lord, bestow 
upon us good in this life, and good in the Hereafter, and 
shield us from the torment of the Fire. These will have their 
portion of that which they earn. Allah is quick in recom- 


pense. 

“Celebrate Allah’s praises during the appointed days; but 
there is no blame on him who departs earlier in two days, 
nor on him who tarries longer, both aiming at righteousness. 
Be mindful of your duty to Allah, and remember that you 
will surely be gathered unto Him.” (2.197-2094), 


Tuesday, March 21, we issued forth for the first rami 
(pelting one of the stone figures with pebbles), In pre-Islamic 
Arabia, stone figures and even pieces of rock were set up 
and worshipped as idols, There are three such figures at 
Mina, Pelting them is a symbolic gesture of abhorrence of 
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Stan and his tribe and of all his and their wiles and works. 
This is made clear in the words of takbir pronounced with 
coh pelting: In the name of Allah, Allah is Great. In ab- 
horrence of Satan. 


On retum from rami we arranged, through our murafaq, 
‘he sacrifice of one sheep on behalf of each of us. Thereafter 
we went through a symbolic clipping of hair and put off 
the thram. 


Thereafter rami of all three figures is done each day of 
stay in Mina. There is a great concourse of pilgrims around 
each figure at the time of rami. Some of those engaged in 
rami Carry it out with great gusto. I recall the expression on 
the face of an Iranian pilgrim who appeared to consider the 
figure as veritably that of Satan himself and pelted it in a 
spirit of triumph and victory. I thought perhaps that was the 
right spirit. This pilgrim’s thought may have run: Often 
have thy wiles led me astray from the path of duty and vir- 
tue. Now, by Allah’s grace, I have been enabled to complete 
the Pilgrimage. I have repented of and begged forgiveness 
for my sins. I feel sure Allah, of His grace and mercy, has 
heard my earnest supplications and has washed me clean of 
my errors, defaults and backslidings. Thou hast no power 
over me, and I am determined to have no further truck with 
thee. I abhor thee. In the name of Allah, Allah is Great. As 
token of my utter abhorrence then take this, ha, and this! 
and this! and this! 


We drove to Mecca and performed tawaf ziarat and after 
a brief interval performed the farewell tawaf. 


At the door of the House, grasping the covering: 


The beggar at Thy door supvlicates Thee for Thy grace 
and Thy favour and hopes for Thy mercy. 


Allah, this is Thy House which Thou hast made blessed 
and a source of guidance for mankind. Therein are clear 
Signs, also the station of Abraham, Whoever performs the 
acts of worship pertaining thereto is secure. All praise be- 
longs to Allah Who has guided us to it; we would not have 
been guided had not Allah guided us, Then as Thou hast 
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guided us, accept this of us, and make not this our last visit 
to Thy Sacred House. Grant us return to it till Thou art well 
pleased with us, of Thy mercy, O Most Merciful of all who 
show mercy. 


When parting from the House ; 


Allah, make not this our last visit to Thy Sacred House; 
but if this be Thy will, then grant us the Garden in return for 
it. We go back repentant, serving, praising our Lord, aspir- 
ing to His mercy. Allah did indeed fulfil His promise, helped 
His servant and routed the confederate forces by Himself. 
There is no capacity to achieve good, nor strength to resist 
evil. save through Allah, the High the Most Great. 


To Mina once more. We found that there had been great 
congestion of traffic between Muzdalifah and Mina. Some of 
the pilgrims did not arrive in Mina till the late afternoon, 
among them our very kind friend who had loaned us the 
blankets for use at Muzdalifah. He was driving his family 
in their own car and told us that for hours their progress 
could only be measured in yards. 


After rami on the morning of Wednesday, March 22, 
Anwar Ahmad and I called on His Majesty in the Palace in 
Mina. His Majesty was holding open court. Everyone was 
welcome and His Majesty greeted everyone most graciously. 
I ventured to felicitate him on his speech on the occasion of 
his reception in Mecca. He observed kindly: You know our 
affairs better than we do. We then called on His Royal High- 
ness the Crown Prince, one of the younger brothers of His 


Majesty. 


During the afternoon Sahibzada Mirza Rafi Ahmad Sahib 
called in some perturbation. He, along wiht some of his 
party, including Raja Ali Mohammad Khan, a highly respec- 
ted retired revenue official of the Government of Pakistan, 
had gone for rami. There was, as usual, a very large con- 
course of pilgrims, and in the effort to get to a place of van- 
tage for rami, Raja Sahib was separated from his companions 
and Jost touch with them. He was of slight build, and at his 
advanced age was very frail. He was also slightly hard of 
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pearing. Sahibzada Sahib was worried lest some mischance 
ould have befallen the revered gentleman. The police had 
been informed, but they did not think there was any cause 
for worry. Nor did we, For all his frailty Raja Sahib had 
had plenty of experience of such situations during his long 
official career as a Magistrate, and would have had no diffi- 
culty in extricating himself. We felt sure he was already back 
in camp, and if not would soon turn up there, Sahibzada 
Sahib was not so sure. 


About an hour later, Anwra Ahmad and I called at the 
camp and discovered that our confidence had been justified. 
Raja Sahib had arrived at the camp before Sahibzada Sahib, 
having performed rami and without experiencing the least 
anxiety on his own score. He welcomed us with his custo- 
mary benign smile. 


That evening His Excellency the Ambassador of Pakistan 
gave a big dinner. It was a happy concidence that the nation- 
al day of Pakistan fell on March 23, and was thus very close. 
In view of the programme of Haj that year, March 22 was 
the most suitable date for the celebration of Pakistan Day. 
The Ministry of Foreign Affairs of Pakistan was well repre- 
sented in the Haj that year. In addition to His Excellency 
Hakim Mohammad Ahson, Their Excellencies Mr, Sharifud- 
din Pirzada, The Foreign Minister (now Attorney-General), 
Mr, Altaf Ahmad Shaikh, Ambassador to Syria, Mr. Syed 
Amjad Ali (who had succeeded me as Pakistan’s Permanent 
Representative at the United Nations and had completed his 
term of office only a few weeks before), Mr, Agha Shahi, 
Permanent Representative at the United Nations, and Mr. 
Mohammad Hasan (now Ambassador at The Hague) were 
all present at the dinner, besides a large number of other 
distinguished guests, 

My respected friend, Nawab Malik Sir Khizar Hayat Khan 
Tiwana also performed Haj that year with a party of his 

friends and retainers. 

Islam comprehends all spheres and aspects of human lite 
and activity. The pattern of Islamic worship is so designed 
as not only to stimulate and promote spiritual and moral 
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values Dut also to safeguard and foster social and economic 
ones. A teow vears back | ventured to draw attention to some 
O the opportunites thus made available continuously to 


Muslim sooety of which full adavntage should be taken. [ 


— 
TANe . 


All Islamic services, the five daily ones for Congrega.- 
nonal Prayer, the Friday noon service, in which an address 
is delivered, the two Festival services, one at the end of 
the month of fasting, and the other on the occasion of 
the Pilgrimage, and the Pilgrimage itself, are so organized 
as tO ensure the co-operation of all sections of Musiim 


“> 


society for the promotion of human weifare in all its 
aspects. 


The five daily services provide occasions for people who 
frequent a particular mosque, and for any others who may 
chance to be present at any of the services, to exchange 
greetings and to discuss before or after the service any 
matters, local or of a wider import, which might affect or 
interest them. The Friday noon service brings together in 
rural areas people from several neighbouring villages and 
hamlets, and in the towns all the inhabitants of the town, 
or, in the case of large cities, of a section. The Imam’s 
address should deal with questions in any sphere of life 
that are of common interest to those participating in the 
service. In the early days of Islam the Friday service was 
led in the capital by the Khalifa, the Head of State, and 
in the provincial towns and rural areas, by the Governor, 
head of the district, or by some other prominent citizen 
deemed capable of leading the members of the congrega- 
tion and stimulating their action and co-operation in the 
desired direction. This continues to be the practice in 
some parts of the Islamic world today, but in many back- 
ward or outlying areas the Imam’s address tends to be 
a routine and formal affair, not calculated to forward the 
purpose it 1s meant to serve. There are signs, however, of 
a desire to restore to the institution its true spirit and to 
utilize it more fully for promoting the moral, spiritual, 
social and economic welfare of Muslim society, 
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On the occasion of the two annual Festivals, the people 
of a Whole town and its neighbouring areas come together 
to participate in the service. The Imam’s address on this 
occasion should serve the same purpose as the Friday-ser- 
vice address, but in rspect of a much larger number of 
people drawn from a wider area. 


The Pilgrimage draws Muslims together at Mecca from 
the ends of the earth. It should be a truly representative 
gathering of the whole Islamic world. In effect, it should 
be the World Assembly of Islam gathered in spiritual asso- 
ciation for the glorification of Allah and the promotion of 
human welfare. The week preceding it and the week fol- 
lowing it, and indeed, a longer period if it be necessary, 
should be utilized for consultation, discussion, and exami- 
nation of schemes and projects having as their object the 
strengthening of human fellowship, brotherhood and co- 
operation and the promotion of human welfare in the 
whole world. As this very important aspect of the Pilgrim- 
age has now been neglected over centuries, ways of effec- 
ting these objectives must be well thought out. The first 
steps would, no doubt, be modest, but if the effort be in- 
spired by the true Islamic spirit, the Pilgrimage can, with- 
in a matter of years, become one of the most beneficent in- 
struments for the promotion of knowledge, of co-operation, 
and of constructive achievement in all fields. Ultimately 
it may even serve to secure the formulation of agreed 
policies and the putting into effect of beneficent projects 
in every part of the world. This is an objective well worth 
striving for. The spirit and the occasion are already there; 
men of vision and understanding are needed to harness 
them for the service of man, which is the true service of 
Allah.” (Islam: Its Meaning for Modern Man, pp. 123- 
124). 


On Thursday morning, March 23, we left Mina for Jeddah. 
As traffic into Mecca was heavy, Abdur Rahman sought to 
gain the highway to Jeddah without going through the center 
of Mecca. He filled up at a petrol station and picking up 
what he deemed to be the desired highway went full speed 
ahead. The road surface was excellent and there was little 
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traftic, so he carried merrily along. Soon | began to have an 
uneasy feeling that we were not on the right track. Both the 
road and landscape were unfamiliar. | had no desire to get 
into an argument with Abdur Rahman and was casting about 
in my mind how best to make sure when we came to a check 
post. It was then discovered that we were following the 
newly constructed road from Mecca to Rabigh, where it 
joins the Jeddah-Medina highway. Our best course was to 
return to Mecca and pick up the Mecca-Jeddah highway, but 
this did not appeal to Abdur Rahman. He preferred to in- 
dulge in some cross-country tacking, hoping that this might 
prove to be a short cut to the Mecca-Jeddah highway. This 
provided us with an opportunity of sampling the countryside 
within the triangle formed by the Mecca-Jeddah-Rabigh- 
Mecca roads. It turned out to be far less bleak than we would 
otherwise have imagined. Indeed, it reminded us very much 
of some of the more arid parts of our own home Province. 
There was some cultivation in patches, and at one place we 
had to cross an irrigation channel. After more than an hour 
of manoeuvring along dirt tracks we finally gained the 
Mecca-Jeddah highway and within half an hour arrived at 


the hotel. 


Allah is Great, Allah is Great; 

There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 

All praise belongs to Allah, 


That evening we were invited to dinner by Mr. Anwar 
Ali, a Pakistani civil servant, who is Governor of the Saudi 
Arabian Monetary Agency, He is an extremely able and 
proficient officer, and has by dint of loyal and devoted 
service won the esteem, affection and confidence of everyone 
concerned, from His Majesty the King downwards, He had 
several Pakistani guests staying with him who had come 
for Haj, and we spent an enjoyable evening with our host 
and his guests, 

Anwar Ahmad and Ameena Begum were due to leave for 
Karachi by the Pakistan International Airways flight in the 
evening of Friday, March 24, They were occupied in the 
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morning With their preparations, and after the Friday service 
yi noon, the greater part of the time was taken up in making 
and receiving calls. In the evening I saw them off at the air- 

rt, In the waiting hall we met several friends who had 
arrived for Haj, but whom we had not had an opportunity 
of meeting during the course of the Pilgrimage, among them 
Mrs. Pairi Rasheed, who had been my gracious hostess on 
a number of occasions, over the years, in Quetta, Peshin and 
London, She was returning to Pakistan after Haj. 


Parting from my dear companions, after such close asso- 
ciation in spiritual fellowship, during every moment of which 
] had been the object of their devoted care and affection, 
was hard indeed. W said goodbye with prayers and bene- 
dictions and committed each other to the care of Allah, Ex- 
cellent Master, Excellent Guardian. 


Allah is Great, Allah is Great; 
There is none worthy of worship save Allah; 
Allah is Great, Allah is Great; 
All praise belongs to Allah. 


I was to depart from Jeddah, on the morning of Sunday, 
March 26, for The Hague, via Beirut and London. Thus | 
had the Saturday available for retrospect. Beginning with the 
departure from Karachi, one had been borne aloft by a sense 
of exaltation. One was a link, however weak, however insig- 
nificant, in a sacred spiritual chain, running down through 
the ages from Adam, through Idris, Noah, Abraham, Ish- 
mael, Isaac, Jacob, Moses, Jesus, and many others in all 
regions of the earth, righteous servants, Prophets and Mes- 
sengers of Allah, guides and exemplars and culminating in the 
Spirit of Truth (St. John 16.13), the Seal of the Prophets 
(33.41) Muhammad (on all of whom be the peace and bless- 
ings of Allah) who guided mankind to “all truth” and led tt 
out of every kind of darkness into the light (14.2). The light 
vouchsafed to him was so perfect, so refulgent, so illuminat- 
ing, (33.47) that it would suffice for all time to guide mankind 
to the paths of peace and security (5.16, 17). It would have 
the capacity to light up all those who would turn to Allah 
with perfect sincerity of faith (39.15) Such would be raised to 
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the highest spiritual grades: “Whoso obeys Allah and this 
Messenger shall be among those on whom Allah has be- 
stowed His Blessings: the Prophets, the Devoted, the Mar- 
iyrs, the Righteous. Excellent companions these. This is 
grace from Allah, Sufficient is Allah in His comprehensive 
knowledge” (4.70, 71). One had yearned for Allah’s grace 
and had set out on Pilgrimage, seeking it in all sincerity and 
humility. 


The Pilgrimage had been a revealing and rewarding ex- 
perience, many times more than one had expected it to be. 
The intensity of the experience had at times seemed insup- 
portable. Yet, now, at the end, the reaction was not wholly 
one of fulfilment, of achievement, of transmutation. One 
positive gain was that one had realised the true significance 
and value of Haj, and yet, perhaps in consequence of that 
realisation, one was troubled and felt uneasy that in oneself 
one had, somehow, fallen short of what was needed and re- 
quired. If one had been questioned in the terms of Junaid’s 
questions to his visitor, could one have answered each of 
them affirmatively? Alas, no, One had learnt what had to be 
achieved, one had not achieved it in all respects, Not all the 
dross had been washd out. A lot of cleansing still had to be 
carried out. The process, sharply stimulated and strongly re- 
inforced by the Haj, must be continued, At this point, a sud- 
den flash made it clear that the process has to be continuous 
through life. Milestone after milestone may be reached and 
left behind, but the road stretches on. The goal stil lies ahead. 
One arrives, and yet does not finally arrive in this life. Striv- 
ing is life. 

So, the yearning is not stilled: Aye would I fly... I often 
find myself, in fancy, sometimes several times a day in tawaf 
round the Sacred House; in sa’ay between Safa and Marwah; 
in Prayer inside the House, or at the Place of Abraham; 
drinking at the Zam Zam; on the road to Mina and on to 
Arafat, watching my beloved pedestrians; in the tent at Ara- 
fat; in the open on the ground at Muzdalifah; on the road 
10 Medinah; at prayer jn the Prophet's Mosque; at the grille 
in the wall of the Holy Tomb: 
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Bless, O Allah, Muhammad and his people, as Thou 
didst bless Abraham and his people; indeed Thou 
art the Praiseworthy, the Exalted, 


Prosper, O Allah, Muhammad and his people as Thou 
didst prosper Abraham and his people, indeed 
Thou art the Praiseworthy, the Exalted. 


Shower Thy blessings, O Lord, perpetually, on Thy 
Prophet; 


In this life as well as in the life Hereafter. 


1 yearn, oh how I yearn, to be in ihram once more, making 
the response : 


Labbaika, Allahumma, Labbaika; 
Labbaika, la sharika laka, labbaika; 

Inna al hamda wannimata laka, wal mulk; 
La sharika laka. 


Sunday morning, March 26, my friend of the United Nati- 
ons days El Syed Owni Dejani, a senior Saudi diplomat, 
called and we spent a littte time together reviving and savour- 
ing old memories. 


Time to leave for the airport and no sign of Abdur Rah- 
man! I had a taxi called. At the airport I was delighted to 
meet a young Indonesian friend who was now Charge 
d\Affaires in his country’s embassy at Kabul and had come 
over with his wife for Haj. In the midst of our talk I espied 
Abdur Rahman, anxiously peering into the crowd to locate 
me. J rushed eagerly to him, and without paying much 
attention to what he was trying to say, I shook his hand 
warmly, thanked him for all his care of us and handed him 
the modest token of our gratitude that Anwar Ahmad had 
left with me for him. He gripped my hand and bade me fare- 
well, his face wreathed in smiles. 


Tashrifat hospitality has a special quality of simple grace. 
One is apt perhaps to take everything for granted, but i 
leaves a profound impress on one’s mind. His Excellency: the 
Ambassador of Saudi Arabia in Pakistan had told me in 
Karachi that we would be met on arrival at Jeddah airport 
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and everything would be taken care of. During the flight { 
had been somewhat uncertain as to what might lie ahead, His 
Excellency the Ambassador of Pakistan and Mr. Izaz Niaz 
were the first to greet me and I was told that a Tashrifat 
officer was there to take care of us. The officer drove up, 
greeted us, took charge of our passports and baggage checks 
which he committed to the car of an assistant, invited us to 
take our seats in the car, and drove with us to the hotel. On 
the way he furnished us with necessary information. Arrived 
at the hotel, he saw us settled in our rooms, had our bag- 
gage sent up, told us how to get in touch with him, should 
need arise, and took leave of us for the moment. Thus the 
first, often delicate, stage was accomplished without any 
embarrassment, certainly on our side, and equally, we hoped 
on his. Thereafter, everything worked out most smoothly 
and agreeably. 


This sounds simple. But consider the magnitude of the en- 
terprise repeated every year. The number of royal and 
government guests, arriving from every quarter of the globe 
runs into thousands. First, their reception and stay in Jeddah. 
Within the general framework of Haj, each guest or small 
party of guests settles and adopts whatever programme is 
considered suitable and convenient. The visits to Mecca for 
Umra, the visit to Medinah, before or after Haj, by road or 
by air, the transfer to Mecca for Haj, the royal reception, the 
move to Mina, and on to Arafat next morning, the day at 
Arafat, the evening and the greater part of the night at Muz- 
dalifah in the open, the return to Mina, two or three days at 
Mina, with two visits to Mecca for tawaf, the return to 
Jeddah and the departure: All this entails detailed prepara- 
tion, great administrative organization, courtesy, patience, 
dignity and self control, The arrangements in Jeddah, Medi- 
nah, Mecca and Mina are on a vast scale. They compel one’s 
admiration and deserve their tribute of gratitude and hom- 
age. But the arrangements at Arafat and Muzdalifah are 
beyond praise. We left Mina after breakfast. At Arafat we 
found our tents neatly arranged, with the names of the 
guests pinned on near the entrance. Within five minutes of 
our arrival our murafaq had procured soft drinks, and tea 
followed immediately. We had not needed either and had 
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made no demand, A delicious and more than adequate 
meal Was served at noon. During the afternoon every need 
was taken care of. Immediately on arrival at Muzdalifah 
mattresses, carpets, pillows, blankets were made available. 
As soon as the Prayer Services were concluded, dinner was 
served on a lavish scale. In short, at each place every need 
had been anticipated and more than adequately provided for. 
In what manner can one give expression to one’s deep sense 
of gratitude for all the kindness, consideration, courtesy, care 
and hospitality so generously, so royally extended to one? 
No words would be adequate. The prayer wells up from 
the depths of one’s heart: Bless, O Allah, all those, Thy 
servants, who went to so much trouble to minister to the 
needs of Thy visiting servants bent on performing the obli- 
gation of Haj that Thou hast laid on them, and reward them 
most generously out of Thy grace and bounty, and doubly 
bless and reward Thy servant, their royal master, the Servant 
of the two Noble Sanctuaries, on whose behalf and at whose 
behest they occupied themselves so diligntly in looking 
after his guests. Amen. 


During the flight to Beiut and then on to London, the 
mood was pensive, and the thouhgts too deep for words. 
All praise belongs to Allah, Lord of the worlds. 
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